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Foreword 


As early as 1663, the old faithful Rostock theologian 
Johannes Quistorp complained as follows in a writing entitled: 
"Pious Wishes": 


“We are all called Augsburg Confessionalists, but in 
our countries this public confession of faith is neither 
publicly nor privately practiced with the youth; as if it had 
only come to light for the sake of the scholars.” 


Unfortunately, all faithful watchmen on the battlements of 
our Lutheran Zion have had to agree with this complaint to this 
day. Thousands upon thousands have called themselves 
Lutherans, and call themselves Lutherans, who are themselves 
wholly unacquainted with the Augsburg Confession. This 
unfamiliarity with the general basic confession and even more 
so with the other public confessions of our church has had the 
sad consequence that false teachers have been able to penetrate 
into our church everywhere, that our Lutheran people have 
allowed themselves to be herded by these false prophets, and 
that in our church, without finding any serious resistance 
among the congregations, 


IV 


the old pure church and school books have been abolished and 
replaced by all kinds of falsified, even obviously godless 
rationalistic books of this kind, agendas, catechisms, reading 
books, and so on. etc, etc. 

If our Lutheran people had been versed in the confessional 
writings of our church, and had been instructed and 
accustomed to examine the teachings of their preachers and 
the writings to be introduced in church and school according 
to the same, our church would never have fallen into the 
frightful decay in which it now finds itself, especially in our 
old German fatherland. Then our Lutheran people would 
never have been able to pass off as Lutheran doctrines the 
atrocious heresies that are now taught orally and in writing in 
our church. Even the most simple-minded would then not 
have had to argue at length with the cunning, devious heretics 
from the Scriptures, but everyone would then have been able 
to say: 

"This is what our church confesses in its Unaltered 
Augsburg Confession, this is what it teaches in its 
Smalcald Articles, this is what it says in clear words in its 
Formula of Concord, and so on. To this you have been 
sacredly bound as a Lutheran preacher or teacher: if you 
depart from it, if you teach otherwise, I will not hear you, 
but will flee from you as a false prophet by the command 
of my Lord: ‘Beware of false prophets,’ Matt. 7:15." 


Since now with the 29th of May of this year 1877 the day 
returns, on which once just 300 years ago, 


x 


namely on May 29, 1577, the glorious final confession of our 
dear Evangelical Lutheran Church, the so-called Formula of 
Concord, was brought to a good end by God's grace and help 
in Bergen Monastery near Magdeburg, the Reverend 
Evangelical Lutheran Synodal Conference of North America 
has commissioned the undersigned to reprint it for our dear 
Lutheran Christian people, to arrange for the reprinting of the 
first part of the Formula of Concord, which contains the core 
and star, 1.e., a complete excerpt, for our dear Lutheran 
Christian people, to add any remarks necessary for 
explanation, and to preface it with a historical introduction. 

Unfortunately, due to lack of time, the undersigned has not 
been able to take the care in preparing this booklet, which is 
required by its important subject matter; however, since at 
present no one else has been found who would take on the 
work, and the tercentenary celebration of the Formula of 
Concord is already at the door, the kind reader should make do 
with the undersigned's little work, until others are moved by 
its great shortcomings to do better, who have both more skill 
and time for such work. 

For our Formula of Concord is truly worthy of being 
unfolded to our Lutheran Christian people as their long-woven 
flag of faith and of being shown the treasures of divine 
knowledge that lie in this confession. It is without doubt, as it 
was already called 300 years ago by orthodox 
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teachers, probably the last pure-sounding confessional trumpet 
of this very last time. 

The historical introduction preceding the Formula of 
Concord in the present booklet is not intended to be a coherent 
history of our church from Luther's death to the completion of 
the Formula of Concord, but contains from this history only 
that which seemed to be necessary for a better understanding 
of the articles of the Formula of Concord. However, we have 
intentionally not named them, since the booklet is not written 
for scholars, but, as the title indicates, for the Lutheran 
Christian people, namely for such Lutheran Christians who 
have a desire to learn the doctrine of their church thoroughly, 
and for whom it is therefore only a pleasure and joy not only 
to read the faith and doctrinal confessions in their church, but 
also to study them diligently. 

The opinion of the publisher of this booklet about how it 
should be read was that the Christian reader should first read 
the historical introduction contained in the first part in context, 
and then, in preparation for reading each individual article of 
the Formula of Concord in the second part, always read 
through the corresponding chapter of the historical 
introduction once again. By means of the index added in the 
second part, he will easily find the relevant chapter. The 
booklet is not written for entertainment. A cursory 


Vil 


perusal will therefore be of little use. It wants to be studied 
through with the touchstone of the Word of God in hand, as I 
said. Hopefully, no one will consider this an excessive demand 
on Christians who are not preachers by profession. According 
to God's Word, Eph. 4:14, Heb. 5:12-14, even those who do 
not hold a teaching office in the church should not remain 
children in knowledge, who allow themselves to be weighed 
and swayed by all kinds of wind of doctrine, by the 
mischievousness of men and deceitfulness, so that they can 
deceive us, but should also become “masters” who through 
habit have trained senses to distinguish between good and evil. 

Oh that God would awaken and equip His poor church in 
these dangerous times, when so many false prophets have gone 
out into the world to draw disciples to themselves, more and 
more such Christians who are not content with having learned 
“the first letters of the divine words’, but who also allow 
themselves to be prepared "for the work of the ministry", "so 
that the body of Christ", that is, His holy church, "may be built 
up". For such Christians God wants, and such Christians the 
church has always and especially now in great need; such 
mature Christians, namely, who, like the Bereans, receive the 
word quite willingly, but do not consider any doctrine to be 
true because their pastor has taught it to them, who seek not 
masters more than Jesus Christ in the right faith, and therefore 
search the Scriptures daily to see whether what they hear and 
read 
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is also true (Acts 17:11), and who in relation to all doctrines 
of faith always say to their preachers, as those Samaritans once 
said to the Samaritan woman after she had preached Christ to 
them: "We do not continue to believe because of your words: 
we ourselves have heard and known that this is truly Christ, 
the Savior of the world," John 4:42. 

If the present booklet should also help a little in equipping 
such Christians, then all the little work put into it would 
already be abundantly rewarded, and the editor of it would 
praise God highly that He, as someone quite unworthy for it, 
has graciously granted him to be His instrument in it. 

Let the Christian reader then, in view of the last banner 
around which, next to God's Word, our church has gathered in 
these very last times, speak the dear Formula of Concord with 
the undersigned according to David's example: 


"We will rejoice in thy salvation, and in the name of our God 
we will set up our banners." 


Ps. 20:5. 
Amen! In Jesus name! Amen! 


St. Louis, Mo. in March 1877. 


C. F. W. Walther. 
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Historical Introduction. 
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First chapter. [ToC] 


Luther's prophecies about what would happen after his death. 

On the day of Concordia, February 18, 1546, Luther finally 
died in peace in Eisleben, the town of his birth, on the 
teachings he had made known orally and in writing throughout 
his life. With him died the Concordia, that is, the harmony that 
had prevailed in the Lutheran Church until his death. No 
sooner had he closed his eyes than discord of all kinds burst 
upon our dear Lutheran Zion in Germany like a storm tide 
overturning and devastating everything. 

Luther himself, instructed by God's Word, by the history of 
the church of all times, and by his own experience, not only 
suspected that this would happen, but he also predicted it in 
clear words. He had repeatedly expressed his conviction that 
the doctrine, once it is revealed in its apostolic purity, as a rule 
only remains pure for a short time, for about an age. Thus, for 
example, he writes in his Church Postil: 

"He (the apostle Paul) indicates in 2 Cor. 6:1 the danger 
of not missing out on grace. So that he certainly indicates 
that the preaching of the Gospel is not an eternal, lasting, 
permanent doctrine, but is like a driving downpour that 
runs along; what it hits, it hits, what misses, it misses; but 
it does not return, 


nor does it stop, but the sun and heat comes afterwards and 

licks it up etc. 

This also is the experience, that in no place of the world 
the Gospel remained pure and clear above a man's 
remembrance; but as long as they remained that brought it 
up, it stood and increased; when they were gone, the light 
was gone also; and as soon as they followed, there 
followed fanatical spirits and false teachers. Moses also 
proclaimed in Deut. 31:29 that the children of Israel would 
soon perish after his death; as the book of Judges also 
testifies, that it came to pass that as often as a judge died, 
when the word of God arose, so often they fell away again, 
and were made worse. And Jehoash the king did right as 
long as Jehoiada the high priest lived, but after that it was 
finished. 

And after the time of Christ and the apostles, the world 
became full of the spirits of the wicked and of false 
teachers, as St. Paul (Acts 20:29) also proclaimed, and 
said, 'I know that after my departure grievous wolves will 
come among you, and will not spare the host. So it is now 
also: the Gospel we have fine and pure, and is the time of 
grace or blessedness and pleasant day; but soon after it 
shall be finished, shall the world stand longer." (Walch J, 
XII, 584. f.; StL XI: 437-438) 

In the Table Talks, there is also the following statement by 
Luther: “When often the 40 years have passed, in which the 
divine Word was preached purely, then it has ceased and a 
great calamity (a great disaster) has come upon it.” (Walch 
XXII, 2236; StL 22, 1528) 

Luther, however, also expressly predicted that after his 
death the same experience would be made, namely that both 
in regard to civil peace, 


> 
and in regard to Christian doctrine a great sad change would 
take place. 
First of all, as far as civil peace is concerned, Luther once 
said in an exhortation to repentance: 

"I have asked God with great earnestness, and still ask 
daily, that He may control their (the papists') counsel and 
let no war come to Germany in my lifetime; and I am sure 
that God truly hears such my prayer, and knows that 
because I live, there will be no war in Germany. Now 
when I die, rest and sleep, pray also!" (Walch IX, 1461. f.; 
StL 9, 1856-1857) 

In his great interpretation of the first book of Moses, Luther 
further writes around the year 1540: 

“And it is a great consolation that he (Isaiah 57:1-2.) 

says that the righteous will be taken away before the 


calamity; thus we will also die in peace, before the 

calamity and misery will befall Germany.” (Walch I, 

2633.; StL 1, 1758) 

As far as the doctrine is concerned, we will only single out 
the following from Luther's many prophecies that the pure 
doctrine would fall after his death. In his sermons on John 
chapters. 6-7, he calls out to the papists as early as 1531: 

"It would not be necessary that you should thus rage 
against us and tyrannize against the teaching of the 
Gospel; for without this the Gospel will remain with you 
for a short time, especially when we, who now preach the 
Gospel, have laid down our head. After our death it will 
not remain, for it is not possible for it to remain. The 
Gospel has its course, running from one city to another; 
today it is here, tomorrow it is in another place... Believe, 
honor the word, live according to the Word of God while 
you have it; watch, do not miss it 


and do not sleep on it; for it will not remain forever, it will 
not last long. Now therefore this is the very best counsel, 
that we think not that the Gospel which we have now shall 
abide forever: tell me again for more than twenty years 
how itis. When the present pious righteous preachers shall 
be dead, then shall others come, which shall preach and do 
as the devil pleaseth." (Walch VII, 2306. 2308; SzZ 8, 70, 
712) 

Thus Luther spoke already one year after the glorious 
delivery of the Augsburg Confession. Shortly before his death, 
however, in his last sermon still held in Wittenberg in 1546, 
he spoke to his Wittenbergers, among other things, as follows: 


"Hitherto ye have heard the right true word; now 
beware for your own thought and prudence. The devil will 
kindle the light of reason and bring you from the faith; as 
happened to the Anabaptists and Sacramentarians, and 
now there are more heretics... I see before my eyes that if 
God does not give us faithful preachers and church 
servants, then the devil will tear our church apart by means 
of the spirits of the red, and he will not let up nor stop until 
he has ended it. In short, that is what he has in mind. If he 


cannot do it through the pope and emperor, he will do it 


through those who are in agreement with us in doctrine. ... 
Therefore pray God with earnestness that he will let you 


have the word, for it will come to pass abominably." 
(Walch XII, 1534. ff.; Stl 12, 1174) 


Especially his colleagues in Wittenberg Luther had, 
because they did not want to speak out in recent times, in 
urgent suspicion that they were in cahoots with the enemies of 
the pure doctrine. Master 


Z 
Stephanus Tucher, a faithful Lutheran, preacher in 
Magdeburg, wrote three years after Luther's death, in 1549: 

“Doctor Martin Luther, of holy memory, often said 
before many others of credibility and also before Doctor 
Augustin Schurf these words: 'After my death, none of 
these theologians will remain constant."" 

Tucher adds: 

“T have heard this from Doctor Augustin Schurf not 
once, but often. Therefore I also testify to it before Christ, 
my Lord, the Judge.” (Walch 12, 1538-1539; StL 12, 1177; 
not in AE or WA; Bente, Historical Introductions p. 94; 
Tucher is eulogized by Amsdorg in the “Magdeburg 
Confession” [WB]) 


Chapter Two. [ToC] 
What great concern Luther's death once aroused among 


Lutherans. 


When Luther's funeral was to be held in Wittenberg, 
Augustin Schurf, who was_then the rector of the university, 
invited the students to attend, concluding with the following 
words: "Duke Stillico used to say: When Ambrose dies" (a 
famous Doctor of the Church who died 1n 397), "the world will 
perish; and this prophecy has come true. For after Ambrose's 
death the Goths and Vandals devastated Italy everywhere. Let 
us therefore remember that the death of this great teacher of 
ours signifies punishments which God wishes to mitigate. 
(Walch XXI, 303) 

When the great Wirtemberg theologian Johannes Brenz 
received the news of Luther's death, he wrote to his friend 
Amsdortf: 

"What wound the church will receive from this great man's 

death will be shown anxiously 


in the work. Oh, that I had water enough in my head and 
my eyes were welling with tears, that I would weep, not 
for the slain, but for the abandoned of my people! But you 
will say, "But Christ has not died; he is still alive and sits 
at the right hand of his Father. That is quite right. 
However, Christ's chosen armor has been taken from us. 
The death of great men is generally nota good omen, so 
what can we hope for, since we have lost this great man? 
(Junit Reformation History, IV, 428.) 

Even Melanchthon, when he entered his lecture hall on 
February 19 after receiving the news of his death and delivered 
the funeral message to the students, concluded his address with 
the words: 


"Alas, there goes the chariot of Israel and its riders, he who 
ruled the church in this old age of the far! For the doctrine 
of the forgiveness of sins and of the faith of the Son of 
God was not investigated by human ingenuity, but was 
revealed by God through this man. Let us then value and 
cherish the memory of this man and what he taught, let us 
be humble and consider what terrible tribulations and what 
great changes will follow this event." (Corp. Ref. VI, 59) 
Immediately after the news of the death arrived, the pious 
Elector John Frederick of Saxony had sent a letter of faithful 
concern to the professors of theology at Wittenberg at that 
time, Melanchthon, Bugenhagen and Creuziger, in which he 
exhorted them to faithfulness and constancy in Luther's 
teachings. Among other things, they replied as follows: 
“Since Your Electoral Grace commands us to pay 
attention to the doctrine, 


we thank Your Electoral Grace for taking care of poor 
Christianity and this church and university. And although 
this work is a heavy burden, and much heavier than 
anyone can remember, nevertheless we _ recognize 
ourselves guilty of it, as Paul says to Timothy: ‘The 
beautiful jewel, which you have been entrusted with, keep 
by the Holy Spirit’. Thus, Dr. Martin truly left us a 
beautiful treasure, the pure understanding of Christian 
doctrine; we would also like to bequeath it to posterity 
undimmed. May God grant us his grace and the Holy 


Spirit.” (Ibid. p. 72. f.) 


Chapter Three. [ToC] 

How soon after Luther's death a most unfortunate war broke 
out for the Lutherans in Germany, namely the so-called 
Smalcald War. 

As soon as the work of the Reformation began, the Pope 
incited the Emperor to wage war on the confessors of the pure 
Gospel and thus to curb the work with bloody violence. As 
early as 1522, Pope Hadrian wrote to Elector Frederick of 
Saxony: 

“We also proclaim to you in the power of Christ, whose 

governors on earth we are, that such things (namely the 

protection of Luther) shall not go unpunished even in this 
life. For we are both still alive, Pope Hadrian and Emperor 

Charles, whom I educated, whose (Worms) edict you have 

violated with great 
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insult and contempt of imperial majesty. Therefore, you 


and your wretchedly seduced Saxons, repent, if you will 


not feel both swords, apostolic and imperial, at the same 
time.” (Cyprian, On the Origin and Growth of the 


Papacy. p. 820. f.) 

As often as it had seemed during Luther's lifetime that a 
religious war would break out, therefore most of the Lutheran 
princes formed a union for their protection in Smalcald in 
1530, God had miraculously averted the great misery of a 
religious war until Luther's death. But no sooner had Luther 
closed his eyes than dark, threatening clouds of war began to 
gather over the Lutherans in Germany. Both the then Pope 
Paul III and Emperor Carl thought that the time had come to 
finish off the ever-expanding Lutheran Church in one fell 
SWoop. 

Already four months after Luther's death, on June 26, 1546, 
the pope and the emperor concluded an alliance. In the 
document drawn up on the subject it was stipulated: 

“First, that His Imperial Majesty in the name of God" 

(namely, the God of this world) "and with the help and 

assistance of Papal Holiness should begin in the next 

fallow month to arm himself and provide himself with 
men of war, including what belongs to war, against those 
who have protested against the Concilium, and against the 

Smalcald League, also against all those who are in this 

misbelief and error in Germany, and that with all his 


power and authority, so that he may bring them again into 
the old faith 
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and obedience of the Holy (Papal) See.” 


At the same time the Pope promised in the treaty that he 
would support the emperor in this war against the Lutherans 
with two hundred thousand crown-thalers, and that he would 
provide and maintain twelve thousand Italian foot soldiers and 
a troop of cavalry; the pope also conceded to the emperor in 
the written document that he, the emperor, would be able to 
use half of the annual income of all Spanish church estates and 
five times one hundred thousand crown-thalers from the 
income of the Spanish monasteries to defray the costs of this 
war. (Walch 17, 1822-1827; StL 18, 1453-1456) 

Admittedly, the emperor declared, when he prepared for 
war, that the war campaign intended by him had only the final 
purpose of punishing certain princes for their disobedience, 
and that the same had nothing to do with religion. But the 
pope, trusting in his and the emperor's great power, did not 
think it necessary to keep secret the bloodbath taken against 
the Lutherans, but issued a papal bull of July 4, 1546, in which 
he wrote, among other things, the following: 


"From the beginning of our Papacy, it has been a constant 
concern of ours how to root out the weeds of the godless 
doctrines that the heretics have sown through Germany.... 
But things have fallen so that they have become more 
hardened by the means that should have served to turn 
their minds back to the right path.... Then it happened by 
inspiration of the Holy Spirit that our dearest Son in 
Christ, Carl, Roman Emperor, decided to use the sword 
against these enemies of God. We want to help this godly 
intention 
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for the protection of religion with all our and the Roman 
Church's fortune. Therefore, we exhort all believers in 
Christ to help in this effort by their prayers to God and 
alms, so that the godless heresies may be eradicated and 
the discord accepted. . . Thus we confer the most plenary 
indulgence and pardon of all sins on all and sundry who 
do these reported things.” (Walch 18, 1827-1832; StL 18 
1456-1460) 


Thus began the war, which, because it was directed 
primarily against the members of the Smalcald League, bears 
the name of the Smalcald War. The Elector of Saxony, John 
Frederick, and the Landgrave of Hesse, Philip, who were the 
heads of the Smalcald League, were put under imperial ban. 

The aforementioned Lutheran princes also gathered a large 
army for their defense. But God had decided to afflict the 
Lutherans’ manifold ingratitude against the benefits of the 
Reformation. So they met with misfortune after misfortune in 
this war. 

The Emperor's armies marched victoriously through the 
Lutheran areas of Germany, until finally, on April 24, 1547, 
near Mihlberg, a town on the Elbe, there came that decisive 
and unfortunate battle, in which the army of the Lutherans was 
defeated by the papal emperors as a result of treachery, and 
their leader, the Lutheran Elector John Frederick of Saxony, 
was taken prisoner. 

The saddest thing was that even a Lutheran prince, Duke 
Moritz of Saxony, the nephew of the Elector, sided with the 
Emperor in this war, while other Lutheran princes, such as 
Joachim II of Brandenburg, remained neutral. Elector Johann 
Friedrich was now forced to sign a treaty 
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according to which he renounced the electoral dignity for 
himself and his descendants, handed over his entire country to 
the emperor and promised to remain the emperor's prisoner as 
long as he wished. 

He was also supposed to promise to accept the decisions of 
the papal Council of Trent; however, as willingly as he had 
allowed himself to be deprived of everything temporal, he did 
not allow himself to be deprived of his faith. Even the death 
sentence, which had already been read out to him on May 10 
in the imperial camp before Wittenberg, did not make him 
waver in this. 

Johann Friedrich's ally, the Lutheran Landgrave Philip of 
Hesse, suffered the same fate; he, too, fell into captivity with 
the emperor. However, his sons remained in possession of his 
land, while the sons of the Elector were granted only the 
districts of Weimar, Jena, Eisenach and Gotha. Duke Moritz, 
however, was rewarded for his treachery with the electorate of 
Saxon, as well as with the land of the captured Elector. 

However severe this visitation of God was, which came 
upon the Lutherans in Germany after Luther's death through 
the Smalcald War, which ended so unhappily, this war was 
still the least punishment with which God visited their 
unfaithfulness. Despite their great power, the pope and the 
emperor did not achieve their goal. Rather, the word of the 
Lord was again fulfilled: "Decide on a council, and nothing 
will come of it. Talk it over, and it will not come to pass; for 
here is Immanuel." (Isa.8:10 [Luther]) 

After God had chastised the Lutherans by the enemies of 
the Gospel according to His counsel of love, He threw away 
the chastening rod and graciously helped up the chastised 
again. Admittedly, Pope and Emperor now used the victory 
won over the Lutherans 
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to oppress them in every way, but God helped wonderfully that 
finally on September 25, 1555, the Augsburg Religious Peace 
came into being, through which the Lutherans more was 
granted, as they had before the war, in that they were now 
granted their independence from the jurisdiction of the Pope 
and the bishops, to the great annoyance of the Pope and under 
his impotent protests, and in general full freedom of religion 
and worship throughout the German Empire, publicly and 
solemnly was assured and guaranteed. 


Chapter Four. [ToC] 


What disputes arose in the Lutheran Church in 1548 due to 
the so-called Interim and over the Indifferent Things 
(Adiaphora). 


The ultimate purpose of the Smalcald War, as we have seen, 
was to bring the Lutherans back into the Roman Church and 
subject them to the Pope. Although the emperor had easily 
overcome the Lutherans physically, this wise lord saw that it 
would be completely in vain if he now only ordered the 
Lutherans to give up their faith without further ado. So he 
decided to take a middle course and first of all to try a kind of 
union between the Lutherans and the papists, in which both 
parts should give in a little, especially the Lutherans. 

The emperor had two learned papal bishops named Pflugk 
and Helding and an unscrupulous Lutheran, Johann Agricola 
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of Eisleben, who had already caused Luther so much heartache 
by his lawlessness and who was then court preacher to 
Joachim, Elector of Brandenburg. The Lutherans were allowed 
to marry priests and take Holy Communion in both forms, but 
the reintroduction of many papal customs was imposed on 
them, recognition of the pope as the supreme bishop was 
demanded of them, and in the most important articles of the 
faith truth and error were horribly mixed together. This 
document was called the Interim, because it was to apply only 
temporarily and be binding only until a general council had 
finally settled all the disputes that had arisen. 

When another Imperial Diet was held in Augsburg in 1548, 
the Emperor not only presented this document, called the 
Interim, to the Estates of the Empire, but also had it published 
immediately on May 15 of that year as an Imperial law and 
commanded both the Lutherans and the Papists to accept it as 
a guideline in doctrine and constitution, under the harshest 
threat of his imperial disfavor. As far as the papists were 
concerned, however, the commandment was not meant 
seriously; in fact, it was meant only for the Lutherans. In most 
of the Lutheran lands and cities of southern Germany, the 
emperor also enforced the acceptance of his Interim in a really 
violent manner in a short time. Preachers and persons in 
authority who refused acceptance were immediately deposed 
as rebels against the emperor's majesty and in part expelled 
from the country, in part put in chains and harsh prisons, in 
part 
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executed themselves. 

On the Rhine and in Swabia alone, more than four hundred 
church servants were driven into misery with their wives and 
children because they refused to accept the Interim, and some 
were even killed. Brenz, the famous theologian of 
Wuerttemberg, who absolutely refused to accept the Interim, 
had to flee through half of Germany in order not to fall into the 
hands of the emperors who were searching for him as a traitor. 
Once he had to hide for two weeks under the roof of a house 
in Stuttgart, where he was miraculously fed, as Elijah was, by 
a raven with meat, by a hen with an egg, which she laid daily 
near him. — Imperial cities that refused to accept him, like the 
city of Costnitz, were deprived of their civil liberties and rights 
as a punishment. 

It is true that the emperor also tried to persuade the pious, 
horrified Elector of Saxony, John Frederick, whom_he was 
dragging around as his prisoner, to accept the Interim; but 
neither the assurance of his freedom if he complied, nor the 
threat of harsher treatment if he did not comply, in short, 
nothing could persuade the heroic tolerator to give in to this 
temptation. On the contrary, among other things, he gave the 
following answer to the emperor in writing: 


"I cannot in submission leave it undisclosed to your 
Majesty that I have been so instructed and instructed by 
the ministers of the divine word from my youth onward, 
have also recognized by diligent investigation of the 
prophetic and apostolic writings, and hold it, as I testify 
with God, in a conscience without all wavering, that the 
articles, as they are understood in the Augsburg 
Confession 
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and what is attached to it, are the right true, Christian, pure 
doctrine and are so confirmed and founded in the writings 
of the holy prophets and apostles and the teachers who 
followed in their footsteps, that nothing conclusive can be 
raised against them.... If then I am constantly convinced 
of this in my conscience, I owe God this gratitude and 
obedience for this unspeakable grace that he has shown 
me, so that I do not fall away from the known truth of his 
almighty will, which he has revealed to all the world 
through his word, as dear as it is to me to acquire eternal 
blessedness and to avoid eternal damnation. For thus says 
the comforting and terrifying word of God: 'Whosoever 


shall confess me before men, him will I confess before my 
heavenly Father; but whosoever shall deny me before 


men, him will I also deny before my heavenly Father.' 
[Luke 12:9] But if I were to recognize and accept the 


Interim as Christian and godly, then I would have to 
condemn and deny the Augsburg Confession and what I 
have hitherto held and believed of the Gospel of Christ, 
against my own conscience, deliberately and ruthlessly, 
and approve with my mouth what I believe in my heart 
and conscience to be completely contrary to the holy 
divine Scriptures. O God in heaven, that would be called 
misusing and cruelly blaspheming Your holy name, and it 
would also be worthy of respect if I wanted to deceive and 
deceive You up there in the high majesty and my worldly 
authority down on earth with colored words; which I 
would have to pay dearly and all too dearly with my soul. 
For this is the true sin in the Holy Spirit, of which Christ 
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indicates that it shall never be forgiven, neither in this 

world, nor in that world, that is, in eternity... So I ask, 

Your Imperial Majesty, not to take it from me to disgrace, 

that I do not grant the Interim, but remain with the 

Augsburg Confession and, putting everything else aside, 

see only how I may become partaker of eternal joy after 

this miserable and sorrowful life," (see Innocent News, 

1702, p, 364, ff,) 

When the dear prince was threatened with prolongation and 
aggravation of his imprisonment and other harsh measures, 
and he nevertheless stuck to his confession, his books were 
taken away from him by imperial order, among others a Bible 
printed and illuminated on parchment and Luther's writings, 
on the papal fast days only fast food was given, and the like. 
He declared, however, that "the books could well be taken 
from him, but what he had learned from them could not be torn 
from his heart." 

When the preachers who had been expelled from Augsburg 
for the sake of the Interim took leave of him and answered the 
question of what had happened to them: "My lord, the emperor 
has expelled us and forbidden the entire Roman Empire," he 
said to them, while tears ran down his cheeks: "If the emperor 
has forbidden you the empire, he has not forbidden you 
heaven; God will find a land for you to preach his Word." Then 
he sent for his chatelaine and dismissed them with the words: 
"In it is all that I have on earth; from it I will give you a penny, 
which you can divide among your fellow creatures; and even 
though I myself am now a poor captive prince, the Lord our 
God will give me something again." 
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Incidentally, the Emperor was not as successful as in 
southern Germany in imposing his Interim in northern 
Germany. Even where some preachers and authorities were 
inclined to give in out of fear of the emperor's wrath, the 
people opposed it. In northern Germany, the saying soon 
became common among the people: "Interim has the rascal 
behind him," or more broadly: 

"Blessed is the man, 

Who can trust God, 

And does not agree to the Interim, 
Because it has the rogue behind it." 


The imprisoned Landgrave_ Philip of Hesse was 
unfortunately not as steady as his fellow prisoner, Elector John 
Frederick, but was willing to accept the Interim in order to gain 
freedom; but his country did not follow him, and even his sons, 
though urged by him to do so, rejected it. When Elector 
Joachim of Brandenburg assembled a convention of 300 
preachers in Berlin for the purpose of introducing the Interim, 
an old preacher named Leutinger of Alt-Landsberg appeared 
and spoke in the presence of Agricola, who, as we have heard, 
had helped to fabricate the Interim: "I love Agricola, my 
Elector even more, but my Lord Jesus Christ most of all," and 
with these words he threw the manuscript presented to him for 
signature into the blazing flames of the fireplace in holy 
confessional courage; whereupon the Elector, frightened, also 
refrained from the introduction. 

Already at the Diet, Margrave Hans of Kiistrin had thrown 
away the pen presented to him with the words: "I will never 


accept 
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this poisonous mixture, nor submit to any council, rather 
sword than pen; rather blood than ink!" Some Lutheran lords 


were glad to be able to plead that, even if they wanted to accept 
the Interim, their subjects, preachers and listeners, would not 
do so. Thus, for example, the three Counts of Mansfeld, Hans 
Jorge, Hans Albrecht and Hans Ernst, replied to a letter from 
the Emperor in which they were requested to accept the 
Interim: 


“Most gracious Emperor and Lord, it is thus situated 
with our dominion that several parts of the people are 
miners who do not have much to lose, who are also easier 
to induce to run away, who do not want to be pressed even 
with great coercion, and yet the welfare of the entire 
dominion depends on them. And we know this much, 
since we immediately insist that the preachers all 
withdraw and from this devastation of the sermon and 
sacraments follow, we would not be safe from the 
mountain people even after the loss of the preachers of our 
life and limb and the whole people would be in revolt. 
Dated Mansfield August 20, 1548.” 


Although the emperor wrote to them from Brussels on 
October 19 of the same year that his order must be carried out, 
it did not happen. 

Even Melanchthon, who was otherwise so willing to give 
in for the sake of peace and unity, did not want to know 
anything about the imperial [Augsburg] Interim; indeed, it was 
he who issued the first public writing against the Interim at the 
beginning of July 1548. In it he wrote that the Interim could 
not be accepted, and added: “Although war and destruction are 
threatened, we should nevertheless 
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hold God's word in higher esteem, namely that we should not 
deny the recognized truth of the Gospel.” 

But when he heard that the emperor was particularly angry 
with him and demanded of Elector Moritz that he expel him 
from the country, because he was “one of the most 
distinguished noise-makers, whom the past outrages and riots 
with their poisonous writings had not a little excited and 
strengthened against him, the emperor,’ Melanchthon was 
frightened. On November 10 (Luther's birthday), in an address 
to an assembly of theologians, he said: “Remember that you 
are to be the guardians of the truth, and consider what God has 
entrusted to you through the prophets, through the Apostles, 
and finally through Dr. Luther." Deeply moved, he added: 

“The misfortune of the change of doctrine would not 
threaten us if Jener (Luther) were still alive; but now that 
there is no longer anyone who has his reputation, now that 
no one warns as he did, and many take error for truth, now 
the churches are being disrupted, the doctrine that has 
hitherto been rightly handed down is being distorted, 
idolatrous customs are being set up, fear is everywhere”’. 

Although Melanchthon knew that now was the time to stand 
firm and not to enter into a union with the papists by accepting 
papist ceremonies and ambiguous doctrinal formulas, he 
finally softened and allowed himself to be moved. In 
community with his Wittenberg colleagues, he drew up a 
document which, although it did not deny the truth as grossly 
as the imperial Interim, nevertheless sought to establish an 
outward peace and enter into a kind of union with the papists 
by accepting the imposed papist ceremonies and ambiguous 
expositions of the doctrines in dispute, and even by submitting 
to the regiment of the papal bishops and even of the 
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Pope himself. Since this document was adopted at an assembly 
of the estates in Leipzig on December 21, 1548, it was given 
the name of the Leipzig Interim, while the Imperial Interim 
was called the Augsburg Interim. 

But far from the peace that Melanchthon's Leipzig Interim 
was supposed to have brought about, all faithful Lutherans 
were now all the more resolute in their opposition to it, because 
it had been written by Lutherans alone, to the disgrace of the 
Lutheran Church. When the Superintendent of Annaberg, 
Wolfgang Pfentner, heard in Leipzig that now, as with the 
papists, salt was again to be sprinkled on the children at 
baptism, water and salt were again to be consecrated, and flags 
and candles were to be carried around the church every 
Sunday, and the like, he exclaimed: 

"Where did they come from with this fool's work? whether 

they wanted to become children again? — They might do 
what they wanted, but he could not consent to it for 
himself. And even if he let himself be seduced, his 


parishioners would not accept it. For they had sent him a 
letter with a messenger on horseback, asking him not to 


agree to any ungodly article or not to come to them again. 
So he would rather have his head cut off in Leipzig and 
suffer this with a clear conscience than anger his church.” 


In general, the Leipzig Interim met with the most 
determined resistance almost everywhere in Northern 
Germany. Therefore, because of the rejection of this Interim 
as well, many preachers were partly deposed and expelled, 
partly put in prison 
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and otherwise maltreated. The disunity and confusion rose to 
the highest level. When a faithful preacher was deposed for 
not accepting the Intertm and another was appointed in his 
place, the people did not want to go to the sermon, confession 
and communion with the invaded hireling. 

The Interi1m-minded Wittenbergers themselves drew the 
following miserable picture: 


“The rift would have become so great that not only no 
church would have been in agreement with the other, but 
also in one church almost no deacon, no schoolmaster, no 
sexton with his pastor, no neighbor with another, no 
housemate with another.” 


As a result of the Interim, a great controversy broke out 
among the theologians, especially about whether at the time 
when it was necessary to confess, but the enemies of truth were 
pressing for the adoption or abolition of certain ceremonies 
and other indifferent things, in order to confirm false doctrine, 
to suppress the orthodox church and to draw it over to 
themselves, — whether it is then permissible to yield to the 
enemies in such indifferent things for the sake of unity and 
peace, that 1s, whether such means, because they are in 
themselves indifferent things which God has neither 
commanded nor forbidden, are to be accepted or abolished for 
the sake of the enemies. 

On the one hand, the Wittenberg theologians, Melanchthon, 
Bugenhagen, Paul Eber, Georg Major, and the Leipzig 
Superintendent Pfeffinger, were on the side of this 
controversy, claiming that one could give way to the enemies 
in indifferent things, and that one should give way for the sake 
of peace and the continuance of the orthodox church. Since the 
middle things were named with the Greek word Adiaphora, 
these theologians were called Adiaphorists and 
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the dispute with them the Adiaphoristic Controversies. 

On the other side, however, there was only one Wittenberg, 
namely the professor Matthias Flacius, with whom Nikolaus 
von Amsdorf, Johannes Wigand, Erasmus Alberus, Nikolaus 
Gallus, Joachim Westphal, Caspar Aquila, and others held. As 
for the last-named Aquila, the emperor put a price on his head; 
but kept hidden by the count of Henneberg, he escaped the 
severe punishment intended for him. In 1549 Aquila had 
written a sharp book also against the Leipzig Interim, which 
had the title: "Wider den schndden Teufel, der sich itzt abermal 
in einen Engel des Lichts verkleidet hat." (Against the Vile 
Devil, Who Has Now Again Disguised Himself as an Angel of 
Light). 

Also the preacher Joh, Hermann had already published in 
1548 a writing under the title: “That in these quick (that is, 
dangerous) runs to please the devil and Antichrist, nothing 
should be changed in the churches of God.” Flacius, too, had 
to leave Wittenberg because of his opposition to the Interim 
and fled to Magdeburg, because this city proved to be 
particularly heroic in these perilous times, accepting those 
persecuted for fighting the Interim with open arms and 
allowing them to do so. This city was therefore given the name 
"God's Chancellery" at that time, but was finally outlawed by 
the emperor for this reason as well, and finally had to surrender 
after a thirteen-month siege by Elector Moritz, at his grace and 
disgrace. 

Although the dispute over the Interim, which was buried in 
1555, ceased as a result of the Augsburg Religious Peace, 
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the so-called Adiaphoristic Controversies, which arose on the 
occasion of the Interim, did not, 1.e. over the question of 
whether one could yield to the opponents of the pure doctrine 
in their insistence on peace and unity in indifferent things and 
thus enter into a kind of union. This was connected with the 
question of whether one could abstain from accusing the Pope 
of being the Antichrist by the Emperor's order. As late as 1561, 
Flacius wrote that "the suspicious Lutherans at that time no 
longer wanted to consider the Pope as the Antichrist”. 

The Interim Lutherans also had the use of the hymn: "Keep 
us, O Lord, by thy Word" [7LH 261, altered] forbidden [see 
here], while the faithful Lutherans, e.g., Simon Musaeus, 
preferred to be deposed and driven into misery before they 
should have been denied the singing of this hymn for the sake 
of the Pope. 

This dispute about the indifferent things was settled within 
the Lutheran Church only in 1577 by the Formula of Concord 
in its Tenth article, completely permanently and forever. Since 
our time is the time of false union or religious and church 
syncretism, this tenth article of the Formula of Concord is 
especially a right chief article for our time, for which we poor, 
despised and reviled confessors of the Unaltered Augsburg 
Confession cannot thank God enough and praise and glorify 
Him. 


26 


Fifth chapter. [ToC] 


How, after Luther's death, a dispute broke out in the Lutheran 
Church over the justification before God and the necessity 
of good works. 


The doctrine of justification, that is, the doctrine that man 
is justified and saved before God by grace alone, for Christ's 
sake alone, and through faith alone, without any merit of 
works, this doctrine is the main doctrine of all Christianity, 
indeed, the very core of the entire Christian religion, by which 
it differs above all from every other religion in the world. This 
doctrine is therefore also the greatest treasure, which had lain 
hidden under the evil of the papist doctrines of man, and which 
was brought forth again to Christianity by the Reformation and 
placed in the light. Therefore, no doctrine is more hostile to 
Satan than this one. 

It is also so inseparably connected with all the other articles 
of the Christian faith that, where it is pure, all the other articles 
of the faith are also certain to be pure, and that, where one 
deviates in other articles, this doctrine is also not pure or does 
not remain pure. But Luther already proclaimed in advance 
that this doctrine of justification would not remain pure in the 
Lutheran Church, since he saw how little it was respected even 
in his time, even by those who wanted to be the best Lutherans. 

The dear Martin Chemnitz therefore writes: “I often 
shudder that Luther, I do not know in what foreboding, very 
often repeats that word in his expositions of the Epistle to the 
Galatians and the first book of Moses: ‘This doctrine (of 
justification) 
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will be darkened again after our death.’” (Loci II, 201.) 

This is what really happened. The first of the Lutheran 
theologians who, after Luther's death, set out to rob our church 
of its most precious treasure was Andreas Osiander. A 
preacher in Nuremberg since 1522, he left that city in 1549 
because of the Interim, went to Prussia and was appointed 
preacher and professor in K6nigsberg by Duke Albrecht. This 
Osiander was a learned, perceptive and eloquent man, but also 
an extremely arrogant and intolerable one. It is true that even 
during Luther's lifetime he aroused the suspicion that he 
entertained all sorts of odd opinions; but as long as Luther was 
alive, he still held himself back. But after Luther's death he 
declared: "Now that the lion was dead, he wanted to get rid of 
the foxes and hares." So, soon after his arrival in KOnigsberg, 
he went out with the doctrine that justification does not consist 
in an imputation of the righteousness which Christ had 
acquired through His life, suffering and death, and in a 
declaration of righteousness, but in the eternal essential 
righteousness of the divine nature of Christ being infused into 
man. 

He was immediately refuted by the most eminent 
theologians of our church and urgently admonished from 
many sides to desist from his grave error, but in vain; the 
arrogant spirit only became the more impetuous. A misfortune 
in this was that Francis Stancarus, who became his colleague 
in 1551 and stood up against him, fell into the opposite error, 
claiming that Christ was our righteousness only according to 
his human nature. 
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Although Osiander died in 1552 and Stancarus resigned in 
the same year, both had found their followers, who continued 
the dispute among themselves for a long time, until it was 
finally settled forever by the Third article of the Formula of 
Concord in our church. 

After Luther's death, however, the doctrine of justification 
was attacked and falsified in other respects within our church. 
In 1552, Georg Major, a professor in Wittenberg, whom 
Luther had seriously warned against apostasy and exhorted to 
faithfulness shortly before his death, came forward with the 
assertion: “I confess that good works are necessary for 
salvation; And I say publicly and in clear words that no one 
has been saved without good works, and I say more that 


whoever teaches otherwise, even an angel from heaven, is 
accursed.” 


Later, Major only wanted to state that good works, although 
they are not necessary "to attain salvation,” are nevertheless 
necessary “to retain salvation. Justus Menius, Superintendent 
in Gotha, agreed with Major, as did most of those who had 
accepted the Interim at the time of danger and persecution, in 
which Major's sentence had already been included to please 
the papists. As pious and innocent as this may sound to some, 
that good works are necessary for salvation, and as well as 
Major and Menius may have meant it; for they evidently only 
wanted to rebuke the dead faith of the mouth and punish those 
who consider themselves good faithful Christians, although 
they do not pursue sanctification, but remain in their sins. But 
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as true as it is that good works are necessary, it was 
nevertheless wrong to say that good works are necessary "for 
salvation”. It is against the clear Word of God. 

Paul writes rather: "By grace are ye saved, through faith; — 
not of works, lest any man should boast." Ephesians 2:8-9. On 
the other hand, as true as it is that one can lose salvation 
through evil works, it was also wrong to say that salvation is 
"preserved" through good works. This is also contrary to the 
clear word of God. Peter rather writes to the Christians: "Who 
by the power of God are saved through faith unto salvation." | 
Pet. 1:5. Therefore, many theologians who were zealous for 
the pure Gospel, namely Amsdorf, Flacius and Gallus, 
immediately stood up against Major. Although Major finally 
retracted his dangerous assertion in 1562, since even 
Melanchthon did not dare to defend it, the others, who had 
previously signed the Interim, wanted to remain right in this, 
too. In Saxony, where the Interimists ruled and had brought 
the pious Elector completely on their side, those pastors who 
accused the Majorists of heresy on the pulpit were even 
deposed and expelled from the country. 

Now, as it often happens that those who want to refute an 
error quite thoroughly, in their great zeal, from imprudence, 
fall into an opposite error, so it happened here to dear 
Amsdorf, who claimed that good works are not only not 
necessary for salvation, but even “harmful for salvation”. 


30 


One should not think that it was possible for a pious man to 
make such a frightening statement, according to which it 
seems to be necessary that a rightly-believing Christian must 
beware of good works as obstacles to salvation with all 
diligence! Admittedly, Amsdorf meant it quite well; he only 
wanted to say that it is harmful to salvation to rely on good 
works and to put one's trust in them. 

But as true as this is, it was still dangerous, offensive and 
annoying to say that good works themselves are harmful to 
salvation. This is also flatly contrary to God's clear Word, 
which enjoins good works with great seriousness. Yes, Paul, 
the great herald of faith, says that a walk worthy of the Gospel, 
that is, truly good works done in faith, are "a sign of salvation" 
for Christians. Phil.1:27-28, 

In this dispute, the Antinomians, 1.e., the lawbreakers, came 
forward again, although Agricola of Eisleben, the head of 
them, had already had to publicly recant during Luther's 
lifetime. These antinomians claimed that good works were not 
only not necessary for salvation, but could not be called 
necessary at all, because they only had to be done out of free 
love and gratitude, and thus were also within the freedom of 
man. Among these Antinomians at this time were the pastors 
Poach in Erfurt and Otto in Nordhausen. 

This dispute about the necessity of good works was also not 
thoroughly settled until the Fourth article of the Formula of 
Concord. 
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Chapter Six. [ToC] 


How a dispute arose in the Lutheran Church after Luther's 
death about free will and original sin. 


As faithful an assistant as Luther's Philipp Melanchthon 
was for many years, it is unfortunately undeniable that 
Melanchthon already secretly deviated in several important 
doctrines of the Word of God in the last years of Luther's life, 
but after Luther's death he deviated more and more openly. 
This cannot be deplored enough, for since he was an 
exceedingly learned and in his whole being exceedingly 
amiable man, had always been highly praised by Luther, and 
was held in such high esteem throughout Germany that he was 
given the name "Praeceptor of Germany," many theologians, 
especially the younger ones, accepted everything he said and 
wrote as true without examination. 

Among those doctrines in which Melanchthon already 
began to deviate in Luther's time and later deviated more and 
more openly is the doctrine of the power of man's free will in 
spiritual things after the fall before his conversion, God's Word 
says that man by nature is not capable of even thinking 
anything good of himself, let alone doing it (2 Cor. 3:4), that 
man is spiritually dead (Ephes. 2:1) and therefore must first be 
made spiritually alive and raised by God, created anew and 
born anew (Ephes. 2:5-6, 10) before he can do anything good 
in the sight of God, and that God must work both, the willing 
and the accomplishment, in man (Phil. 2:13.) 

Melanchthon, however, gradually 
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arrived at the doctrine that man can prepare himself for grace 
and also cooperate in his conversion, and that therefore the 
conversion of man is not brought about by two causes alone, 
namely by the Word of God and the Holy Spirit, but also by 
man's own will, which is precisely the third cause of 
conversion. Many of Melanchthon's students not only 
accepted this doctrine, which takes the glory from God, that 
He alone converts man and saves him, but also developed it 
further. Of the beautiful hymn: 


Through Adam's fall is completely corrupted 
Human nature and essence, [TLH 369] 


they wanted to know nothing. 

As long as Melanchthon had only expressed his error here 
and there in a hidden way, only a few dared to contradict him 
publicly and to attack him for it. But when in 1555 the Leipzig 
professor Pfeffinger and the Jena professor Strigel began to 
publicly defend Melanchthon's doctrine as the only correct 
one, the dispute over this point became a general one. On the 
one side stood Melanchthon's blindly devoted students, who 
were called "Philippists," and on the other all those who did 
not want to depart from Luther's doctrine in this respect either. 
Externally, with the help of the princes, soon one party won, 
soon the other, whereupon the defeated were usually removed 
from their offices and chased out of the country. Thus, in the 
Duchy of Saxony, when Duke John Frederick the Younger 
was still on the side of the orthodox, Strigel and Hitigel were 
immediately arrested in Jena in 1559 when they refused to sign 
a document in which Melanchthon's false doctrine of free will 
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was rejected. Later the duke changed his mind, and now 
(1562) about 40 professors and pastors, who wanted to stick to 
the pure doctrine, were deposed by him and expelled from the 
country. 

Since the error of the Philippists consisted mainly in the 
doctrine that the dear God does not only convert men, but that 
man also cooperates in it, they were called Synergists, which 
means “cooperators’” in German, and the disputes that arose 
because of that were called Synergistic. These disputes 
continued until they were finally settled thoroughly by the 
Second article of the Formula of Concord to the joy of all 
lovers of the saving truth. 

One of the most zealous, brave and learned fighters of the 
godless synergistic error was Matthias Flacius, who was 
professor of the University of Jena when the synergist Victorin 
Strigel was professor at the same university. Flacius denied 
this, because he knew that Strigel wanted to make original sin 
a mere minor stain with the word accidens. 

Strigel then explained that if original sin were not an 
accidens, it would have to be the substance, that is, the essence 
or nature of fallen man himself. With this explanation, the 
clever Strigel had set a trap for the honest Flacius, and 
unfortunately Flacius fell into this trap by claiming that 
original sin had also become the substance of man, but this was 
just as false a claim as it 
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was fatal for Flacius. 

To be sure, Flacius did not mean it as badly as the words 
sound; but since the words that original sin is man's substance 
obviously expressed something false, a new fierce dispute 
arose over them. Even some righteous teachers who faithfully 
adhered to Luther's teaching, e. g. Cyriacus Spangenberg and 
Christoph Irenaeus from Mansfeld, believed that they had to 
stand with Flacius in this point, because he had been the most 
powerful defender of Luther's pure doctrine, and because they 
did not want to fall for Strigel, who soon revealed what a spirit 
child he was by saying that he was not a Christian, 

Other faithful teachers, however, as high as they had held 
the honorable Flacius until then, had to oppose him in this 
doctrine, since Flacius did not want to recant, as sorry as they 
were. It was a great pity that a hitherto so faithful a fighter for 
the pure doctrine should have given his enemies such an 
embarrassment. From now on, therefore, it became the custom 
of the false believers to reproach all those Flacians who were 
zealous for the pure doctrine of Luther. However, this so- 
called Flacian controversy was finally brought to a happy end 
by the Formula of Concord, namely by the First article of the 
same. 
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Chapter Seven. [ToC] 


How, after Luther's death, a dispute broke out in the Lutheran 
Church about the difference between the Law and the 


Gospel and about the third use of the Law. 


As we know, the Word of God contains two completely 
different teachings, the Law and the Gospel. The Law is the 
teaching of what we owe to do, but the Gospel is the teaching 
of what God has done for us. For those who do not know this 
difference, the whole Bible is a tightly closed and sealed book; 
but the knowledge of this difference is the key by which alone 
the holy Scriptures are unlocked. The doctrine by which the 
Law and the Gospel differ from each other is therefore one of 
the most important doctrines of the whole Christian religion. 
As soon as this doctrine is falsified or even obscured, it brings 
irreparable damage. Soon after Luther's death, our Lutheran 
church had to experience this painfully enough. 

Even in Luther's time, Melanchthon had often written in his 
writings that the Gospel was a sermon of repentance and 
punished sins. But since he took the word "Gospel" in a 
broader sense, that is, he understood it to mean the whole 
teaching of Christ, he was not reproached for this; for it is true 
that Christ also interpreted the Law, therefore one can indeed 
call the Gospel a sermon of repentance, if one understands by 
the Gospel not only the actual Gospel, but also the Law at the 
same time. Because 
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however, if this is not added immediately, a misunderstanding 
can easily arise, Flacius rebuked Melanchthon in 1548, but 
allowed himself to be reassured by the explanation that 
Melanchthon understood the Gospel in a broader sense. 

The so-called Philippists, however, not only defended 
Melanchthon's doctrine, but they also taught that the actual 
Gospel or the Gospel in the narrower sense was a sermon of 
repentance and punished sin. This was claimed by Paul Crell, 
Caspar _Cruciger the Younger, and other Wittenberg 
theologians. For since the teaching that the Gospel of Christ is 
also a sermon of repentance and punishes sin, the sweet Gospel 
of grace was made into a Law, the merit of Christ was 
obscured by the Law, the consolation of the Gospel was 
robbed from the frightened, and the papists were justified who 
wanted to make Christ into a new lawgiver, the orthodox 
theologians had to oppose it in all seriousness. This is what 
Flacius, Amsdorf, Wigand and others in particular did 
faithfully. Only in the Fifth article of the Formula of Concord, 
however, did our church publicly give its verdict on this 
controversy from God's Word, and for our church it eliminated 
it forever. 

However, the dispute about the difference between the Law 
and the Gospel was closely related to another. The 
Antinomians, or lawbreakers, agreed with the Philippists and 
declared that the Gospel alone was the right sermon on 
repentance, that the Law belonged in the city hall, that is, it 
was good for the police, but if one wanted to bring the 
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godless to repentance, one should not preach the Law to them, 
but only the Gospel. The Law does not belong in the church at 
all; itis not worthy to be called God's Word; it is indeed a curb 
that the secular authorities have to apply, but neither a mirror 
for repentance nor the rule of a Christian life, therefore the 
Law may no longer be preached or held up to the faithful, 
converts and born-again. 

At the head of these law-breakers stood the wretched 
Agricola, who, as has already been noted above, had already 
come out with this atrocious raving during Luther's lifetime, 
but, thoroughly refuted by Luther, had hypocritically recanted 
his error. When he restarted the already settled dispute after 
Luther's death, he found comrades for his enthusiasm in 
Andreas Poach, then pastor in Erfurt, and in Anton Otto, pastor 
of Nordhausen; even Andreas Musculus, professor at 
Frankfurt on the Oder, fell into this error for a time, but later 
let it go and even allowed himself to be used in the drafting 
and final review of the Formula of Concord. Also the honest 
Poach later became of a different mind and gladly signed the 
Formula of Concord. 

With as much seriousness as the orthodox theologians had 
opposed the Majorist error that good works were necessary for 
salvation, they now also opposed with just as much 
seriousness those who wanted to remove the law from the 
church altogether and taught that good works were not 
necessary at all, like Agricola, or who taught that the law may 
be preached in the church for the sake of the unconverted, but 
not to the converted, who therefore approved of the first use of 
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the law as a curb and the second as a mirror, but rejected the 
third use as a rule. The Sixth article of the Formula of 
Concord, which deals with the Third use of the Law, is 
directed against these so-called antinomian errors. 


Chapter Eight. [ToC] 


How, after Luther's death, secret Calvinists, called Crypto- 
Calvinists, crept into our church and stirred up most 
dangerous disputes in it. 


When the monastery prior Dr. Fleck from Steinlausig 
preached the sermon at the inauguration of the newly built 
university in Wittenberg in 1502, he made the strange 
statement: "From this white mountain" (Wittenberg means as 
much as WeiBenberg) “all the world will get wisdom”. This 
prophecy, as we know, was gloriously fulfilled. As early as 
1517, the pious Dr. Fleck himself, when he had read Luther's 
95 sentences against the Tezelian indulgence stuff, exclaimed 
aloud. “Ho, ho! he will do it; he is coming, for which we have 
waited a long time!” and he immediately encouraged Luther 
in a letter "to proceed confidently, for he is on the right path, 
God and the prayer of all prisoners in Roman Babylon be with 
him". 

So the city of Wittenberg really became a mountain of 
wisdom. But unfortunately it did not remain so. And as one, 
where God has given great and rich grace before others, 
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if one does not keep it, but misappropriates it, usually then also 
falls low before others, from God's righteous judgment, so it 
went with the once so highly favored Wittenberg. 

With great distress, Luther had already noticed in the last 
years of his life that things were very precarious with his 
Wittenberg colleagues, and even with his Melanchthon. Even 
if they did not openly come out with false doctrine and fight 
for it, they showed less and less seriousness and eagerness to 
fight against it and made themselves very suspicious of false 
doctrine, especially concerning the Holy Communion. Shortly 
before Luther set out on his last journey to Eisleben, from 
which he did not return, he invited the most distinguished 
Wittenberg theologians, Melanchthon, Bugenhagen, Cruciger, 
Paul Eber, Georg Major and some other friends, as if in 
anticipation of his imminent departure from the battlefield, 
once again to his house, on which occasion he gave them the 
following serious admonition to take home after the table was 
finished: 

“That they would remain steadfast in the Gospel; for he 

could see that as soon as he would die, the most 

distinguished brethren would fall away. I am not afraid of 
the papists; they are mostly coarse, unlearned asses and 
epicureans; but our brethren would do the Gospel harm, 
because they 'went out from us, but they were not of us’. 

(1 John 2:19). They will do more harm to the Gospel than 

the Papists.” 

Luther, however, did not leave it at this admonition of his 
Wittenberg colleagues, but now also wrote in large letters 
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above the entrance to his study room: "Our professors must be 
examined on the Lord's Supper." 

Soon after, when the Wittenberg professor Georg Major 
was leaving for Regensburg to hold a colloquy with the papists 
and wanted to take leave of Luther, and therefore had read 
those words before entering Luther's study room, the 
following conversation took place between the two. Major 
asked, ““Venerable Father, what do these words mean?” Luther 
answered: “What you read and what they say, that is the 
opinion; and when you come home again and I also, then an 
examination will have to be set up, for which you as well as 
others will be required.” 

Hereupon Major affirmed that he was not attached to any 
false doctrine, but now received the following answer from 
Luther: 


"You make yourselves suspicious by keeping silent and 
by covering up. But if you believe as you speak before me, 


speak this also in the church, in the public lectures, in the 
sermons and in private conversations, and strengthen your 
brothers and help the erring ones back on the right path, 
and contradict the wanton spirits; otherwise your 
confession is only a cover-up work [Larvenwerk] and of 
no use. He who holds his doctrine, faith and creed to be 


true, right and certain cannot stand in the same stall with 


others who hold false doctrine or are devoted to it, nor can 
he ever give good words to the devil and his scales. A 
teacher who is silent about error, and yet wants to be a true 
teacher, is worse than a public fanatic, and with his 
hypocrisy does greater harm than a heretic, and is 
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not to be trusted. He is a wolf and a fox, a hireling and a 
belly servant, and may despise and hand over doctrine, 
word, faith, sacrament, churches and schools. Either he is 
secretly in cahoots with the enemy, or he is a doubter and 
a wind-farer, and wants to see where it will lead, whether 
Christ or the devil will prevail; or he is completely 
uncertain about himself, and not worthy to be called a 
disciple, let alone a teacher, and does not want to anger 
anyone, nor to speak Christ's word, nor to the devil and 
the world. He does not want to hurt the devil and the 
world.” 


Major accepted this serious admonition and warning with 
gratitude, and later he repeatedly communicated it to others 
without bitterness; but we have already heard in the previous 
chapters that neither he nor his other colleagues stood firm 
after Luther's death. 

Not only did Major himself cause great confusion in the 
church with his teaching that good works are necessary for 
salvation, he also often proved to be a wavering reed, just like 
Melanchthon, Cruciger, Bugenhagen, Paul Eber, Johann 
Forster and Paul Crell, in the disputes over the Interim and 
elsewhere. However, the greatest destruction broke out at the 
Wittenberg University only after the death of the 
aforementioned. If they had only vacillated back and forth, had 
only not seriously punished the false doctrine and had only 
been in friendly and fraternal correspondence with the 
opponents of the pure doctrine, but had not denied the pure 
doctrine for the sake of peace, but had presented it to the 
enemies with ambiguous words in writing and orally, and had 
even advised that silence be imposed as quarrelsome men 
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on those who zealously defended the pure doctrine with 
sincere earnestness: 

After their death this was the consequence of their 
inconstancy and laxity, that the younger ones, who were their 
disciples and successors, got into much worse ways. These 
were the so-called Crypto-Calvinists, i.e., secret, hidden 
Calvinists, who were called such because they claimed to be 
Lutherans, even held the highest offices in the Lutheran 
church, and yet were Calvinists at heart and did everything 
they could to oust Luther's teachings and writings from the 
Lutheran church and instead smuggle Calvinist teachings and 
writings into our church. 

Such Crypto-Calvinists, the most learned and influential 
among them, were in Wittenberg Dr. Caspar Cruciger_the 
Younger, a son of the old Caspar Cruciger, Dr. Christoph 
Petzel, Dr. Friedrich Widebram and Dr. Heinrich Moller, with 
whom several Wittenberg non-theological professors held the 
same position, e.g., the professor of morals Dr. Wolfgang 
Crell, the professor of worldly wisdom Esrom Riidinger, the 
professor of jurisprudence, later Electoral Privy Councillor 
Georg Cracow, the professor of pharmacology and Electoral 
personal physician Dr. Caspar Peucer, Melanchthon's son-in- 
law, of whom the last two are to be regarded as the actual 
ringleaders of these Calvinists in disguise. Loyal comrades of 
this “clean” party outside of Wittenberg were the 
superintendent and electoral confessor at Pirna Dr. Johann 
St6Bel and the electoral court preacher in Dresden Dr. 
Christian Schiitz, as well as several Leipzig professors, Dr. 


Andreas Freyhub, Dr. Wolfgang Harder and others. 
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In order to implement their shameful plan to eradicate 
Lutheranism everywhere under the cover of the Lutheran 
name, which they retained, and to introduce Calvinism in its 
place, they sought above all to make the pious Elector 
Augustus their instrument. But because they knew that this 
lord was devoted to Luther's teachings, they not only 
concealed their plans from him, but also tried to convince him 
that they were the most faithful Lutherans and only opponents 
of those arrogant and obstinate disturbers of the peace who, 
without any need, stirred up quarrels and disputes in the 
Lutheran church. All serious defenders of the pure Lutheran 
doctrine called them Flacians, brawlers, noisemakers, 
shouters, zealots and the like. 

While they rejected the doctrine in their hearts that in the 
Holy Supper Christ's true body and his true blood are truly and 
essentially present and are served in, with and under bread and 
wine and are enjoyed with the mouth by all communicants, 
worthy and unworthy, they pretended that they also believed 
this doctrine from the heart and that they were only zealous 
against the spatial presence of Christ and against the gross 
Capernaitic enjoyment. While they had also fallen away from 
the doctrine that in Christ the human and divine natures were 
personally united with each other, and that therefore the divine 
nature had imparted to the human its divine attributes of 
omnipotence, omnipresence, and majesty, they pretended that 
they did not deny this either, and that they were only fighting 
against the delusion that Christ's body was everywhere 
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in the world by spatial extension. 
Those who confessed and defended the old Lutheran 


doctrine of Christ's person and of the impartation of divine 
attributes to his human nature called them Ubiquitists, that is, 
all-rounders, and made the Elector believe, the faithful 
Lutheran teachers taught such an omnipresence of Christ's 
human nature, according to which it was stretched out through 
heaven and earth like a cloth, whereby the truth of human 
nature was completely annulled and transformed into divine 
nature, and the true ascension of Christ was overturned. They 
said that they were faithful Philippists, that is, Melanchthonian 
Lutherans; but just as Melanchthon had been Luther's faithful 
assistant, had only taken special care of moderation and had 
presented Luther's teaching without all exaggerations and had 
put it into a beautiful, scholarly form, so they too were only 
enemies of all exaggerated expressions and friends of a 
genuine Lutheran, but simple, clear form of teaching. 

The first decisive step towards achieving their hidden goal 
was taken shortly before Melanchthon's death. In order to oust 
the Unaltered Augsburg Confession, Luther's Smalcald 
Articles and Luther's two catechisms from the Lutheran 
Church with good manners, they organized a potent collection 
of Melanchthon's writings, in which all of his errors and only 
the Altered Augsburg Confession and the Altered Apology of 
the same were found. Hereupon they induced Melanchthon to 
write a preface to this collection, whereupon they now, without 
Melanchthon's prior knowledge, gave the book the high title: 


“Corpus Doctrinae, that is, the whole sum of the right, true 
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Christian teaching ... for a testimony of constant, unanimous 
confession of the pure and true religion, in which these 
electoral Saxon and Meissen state schools and churches now 
up to the thirtieth year in all parts by virtue of the Augsburg 
Confession ... remained and persevered; against all lying 
spirits unfounded, false publication and burdens. Leipzig, 
1560.” 

The main hand in the organization of this collection had 
been the electoral personal physician Dr. Caspar Peucer, 
Melanchthon's son-in-law. They gave the book this grandiose 
title, however, because they intended to enforce it as the only 
valid collection of all confessional writings in the Lutheran 
Church, and all teachers in churches and schools and all other 
officials in the country would be sworn to it as the doctrinal 
standard by which everyone should be guided in teaching and 
writing. 

It is true that the book immediately met with the most 
determined resistance from all faithful Lutherans. The loyal 
Prussian and Schoenburg Lutherans solemnly rejected it in 
their confession. But in the Electorate of Saxony, the Crypto- 
Calvinists knew how to push through the acceptance of their 
book, since they had deceived the Elector August that this 
“Corpus” was the best means to unite all faithful Lutherans 
and thus to establish true peace. 

So this rump book of concord was actually introduced in 
the Electorate of Saxony and the signing of it was demanded 
of all church and school servants, with an oath to teach 
according to it. Those who refused to sign were deposed, 
others were also thrown into prison or expelled from the 
country. Deposed were 


46 


among others Magister Joh. Tettelbach, superintendent in 
Chemnitz, Georg Herbst (Autumnus), deacon there, later 
general superintendent in Eisleben, Magister Graff, 
superintendent in Sangerhausen, Magister Bartholomaus 
Schade, pastor in Freiberg, who soon had to leave the city; The 
same happened to his colleague Johann Heine, early preacher 
in the same city; deposed and at the same time imprisoned was 
Magister Johann Schiitze, pastor at Freiberg (but in 1577 
elected Chancellor of the University of Wittenberg). 

Those who referred to Luther's writings in their refusal 
received the answer: Luther's writings had to be understood 
and interpreted according to Melanchthon's Corpus Doctrinae. 
Incidentally, in other churches where either the prince or the 
main theologians were Melanchthonian or completely 
Calvinist, the book was introduced by force. 

How the Crypto-Calvinists wanted to be taught about Holy 
Communion, among other things, they revealed as early as 
1561, the year in which they had genuine Calvinist rhymes 
printed in Wittenberg for children to memorize. One of these 
rhymes was the following: 

"Faith in Jesus Christ alone 

"Create that He is present, 

"And feed us with his flesh and blood 
"And come to an agreement with us. 
"The mouth naturally receives bread, 
"But the soul feeds on God himself." 


In Dresden, however, a loyal court preacher countered this 
Calvinist rhyme with the following Lutheran rhyme: 
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"The Word of the Lord Jesus Christ 
"Create that His body is present. 
"Faith alone accepts it worthily, 
"Unworthy who can't believe it. 
"The mouth receives with the bread 
"The true body; so it pleases God." 


It was also in 1567 that the Heidelberg Calvinists spouted 
the fable that Luther, shortly before his death, had admitted in 
a private conversation with Melanchthon that he had done too 
much for the cause in his dispute against the Sacramentarians; 
but in order not to make his whole teaching suspect, he did not 
want to recant even what he had taught about Holy 
Communion; the younger theologians would like to help the 
cause after his death. This crude so-called "Heidelberg lie" was 
immediately refuted by Dr. Joachim Morlin in the most 
striking manner; the Crypto-Calvinists, however, remained 
silent. 

When in 1567 two Wittenberg students, Conrad 
Schliisselburg and Albert Schirmer, complained to their fellow 
students about the falsifications of their professors’ teachings, 
and the latter learned of this, Peucer had them cited in 
December of that year and scolded them severely; indeed, 
when Schliisselburg persisted in saying that his teachers 
denied, among other things, the real communication of the 
divine attributes of Christ to his human nature, Peucer attacked 
him with the words: “Ish ___ you in the real communication.” 
After afew weeks, in January of the following year, the Rector 
of the University again summoned the two students before the 
whole college of professors, and when at this Schliisselburg 
persisted in his accusation, Dr. Peucer angrily exclaimed to 
him, “You deny me as a rogue that I am a sacramentalist,” 
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and Dr. Petzel added, "You reckless deceiver, deny that I said 
the right of God is a spatial enclosure." Finally, Dr. Major 
asked both of them if they wanted to retract their accusation, 
and when they declared that they could not do so for the sake 
of truth and their conscience, they were thrown into the jail for 
the time being, then declared banished, relegated from the 
university and expelled from the city in disgrace. At the same 
time, the professors reported what had happened to the 
University of Leipzig, where, as we have already heard, the 
Crypto-Calvinists also ruled, and demanded that the shameful 
relegation be made known by public notice there as well, so 
that these students would not be accepted at any other 
university. Later, however, the students became learned, pure 
theologians, who were subsequently entrusted with the most 
important church offices. 

Since more and more faithful Lutherans, especially the 
theologians in ducal Saxony since 1567, accused the 
Wittenberg Crypto-Calvinists of false doctrine in many 
writings, Prince Augustus, who had complete confidence in 
his theologians, sought to bring about an understanding by 
setting up a colloquy between his theologians and the 
theologians of ducal Saxony (namely those of Jena and 
Weimar). This religious discussion, the so-called Altenburg 
Colloquy, also took place; it lasted, since the cunning Crypto- 
Calvinists only wanted to colloquy in writing, from October 
1568 to March 1569. 

However, instead of peace being established through this, 
the theologians of the ducal Saxony at that time (Wigand, 
Coélestinus, Kirchner, 
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Rosinus and others) publicly declared that the Electors in the 
colloquy had been irrefutably revealed as false teachers. The 
Elector heard this with great indignation; for his theologians 
brought this to him as proof that the ducal Saxon theologians 
were nothing but Flacian quarrel cats. Therefore, the Elector 
let himself be persuaded to demand from the church and 
school servants of his country, in addition to the signing of the 
Corpus Doctrinae, from now on also the signing of the 
following declaration: 


“T am also not subject to the Flacian dangerous error, 
quarrelsome dross, poisonous bitterness, and ravings, so 
that the schools and churches of this country are burdened 
by the fabricated Adiaphorism, synergism, and Majorism, 
and other false impositions, nor do I like them, and 
henceforth, with God's help, I will completely abstain 
from them, deny, flee, and avoid them, and prevent them 
to the best of my ability.” 


After the Crypto-Calvinists themselves had succeeded in 
this, they thought they were now so firmly established that 
they could henceforth go forth more freely with what they 
carried in their hearts, without danger of being discovered. 
Whereas they had hitherto spoken their errors almost only 
orally in their lectures and among themselves, they now did so 
in writing as well. Thus, in 1570, they published a number of 
"propositions on the most important disputes of this time," in 
which they rejected the doctrine of real communication. In 
1571, a new "Catechism" prepared by Dr. Petzel followed in 
the name of the entire theological faculty, in which they now 
freely came out with the doctrine that Christ is enclosed in 
heaven 
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and that the sacraments are mere external signs. 

The same errors, however, they expressed even more 
crudely in two books that appeared in the same year, under the 
title "Christian questions" and "Fundamentals". Even the 
writing of a Jesuit against the doctrine of Jakob Andrea of the 
majesty of the person of Jesus Christ and another writing of 
the arch-Calvinist Beza they let reprint in Wittenberg. On the 
title of Beza's writing, however, they did not have Wittenberg 
put as the place of printing, but Geneva, so as not to betray 
themselves. Hans Luft, the Wittenberg printer, later explained 
that at that time he no longer knew what to do with the 
Lutheran writings he had printed earlier and still had in stock; 
that, on the other hand, if he had printed twenty or thirty times 
more Calvinist books, they would all have sold out in droves. 

The traitors in the midst of the fortress of the Lutheran 
Church therefore became more and more sure and bold. It also 
seemed to reason that God was with them, for everything 
turned out more and more in their favor. On March 3, 1573, 
the Duke of Saxony, Johann Wilhelm, died. During his short 
reign, he had made his country a refuge for the faithful 
Lutheran teachers and filled his university in Jena with zealous 
defenders of the pure doctrine. Since Elector August became 
the guardian of the ducal princes after the duke's blessed death, 
the Wittenberg Crypto-Calvinists incited the elector to 
immediately deprive all "Flacians," as they called the faithful 
Lutherans, of their offices, to drive them out of the country, 
and to put peace-loving men, by whom they understood the 
Crypto-Calvinists, in their place. 
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It was then that the Jena professors Wigand, Heshusius and 
Melissander, the superintendent Rosinus and the court 
preacher Gernhard in Weimar were expelled from office and 
country after a short trial, because they did not want to 
condemn the pure doctrine of Luther, did not want to accept 
the Corpus Doctrinae and did not want to desist from the 
rejection of false doctrine. On this occasion, for the sake of 
this cause, no less than one hundred and eleven university 
theologians, superintendents and preachers were deposed from 
the lands of Saxony and driven into misery! 

The Crypto-Calvinists now believed they could dare 
anything. In 1574, they published a document entitled 
"Exegesis", that is, "Explanation". It was supposed to be an 
explanation of the dispute about the Holy Communion. It said, 
for example, as follows: 

"All purified churches should be in one accord and the 
pious concord should not be disturbed because of this 
discord (over the Holy Supper). Let us be one in Christ, 
and refrain from the dangerous speeches of ubiquity 
(universality), of the enjoyment of the true body on the 
part of the ungodly, and of similar things. The teachers 
should agree on a certain formula that would not cause 
offense. 

One should make use of the formulas that have been 
handed down in Melanchthon's writings. It is best to put 
down public disputations, and if disputants arouse strife 
and unrest among the people, it is right, as Philip advised, 
to remove such persons on both sides and to put more 
modest ones in their place. Teachers must serve concord, 
and speak well of the churches and teachers of the 
opposite party.” 
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Those were the words of the “Exegesis”, with which they 
basically recommended nothing other than a union built on 
complete religious indifference, only retaining the Lutheran 
name. As impudently as the authors stated this, they 
nevertheless considered it necessary to observe the precaution 
of having the book printed on French paper with the Geneva 
mark and French letters, without indicating the place and year 
of printing, and giving it the appearance of a book produced in 
France. No one should suspect that the book was printed in 
Leipzig. 

But with this, as they say, they had finally knocked the 
bottom out of the barrel, since the fraud soon came to light. A 
cry of horror went through the whole Evangelical Lutheran 
Church after the appearance of this writing. Whoever still 
wanted to be a Lutheran was outraged that a university that 
wanted to be Lutheran could publish such a book and, what is 
more, in such a rascal manner. This book, so to speak, called 
all real Lutherans, even the otherwise most inert ones, to arms. 

And not only did Lutheran theologians in all parts of 
Germany now publish larger and smaller refutations against 
this "Exegesis" and sent some of them to the Elector in order 
to open his eyes; the Elector also received increasingly urgent 
warnings against his Crypto-Calvinist theologians, jurists and 
physicians from many ruling heads, namely from the King of 
Denmark, Prince Georg Ernst von Henneberg and Duke 
Ludwig von Wiirtemberg. 

It is true that the Elector had already noticed unruliness 
since his Wittenbergers had published their Crypto-Calvinist 
writings 
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and had lost his former full confidence in them, and had also 
already used various measures to get completely behind the 
truth. But up to the publication of the "Exegesis" he had let 
himself be calmed down again and again. The wretched 
hypocrites had therefore had the impudence even in 1572. The 
wretched hypocrites therefore even had the impudence in 1572 
to persuade the arch-Calvinist Beza to dedicate and send his 
atrocious writing against Selnecker to the Elector of Saxony; 
who, however, immediately wrote to this meddlesome 
Calvinist that he should "henceforth spare him (the Elector) 
such writing", that he (the Elector) would never permit any 
other doctrine than that of the Augsburg Confession to be 
inserted in his lands. 

But at that time the Crypto-Calvinists interpreted 
everything that could be interpreted in their favor, and where 
no tolerable interpretation was possible, they simply helped 
themselves with the universal means of all scoundrels -- with 
denials and lies. After Peucer, for example, had denied to the 
Elector that he had ever had anything to do with that Crypto- 
Calvinistic catechism (see above, p. 49), the Elector found in 
the school gate a letter from Peucer in which he had expressly 
recommended that catechism to the school rector for 
introduction and declared that he himself had arranged for its 
publication. But when the Elector held up his letter to Peucer, 
the latter now even denied his own handwriting! Thus, they 
also denied that they had participated in the writing of the 
"Exegesis". 

At first, the printer V6gelin in Leipzig, who had published 
the manuscript in order to help the Wittenbergers out of their 
distress, claimed to be the author. But when it was proved to 
him 
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that he could not have written it, they pretended that it had 
been written by the physician Curaeus, who had already left 
the country, so that he could be charged with the matter 
without danger. — But the hour had come when the web of 
deceit that the Crypto-Calvinists had spun around the pious 
Elector was to be torn asunder. 

Shortly after the "Exegesis" was published, Peucer wrote a 
letter to his trusted friend, the Crypto-Calvinist court preacher 
Christian Schiitze in Dresden, which he addressed to the court 
preacher's wife on the envelope in order to avert suspicion. By 
mistake, or rather by God's gracious providence, the letter was 
delivered to the wife of the other court preacher named 
Lysthen. 

She, however, without paying attention to the inscription, 
vomits up the letter, and seeing that it 1s written in Latin, hands 
it over to her husband, who then hands it over to the Elector. 
He is astonished to see that Peucer asks the court preacher to 
give the Electress Anna a Calvinist prayer book with good 
manners, which he has sent along, with the remark: "Once we 
have Mother Anna on our side, there will be no need; we will 
then win the Lord as well’. Now the conspiracy was 
discovered. 

Now it was clear to the Elector that he had been shamefully 
deceived so far. He therefore ordered a house search at 
Schiitze's, at his previous confessor St6Bel's and at his privy 
counselor Cracow's and confiscated all the letters found. With 
horror the Elector now saw that these men, in whom he had 
placed so much trust, had abused his trust in a downright vile 
manner 
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for their evil purposes, had played an exceedingly shameful 
game with him, and had made him, against his will, a 
persecutor of the witnesses of truth and of many hundreds of 
innocent faithful servants of Christ, whom he had chased into 
misery with wife and child. 

In their letters, they had expressed their plan to make 
Saxony Calvinistic in clear words; from the three named, the 
Wittenbergers had had reported to them all the state secrets 
necessary for their safety that the latter had been able to learn; 
St6bel had even reported to Wittenberg what he had negotiated 
with the Elector in confession; Because the Elector had 
imprisoned and then dismissed a physician who had betrayed 
secrets of the court and had indicated means by which the 
Elector could be coerced into introducing Calvinism, even 
against his will, StoBel had called the Elector a tyrant in his 
letters. 

At the Electoral Court, they wrote, the women's government 
ruled, because the Electress, a Danish princess, resisted them 
as much as she could; they had also praised each other in their 
letters for how cleverly they had started to bring their things to 
the people; they had given the reasons how Luther's doctrine 
of Holy Communion and of Christ's person could most 
conclusively be refuted; if they had spoken against the 
Sacramentarians, they wrote to each other, they would have 
meant people like Brenz etc. 

The next thing the Elector did was to ask these hypocrites 
whether they were Calvinists, since 
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the kind Elector, as he himself explained, intended to dismiss 
them, if they would honestly confess it, only as foreign 
religious relatives of their services in the Lutheran church. 
Their answer, however, when they saw themselves driven into 
an extreme corner, was as follows: "That they did not want to 


see God's face in eternity, if they were attached to the doctrines 
of the Sacramentarians in a few things or deviated from Dr. 


Luther's doctrine in the slightest." 
On this perjured declaration he immediately had them 


imprisoned. Even many honest Calvinists were ashamed of 
these Crypto-Calvinists and declared the fate that finally befell 
them to be one they deserved. Some of them, like St6Bel and 
Cracow, finally died in despair. To report on the further course 
of the trial that was now carried out with them would be too 
extensive here. It should only be noted that the disputes 
aroused by the Crypto-Calvinists, namely about Holy 
Communion and about the Person of Christ, were finally 
settled thoroughly by the Formula of Concord, namely by the 
Seventh and Eighth articles of the same. 

We do not give a historical introduction to the Ninth article 
of the Formula of Concord "of the Descent of Christ to Hell", 
to the Eleventh "of the eternal foreknowledge and election of 
God", and to the Twelfth "of other Factions and Sects, that 
never confessed the Augsburg Confession". Our intention was 
to give historical information only about the doctrinal disputes 
which once broke out in our dear Lutheran Church after 
Luther's death and were finally settled by our 
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Church through the Formula of Concord. As far as the 
doctrine of Christ's descent into hell 1s concerned, there was 
only a short dispute about it between some Lutherans in 
Hamburg after Luther's death, because the Hamburg pastor Dr. 
Johannes Aepinus, otherwise one of the most excellent 
theologians of that time, had erroneously claimed in an 
interpretation of the 68th Psalm in 1553 that Christ had to feel 
the pains of eternal death in hell. 

Of the doctrine of the Election of grace or predestination, 
which is dealt with in the Eleventh article of the Formula of 
Concord, the Formula of Concord itself says that "no public 
controversy had arisen among the theologians of the Augsburg 
Confession" and that this doctrine had been declared only so 
that for its sake "no vexatious disputations might be introduced 
in the future.” Finally, with regard to the doctrines of certain 
"factions and sects" that were condemned in the Twelfth 
article, the Formula of Concord itself also says that these were 
also listed and condemned, not because they had ever become 
vocal in our church, but solely so that such false doctrines 
"would not be tacitly attributed" to us Lutherans, because “no 
report of them had been made” in this confession. 

Thus we cannot thank God enough that our dear church, 
through highly enlightened pure teachers, has so wonderfully 
preserved the unity among its faithful teachers and righteous 
members also for the future with the unanimous confession 
made in the ninth, eleventh and twelfth articles of the Formula 
of Concord. 
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Chapter Nine. [ToC] 


How the Formula of Concord was finally drafted to settle the 


disputes that broke out in the Lutheran Church after Luther's 
death. 


The time after Luther's death was a frightening time for all 
honest Lutherans. It was the time of a thirty-year war, not only 
a physical but also a spiritual one, which seemed destined to 
end with the complete downfall of the Lutheran Church. 
Around the year 1566, according to a great theologian, it had 
already come to such a point that the old Evangelical Lutheran 
doctrine was still in public use in very few places. The best 
situation was still in northern Germany and in the small 
Mansfeld, Prussian and Schénburg regional churches. In the 
Reformed Palatinate, people were already publicly thanking 
God in the churches that the church from which Lutheranism 
had once emanated, the church of electoral Saxony, had now 
also come to them. 

The Jesuits were already jubilant that, since the Lutherans 
were no longer Lutherans, they no longer needed to be 
tolerated in the empire, which had been promised to them by 
the emperor in 1555 through the Augsburg Religious Peace. 
All those who were not hostile to the Lutheran Church 
therefore did what they could to bring about peace and 
harmony. 

Writings followed writings in which the pure doctrine was 
defended and the emerging false doctrine was refuted. The 
theologians held public religious discussions, such as the one 
in Altenburg, 
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and the princes held princely congresses, such as the one in 
Naumburg, to establish unity. The latter, the princes, 
organized church visitations, renewed the commitment to the 
Augsburg Confession, commanded the disputants on both 
sides to give something in return, forbade the publication of 
harsh pamphlets, and deposed those who would not keep the 
peace and sign the doctrinal formulas presented to them, threw 
them into prison or drove them out of the country with their 
wives and children. All this, however, was to no avail. 

The discord only increased. The worst thing was that the 
lapsed Lutherans hypocritically pretended that they, too, held 
to the basic confession of the Lutheran Church, namely the 
Augsburg Confession, but interpreted it according to their own 
sense and, as a rule, understood it to mean only the Augsburg 
Confession as altered by Melanchthon. 

Thus, many finally saw that the only way to remedy the 
discord that had arisen was for all those who still held to 
Luther's teaching to unite in drafting and adopting a doctrinal 
formula in which the teaching of the generally accepted earlier 
confessions would be briefly repeated and, in accordance with 
it, the doctrinal disputes that had arisen among the Lutherans 
after Luther's death would be clearly and thoroughly decided 
from God's Word. The first among the theologians who set out 
to use this means of establishing unity was Dr. Jakob Andrea, 
provost and professor of theology, as well as chancellor of the 
University of Tubingen in Wiirtemberg, a faithful disciple of 
the famous Wiirtemberg theologian Johannes Brenz. 

In 1569, Andrea wrote five articles: on justification, on 
good works, on free will, 
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on the means and on holy communion, and _ then 
communicated them to many theologians, from whom he 
inquired whether these articles would not be suitable for a 
confession, through whose general acceptance peace and unity 
could finally be achieved. The verdict on these articles, 
however, differed. 

Some declared them to be worthy of acceptance, but the 
most zealous and perceptive theologians rejected them, partly 
because they were not complete, partly because they did not 
contain a rejection of the counter doctrine; they were 
concerned that if these articles were signed by false teachers 
out of politics, but in their sense, then evil would only become 
worse. 

In addition to this, dear Andrea, being asked to do so by the 
Elector of Saxony, held a conference with the Wittenberg 
Crypto-Calvinists in the same year 1569 and allowed himself 
to be completely taken in and deceived by these clever spirits, 
so that after this conference he even gave them public 
testimony that they were pure teachers and that Melanchthon's 
Corpus doctrinae also contained no false doctrine. The 
consequence of this was that Andrea came under the suspicion 
of the orthodox believers themselves that he himself was in 
league with those Calvinists in disguise or that he wanted to 
promote a union with them. 

On his travels in northern Germany, however, he became 
acquainted with the great theologian Dr. Martin Chemnitz, 
superintendent in Brunswick, and was only brought to clarity 
in many respects by him. It was this great man, Martin 
Chemnitz, whom God chose as his instrument for the 
reconstruction of the Lutheran Church, which was almost in 
ruins, and through whom God finally brought this great work 
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to a glorious conclusion. Therefore, even the papists later said: 
"You Lutherans have had two Martins” (namely Martin Luther 
and Martin Chemnitz); "if the second had not come, the first 
would not have remained standing.” 

When the Crypto-Calvinists of Wittenberg had published in 
1571 those roughly Calvinistic writings, their new catechism 
and their so-called fundamentals, Chemnitz, who until then 
had worked most zealously only in his own circle for the 
preservation of the pure doctrine, wrote on August 9 of that 
year to Dr. Hartmann in Frankfurt, to Dr. Marbach in 
Strasbourg, and to Dr. Andrea in Tiibingen: 


“What shall we do now? If we all keep quiet about it, we 
are deniers and betrayers of the truth. Many pious people, 
however, think that the best advice would be, if after an 
exchange of opinions, a common confession of those 
(falsified) articles in the name of all churches, which are 
attached to Luther's confession, would be opposed to them 
(the Crypto-Calvinists).” 


Chemnitz then drafted such a confession himself and had it 
circulated in northern Germany among the orthodox, but at the 
same time he waited for people in southern Germany to raise 
their voices. In 1573, Andreé sent him "6 sermons on the 
divisions that have arisen between the theologians of the 
Augsburg Confession from 1548 to the year 1573". But since 
these sermons were not considered suitable for a confession in 
Northern Germany and were sent back to him, the 
indefatigable Andreae now drafted a third unification formula, 
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which contained eleven articles, in each of which the pure 
doctrine was first presented and the opposing false doctrine 
was expressly rejected. 

After this document was presented to the theologians of 
Wiirtemberg and approved by them, Andrea sent it to 
Chemnitz and other pure theologians of Northern Germany 
under the title: "Declaration of the Churches in Swabia and the 
Duchy of Wiirtemberg". This document, which is usually 
called the "Swabian Formula," was well received in northern 
Germany. However, Chemnitz and the excellent Rostock 
theologian Chytraéus had to partly correct and _ partly 
completely revise this so-called "Swabian Formula", and after 
it had been found good in this changed form in Lower Saxony 
or Northern Germany, it was now sent back to Southern 
Germany for examination. 

Here, although this so-called "Swabian-Saxon Formula" 
was approved by all means as far as the doctrine known in it 
was concerned, it was thought good to have another shorter 
formula drawn up by the Wiirtemberg theologians Lukas 
Osiander and Balthasar Bidembach. Because it was examined 
and finally accepted in Maulbronn by six theologians from 
Wiirtemberg, Baden and Henneberg in accordance with a 
commission from Prince Georg Ernst, Count of Henneberg, it 
was given the name "Maulbronn Formula”. It was then sent to 
the Elector of Saxony on February 9, 1576. 

After the eyes of Elector August of Saxony had finally been 
opened by his Crypto-Calvinist theologians, it was now he, 
before all the princes 
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(namely next to Elector John George of Brandenburg, Duke 
Julius of Brunswick and Liineburg and the Duke of 
Mecklenburg), who now took on the work of peace and 
unification so eagerly desired by all faithful Lutherans with all 
the greater zeal, the more deeply it pained him to have hitherto 
been the shamefully abused tool of the most cunning enemies 
of the Lutheran Church so dear to him. 

When he had the Swabian-Saxon and Maulbronn Formulas 
of unification in his hands, he summoned 12 theologians, in 
whom he had good confidence, to Lichtenburg near Prettin on 
the Elbe and asked them to consider what measures should be 
taken to establish a right and godly unity within the Lutheran 
Church. This convention took place on February 15-17, 1576, 
at the Elector's castle there. The Elector had already invited 
the theologians in a very moving letter, so he now personally 
admonished them before the beginning of the deliberations to 
"give their advice without regard to any person, only in honor 
of God and for the good of the worthy Christianity. 

Thereupon he stepped down and withdrew to his cabinet, 
where he and his pious wife lay on their knees during the most 
important deliberations of the conference "and with heartfelt 
sighs called upon God to enlighten the hearts of the 
theologians with His Holy Spirit and thus to bring them to 
truth, and thus to lead them to truth, to right understanding and 
divine unity, so that the honor of His holy name and the 
welfare of all afflicted Christendom would be faithfully 
promoted, the matter would be considered in the fear of God 
with Christian earnestness, and the points at issue would be 
resolved.” (This is reported on the basis of 
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documents kept in the princely archives at Weimar). 

The result of the consultations in Lichtenburg was a 
threefold proposal: 1. that all insults that had occurred in the 
previous disputes be forgiven and forgotten, 2. that no one be 
bound to Melanchthon's Corpus doctrinae any longer and that 
the false books be disposed of, and 3. that men such as 
Chemnitz, Andrea, Chytraus, and Marbach be commissioned 
to draw up a declaration of all doctrines that had arisen and 
were contrary to the Augsburg Confession. The Elector 
immediately carried this out and invited 20 theologians to a 
convention at Hartenfeld Castle near Torgau in Saxony, not 
only from Saxony, but also from Brandenburg, Mecklenburg, 
Wiirtemberg and Brunswick, above all Chemnitz and Andrea. 

It was difficult for Chemnitz to accept this invitation, since 
he was still worried that the Saxons, among whom hypocritical 
false teachers had lived under princely protection for so long, 
might not be serious about a complete return to Luther's old 
teachings; but when they gathered on May 28, 1576, Chemnitz 
saw with great joy that all those assembled were absolutely 
faithful to the pure truth. The Swabian-Saxon and Maulbronn 
Formulas were now merged into a third one, in that some 
things were made shorter, others more detailed, and all Latin 
expressions were given in German, so that even the simplest 
Christian could easily understand everything. 

Although there was no lack of sharp disputations, the end 
of all articles was the most complete unity. Already when 
Andrea reported to the Elector that the first two articles on 
original sin 
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and free will had been happily concluded, the Elector 
answered Andrea with great joy in a handwritten letter: 


"Dear Doctor! I thank the merciful God out of a faithful 
heart that his omnipotence has graciously heard my small 
prayer and has attended you with his Holy Spirit in the 
comparison of these two great points, that they have been 
brought to a good end and settlement, and I will not cease 
with my prayer, however small it may be before the 
faithful God, to continue until the whole work of this 
Christian assembly may be brought to a desired end. And 
to this end, may the Holy Trinity help, Amen! And please, 
you will always continue, as you have already done; our 
faithful God will surely assist you." 


And so it happened. Those who were present hardly knew 
what had happened to them when they had finished. "The Lord 
has done this," they all had to confess. Chemnitz, who had 
written this together with Andrea, wrote to Heshusius: “At the 
end of the trial it seemed to him as if everything had been a 
dream; the work had gone so wonderfully beyond all his hopes 
and expectations.” 

After so long a time of the most frightening confusion and 
disunity, it seemed to them like a miracle that God had finally 
given such a glorious unity. The news of this spread like 
wildfire throughout Germany, and everywhere it evoked 
inexpressible joy, so that people gave thanks publicly in the 
churches. As once in 1517 Luther's 95 theses became known 
so quickly throughout Christendom that it seemed as if "the 
angels themselves had been the messengers," so it happened 
again now that Luther's doctrine, which had been suppressed, 
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was to be brought back on the scene. After the new formula, 
which bears the name of the "Torgau Book", was finally 
handed over to the Elector on June 7, 1576, the Elector first 
had Dr. Selnecker preach a sermon of thanks before the 
theologians left. 

The Elector of Saxony received many letters from many 
quarters, especially from Calvinist princes or from such 
princes whose theologians were secret Calvinists, in which he 
was most urgently warned not to have a new confession made 
and introduced in which the Calvinist doctrines would be 
condemned; even the Calvinist Queen Elizabeth of England 
sent an envoy to him, who had to make counter-suggestions to 
him; but the Elector did not allow himself to be swayed by this 
in his godly undertakings. He and all those who had gathered 
in Torgau had no doubt that the confession drawn up in Torgau 
would be approved by all true Lutherans as pure and in 
accordance with God's Word, since it had been worked out on 
the basis of the Swabian-Saxon and Maulbronn formula, 
which had already been tested and approved by so many in 
northern and southern Germany. 

When the theologians sent the Torgau formula to the 
Elector, they themselves declared in the enclosed letter: "We 
hope to the Almighty that pure teachers of the church, who 
bear love for divine truth and Christian unity, will not have any 
great misgivings about this, and thus, by means of divine 
grace, a constant peace and unity pleasing to God will be 
established in our churches. However, both the Elector and the 
theologians 
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wanted to proceed in such a highly important matter in such a 
way that right Lutherans could accept and sign the unification 
formula without the slightest hesitation of conscience, yes, 
with full joy of faith; Therefore, the "Torgau Book" was sent 
to all churches of the various Lutheran countries and imperial 
cities, with the request to examine it most carefully and to send 
their censures on it to the Elector of Saxony as soon as 
possible, whereupon the peace work should be brought to a 
conclusion with consideration of these censures. 

Now, in all areas of Germany, teachers gathered in churches 
and schools, examined the confession sent to them with great 
diligence in conferences set up for this purpose, and then sent 
in their censures. When towards the end of February of the 
following year 1577, 25 censures had finally been received, in 
March of this year, by order of the Elector of Saxony, 
Chemnitz, Andrea, and the Leipzig Superintendent Selnecker 
had to assemble alone in the monastery of Bergen, near 
Magdeburg, in order to read the received censures together, to 
note all the good remembrances that had been made, and to 
report on them. 

As far as Kloster-Bergen is concerned, at that time it was 
no longer a monastery, but a Lutheran educational institution, 
which was maintained by the conventional monastery income. 
Here, in a room above the small monastery church, in which 
the library of the institution was located and which was still 
decorated with the portraits of Chemnitz, Andrea and 
Selnecker until the year 1813, when the monastery buildings 
were demolished, — here, these three theologians, most 
splendidly entertained by the Lutheran 
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godly monastery abbot Ulner at that time, did their work, 
which was so important for the Lutheran church of all 
following times. 

However, even after this had happened, the Elector of 
Saxony reached an agreement with the Elector of Brandenburg 
and the Duke of Mecklenburg that they should also delegate 
some theologians for the final review. As a result, Chemnitz, 
Andrea and Selnecker appeared again in Kloster-Bergen in 
May of the same year 1577, first on the order of the Elector of 
Saxony, then on the order of the Elector of Brandenburg the 
two general superintendents and professors Andreas Musculus 
and Christoph Korner from Frankfurt on the Oder, and finally 
on the order of the Duke of Mecklenburg the superintendent 
and professor David Chytraus from Rostock. 

These six theologians then, in a nine-day session from the 
nineteenth to the eighth and twentieth of May 1577, once again 
read through the entire Torgau Book together with the 
improvements and additions taken from the censures word for 
word, carefully compared it with the existing documents, 
examined everything most conscientiously according to God's 
Word and the earlier generally recognized Lutheran 
confessions, put every word on the gold scale of sanctity and 
weighed it up, and made every improvement that only seemed 
somehow useful. And after they had thus put the final touches 
to the great holy work and had accomplished it under God's 
visible special grace, for which they fervently called upon God 
daily, these six men of God themselves first signed this 
confession on May 29, 1577, still in the monastery of Bergen, 
on that eternally memorable day of the completion of the 
Formula of Concord, 
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that is, the Formula of Agreement, with the following words: 
"That this is the doctrine, faith and confession of all of 


us, as we will answer for it on the last day before the 
righteous judge, our Lord Jesus Christ, and that we do not 
want to speak or write anything secretly or publicly 
against it, but that we intend to keep to it by means of 
God's grace, we have thoughtfully signed with our own 


hands in true fear and invocation of God. 


Chapter Ten. [ToC] 


How the Formula of Concord has been introduced in 
Lutheran churches. 


When, through God's help and in spite of all the efforts of 
the enemies of a true peace, the delicious peace document was 
finally brought about happily and gloriously, Satan now 
sought to delay its acceptance in every way and thus finally, 
where possible, to prevent it. The Calvinists raised a great hue 
and cry about the fact that a general council had not been held 
before the adoption of the Formula of Concord, and even 
among the Lutherans a few were in favor of this measure. 
Nothing, however, would have been more wrong than to set 
up such a large general synod for this purpose. 

All the Crypto-Calvinists and Philippists who still called 
themselves Lutheran would have appeared at the synod and 
would undoubtedly have caused such an atrocious quarrel and 
dispute that the 
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entire assembly, despairing of establishing unity, would 
finally have dissolved to no avail and Satan, the enemy of all 
true unity, would finally have triumphed. 

Secondly, what was supposedly intended with a general 
council had long since happened, indeed, incomparably more 
had happened. When, in 1583, some dissatisfied members of 
a convention in Quedlinburg again sang the old silly Calvinist 
lament that it had been wrong for only six theologians to have 
prescribed a confession for the entire church, and that a general 
synod should have been held before the confession was signed, 
the entire assembly recalled how untrue it was that the 
Formula of Concord had been drawn up by only six 
theologians, how often the formulas had been sent to all 
Lutheran churches in Germany, how synods and conferences 
had been held everywhere, how the formulas had been 
carefully examined, how changes had been made on them, and 
how the formulas had been changed and improved, and how 
the Formula of Concord had finally come into being as a work 
on which the entire Lutheran Church in Germany had worked. 

The Quedlinburg Convention therefore wrote in its 
minutes: 

"And of course such a review and examination of the 
Christian Book of Concord, repeated so many times, is a 
much greater work than if a general synod had once been 
assembled about it, to which each dominion would have 
delegated two or three theologians, who would have 
helped to examine and approve the book in the name of all 
the others. 


For since only one synod would have been held to 
compare such a work, so many synods have been held in 
this way, so many sovereigns to whom it has been sent and 
who have had it considered and judged by their 
theologians by weighty 
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and mature judgment; so that no such thing has happened 

with any book or religious matter since the beginning of 

Christianity, as is evident from church history." 

Thus, as soon as the Formula of Concord was ready, the 
loyal Lutheran princes and city governments did not let that 
empty talk stop them from getting down to the work of 
introducing it in their territories; and they did so all the more 
cheerfully, the more it became apparent that people 
everywhere were not afraid of it, but were rather waiting for it 
with great desire. No one was forced to sign by threats, no one 
was lured into signing by promises, no one was suddenly taken 
by surprise and stunned; rather, everyone was asked to 
examine and fearlessly express any reservations they might 
have, and those who did so were not only informed in a 
friendly and thorough manner, but also given time to think 
things over, if they so desired. There was so little thought of 
forcing people to sign that those who obviously believed 
otherwise were not allowed to sign at all. Also, no one was 
allowed to sign who could or wanted to do so only with 
conditions and restrictions; therefore, no one was allowed to 
sign more than his mere name. One desired an honest 
signature. 

If it came to light that a church or school servant did not 
want to know anything about the doctrine of the Augsburg 
Confession and was a Crypto-Calvinist, for example, and if he 
did not allow himself to be rebuked, then he was naturally 
dismissed from his service, not because he did not want to 
sign, but because he adhered to an alien religion. As zealously 
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as Andred, among others, worked for the introduction of the 
Formula of Concord and its signing by the church and school 
servants, he nevertheless freely and publicly testified at the 
Herzberg Assembly in 1578: "I can truly say that no man has 
been forced to sign, nor has been driven away because of it, as 


surely as the Son of God redeemed me with his blood; for 


otherwise I will not be made a partaker of the blood of Jesus 
Christ. 


Everywhere, the state and city governments chose the most 
learned, blessed and peaceful theologians, who had to move 
from city to city in order to introduce and sign the Formula of 
Concord. This was also done in the most rapid manner. Only 
a few, who were still remaining §stiff-necked Crypto- 
Calvinists, refused to sign when they were asked to do so in 
the opinion that they were orthodox believers. 

Many, who at first had had reservations, finally gave thanks 
for the information they had received and signed with joy. In 
general, the Commission was already received with joy 
everywhere. When the Commission had come to Chemnitz in 
Saxony and had read the Formula of Concord before all church 
and school servants belonging to the superintendency of that 
city, the archdeacon there, Michael Sagittarius, an 86-year-old 
old man who had already served in the preaching ministry for 
65 years, exclaimed in Latin before all those present: 


“Have you finally come, you Desired One, for whom we 
have waited in our darkness? With Luther, truth and 


concord (Concordia) have been buried, and behold, 
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now I have heard read with the greatest joy the book which 
leads us back to Luther!” 

Similar experiences were made in other churches. Only the 
following serves as proof. The Elector of Brandenburg, Johann 
Georg, had given his commission an instruction in which, 
among other things, the following words appear: 


“That they should not persuade anyone to sign, but rather 
admonish severely those who have some scruples and not 
allow them to sign until they have been completely 
instructed in divine truth and their consciences have been 
completely satisfied.” 


When the commission arrived in Berlin on July 22, 1577, it 
found more than 200 preachers assembled there in the gray 
monastery. After the meeting was opened with a sermon on 
Psalm 27:4 and with prayer, the Formula of Concord was read 
out word for word, article by article. As often as an article had 
been read, the doubts about it had been heard and raised, and 
finally all those present had given their approval, the chairman 
of the commission, Dr. Célestinus, always_concluded with 
thanksgiving and a wish, e.g. with the following words: 
"Praise be to God for eternity for this rich blessing; may he 
keep us and our little children by this pure doctrine," 
whereupon each time the whole assembly, without being 
asked, called out loudly: "Amen!” Each following session was 
opened with the song, “Come, Holy Spirit,” [7LH 224] and 
with prayer. 

Also, during the sessions, a second thanksgiving service 
was held with a sermon on Psalm 133 and Holy Communion 
was celebrated. When everything was happily finished, all the 
bells of the city were rung and the congregation moved to the 
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castle church, where the "HErr Gott dich loben wir" (the Te 
Deum) was sung and a final sermon on Psalm 110 was 
preached. 

At that time, however, not all churches that called 
themselves Lutheran adopted the Formula of Concord as their 
public confession. This was partly because some churches that 
still bore the name were seduced by false teachers and had 
already fallen away from the Lutheran faith. This was the case, 
among others, in the churches of Anhalt, Lower Hesse, and 
Bremen, which therefore soon discarded the hitherto worn 
veneer of the Lutheran name and declared themselves 
Reformed. In part, the refusal to accept the reform came from 
the fact that, although the churches themselves were still 
properly Lutheran, the theologians and jurists who ruled in 
them were either secret Calvinists or hard Philippists, who 
were not satisfied with the fact that only Luther's and not 
Melanchthon's writings were recommended in the Formula of 
Concord, [* Howe takes issue: Tr part of SA] but 
Melanchthon's errors were clearly rejected, so they, with the 
help of the secular authorities, pushed back the introduction of 
the Formula of Concord in their churches. This was the case, 
for example, in Holstein, in Pomerania, in Palatinate- 
Zweibriicken, in the cities of Magdeburg, Frankfurt am Main, 
Nuremberg, and so on. 

When the council of Nuremberg wanted to enforce that the 
Formula of Concord not be accepted, the citizens declared: “If 
they had no money, they would sell their skirts so that they 
could acquire this book.” Since the Elector August of Saxony 
was the brother-in-law of the then Kings of Denmark and 
Norway, Frederick II, he had invited him alone among the 
non-German 
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princes to participate in the work of Concord; but at that time 
the Danish king's most respected theologians were secret 
Calvinists, namely Christoph Knophius and Nikolaus 
Hemming, the latter being the vice chancellor of the 
University in Copenhagen. However, these two had so turned 
the pious king against the Formula of Concord by lying ideas 
that he did not want to read it at all and forbade anyone in his 
entire realm to buy and read it under severe penalty. 

With these few exceptions, however, almost the entire 
Evangelical Lutheran Church in Germany adopted the dear 
Formula of Concord as its public confession. June 1580, on the 
half-centennial of the Augsburg Confession, when it was first 
solemnly published and appeared in print, 85 estates of the 
empire, namely 3 princes, 21 princes, 22 counts, 4 barons, 35 
imperial cities and their church and school servants, 
numbering 8000 to 9000, had already signed it, which number 
increased only three years later to 96 estates of the empire; For 
later many more signed who had initially refused to do so. 

Even the Swedish Church adopted the Formula in 1638 at a 
public Diet; it was also introduced in Holstein, which belongs 
to Denmark, in 1647; while the other recognized Lutheran 
churches, which did not include it among their symbols, have 
nevertheless all upheld it as a pure confession of their sister 
churches to the present day. 
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Conclusion. [ToC] 


No sooner had the work been introduced into most Lutheran 
churches than its imminent demise was prophesied. The 
Wittenberg Crypto-Calvinist Christoph Petzel, who had fallen 
away to the Reformed, wrote, when some theologians, as it 
seems, had withdrawn their signatures out of offended pride, 
scornfully: "Selnecker must not worry that one is so angry and 
angry, as his words read, about the Jakob Andrean Concordia 
Book, which has now mostly fallen away from itself as a work 
that did not come from God, but from men. 

But praise God! This Petzel has proven to be a false 
prophet. The confession of the Formula of Concord has not 
only remained standing like a tree planted by God Himself in 
spite of all storms, but this tree has also spread its shady 
branches further and further, so that now, after three hundred 
years, the jubilee of its planting is to be celebrated here in the 
New World. 

The hope of those who once did not sign the Formula of 
Concord was also this, that through it instead of unity only 
greater discord would be created. Among others, Paul von 
Eitzen from Holstein gave this as the main reason for his 
refusal to accept the Formula. But their evil hope did not come 
true. Just as Concordia died in the Lutheran church with 
Luther's death on the day of Concordia, so it has risen again 
from death in our church with the Formula of Concord and has 
become the banner around which all those who remain faithful 
to the doctrine of the Reformation have gathered in brotherly 
harmony and under which 
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they have led the wars of the Lord in close ranks and have been 
victorious until this hour. 

Through the Formula of Concord, our church has been 
saved from the doom that once threatened it, and also the right 
understanding of the other pure symbols, the Augsburg 
Confession, its Apology, the Smalcald Articles and Luther's 
Small and Large Catechism, has been preserved for it. When 
in 1577 many Reformer suggested that one should oppose the 
Formula of Concord with a common Reformed confession and 
openly renounce the Augsburg Confession, the clever author 
of the Heidelberg Catechism Ursinus wrote to Beza: no, one 
should bury the Augsburg Confession "by another funeral 
ceremony" by secretly confessing to it, but in a Reformed 
sense! 

If the work of the Formula of Concord had not succeeded, 
there would have been no Lutheran church for a long time; 
either it would have been swallowed up by the Calvinist 
church, or it would have been transformed into a 
Melanchthonian, or Crypto-Calvinist, or United church. In 
1577, shortly before Pentecost, it came into being, and by 
God's grace it once prepared a gracious Pentecost for our 
church. 

Oh, may the day on which we solemnly celebrate the 
memory of her birth three hundred years ago become a day of 
Pentecost also for our American Lutheran Church, from which 
time on our Lutheran Christian people here may again 
cheerfully confess Luther's pure doctrine together and adorn 
this confession with holy life and conduct in such a way that 
many may be won over to the pure saving truth and the Father 
in heaven may be praised for it! 

The Formula of Concord has often been said to be 
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only a confession for the theologians, not for the unlearned 
people. But this is by no means so. Already Jakob Andrea, in 
a sermon held in 1579, declared to the Lutheran people in 
Wittenberg from the pulpit: "The Book of Concord should not 
remain in obscurity, but be printed. For it is basically nothing 
other than Luther's Catechism." 

Read it, dear Lutheran Christians, who do not always want 
to remain children in knowledge and do not want to belong to 
those of whom the prophet says: "You drink wine from the 
bowls and anoint yourselves with balm, and do not worry 
about the harm of Joseph (Amos 6:6.) — and you will thank 
God for the pure and glorious confession given to our church. 

It is true that the Formula of Concord is not a book that 
pleases those who seek in books only a pleasant entertainment 
or only the excitation of religious feelings of the heart and 
consider that alone as “edification”; but it contains the pure 
gold of pure saving doctrine, which is brought forth from deep 
within the chamber of the Word of God, and the heavenly 
seeds from which all sermons and writings grow, which are to 
show the listeners the right, unified and straight path to 
salvation. 

O dear Lutheran Christians, let us consider what it cost our 
fathers to work out this treasure for us and to preserve it to this 
day! What unspeakable labor and toil, how many prayers, 
sighs and tears, how much writing, talking, disputing, 
traveling to and fro! What tremendous costs the pious 
Lutheran princes, on whose behalf a whole crowd had to work 
on the work of peace 
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for a long time, had to spend on it! According to a low 
estimate, Prince August alone let the work cost eighty 
thousand, Duke Julius of Brunswick forty thousand Thaler. 

And finally, what abuse, what insults, what blasphemies 
those noble men of God, who did the main work on it, had to 
endure not only from obvious enemies, but also from the false 
brethren! When Martin Chemnitz had to punish the Duke of 
Brunswick for a sin in 1579, and now everything was running 
over him, he wrote to the ducal councilors: he had served in 
the Concordia work was not only proven by "the work on 
himself," but, he added, "also proven by my gray hairs, which 
I have received so far; for which they now want to give me 
such court wages. 

Oh, dear Lutheran Christians, let us not therefore now 
dissipate what our fathers have worked for and fought for with 
such great sacrifices! Let us here in America take a warning 
example from our unfortunate German fatherland. There, 
neither the church servants nor the people have seriously 
guarded the jewel of pure doctrine given to them, and so they 
have lost it forever, as it seems. For while the unbelievers who 
have come to power cry out: “Rase it, rase it, even to the 
foundation thereof’ (Ps. 137:7), even the believers have 
become so blinded to seek help in this that they now and then 
make compromises with the unbelievers. They consider it 
impossible to restore the old, pure, unadulterated Christianity, 
and the consequence is that they — lose everything. 
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As early as 1524, Luther called out to his German Christian 
people: 

“Dear Germans, buy because the market is at the door; 
gather because it seems and the weather is good; need 
God's grace and word because it is there. For this you 
should know: God's word and grace is a driving downpour 
that does not return where it once was. He was with the 
Jews, but he is gone; they have nothing. Paul brought him 
into Greece: gone also is gone; now they have the Turk. 
Rome and Latin land has had him also: hin is hin; they 
have now the pope. And you Germans must not think that 


you will have him forever: for ingratitude and contempt 
will not let him remain. Therefore take hold, and hold fast, 


he that can take and hold: lazy hands must have an evil 
year.” 

Let this also be said to you, dear Lutheran Christian people 
of North America! God has also visited you at this time with 
his pure Word and unadulterated Sacrament. O hear then also 
the voice of your God and Savior: 


"Hold fast that which thou hast, that no man take thy 
crown!" Revelation 3:11. 
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(Part 2) [ToC] 


Formula of Concord 
Core and star 


With an 
historical introduction and with short 
explanatory notes. 


The Lutheran Christian People 
Presented on behalf of the Reverend Evangelical Lutheran Synodal 
Conference of North America 


by 
C. F. W. Walther. 


Second part. 


Containing the historical introduction. 


St. Louis, Mo. 
Available from M. C. Barthel, general agent of the Lutheran Synod of 
Missouri etc. 
1877. 
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[ToC] 


Summarized Definition 
Of the 


Articles at Issue 


between the theologians of the Augsburg Confession in the 
following repetition, according to the guidance of God's 
Word, Christianly explained and compared. 


Remark. The Formula of Concord is called a 
"repetition" here, because with it, not a new 
modified confession of faith of the Lutherans was 
to be made, but the Augsburg Confession was only 
to be repeated in its unadulterated sense. 

Comprehensive Summary, Rule and Norm, 
according to which all dogmas should be judged, and the 
erroneous teachings [controversies]that have occurred should be 
decided and explained in a Christian way. 

1. We believe, teach, and confess that the sole rule and 
standard according to which all dogmas together with [all] 
teachers should be estimated and judged are the prophetic and 
apostolic Scriptures of the Old and of the New Testament 
alone, as it is written Ps. 119:105: Thy Word is a lamp unto 
my feet and a light unto my path. And St. Paul: Though an 
angel from heaven preach any other Gospel unto you, let him 
be accursed, Gal. 1:8. 


4 


Other writings, however, of ancient or modern teachers, 
whatever name they bear, must not be regarded as equal to the 


Holy Scriptures, but all of them together be subjected to them, 
and should not be received otherwise or further than as 
witnesses, [which are to show] in what manner after the time 
of the apostles, and at what places, this [pure] doctrine of the 
prophets and apostles was preserved. 

With this first and supreme principle, that the writings of the 
apostles and prophets are the only rule and norm of all 
doctrines and teachers, our Church rejects all human 
doctrines in matters of faith taken from reason, or from 
traditions, or from alleged new revelations, and who 
present such doctrines. 


2. And since immediately after the Apostles' time, even 
during their lives, false teachers and heretics were torn down, 
and against them in the first churches Symbols, that is, short, 
concise confessions, which were held to be the unanimous 
general Christian faith and confession of the orthodox and true 
churches, namely the Apostles’ Creed, the Nicene Creed, and 
the Athanasian Creed: we confess the same, and hereby reject 
all heresies and doctrines which have been introduced into the 
Church of God contrary to the same. 

By professing the three old general symbols, the Formula of 
Concord testifies that the Lutheran Church has not 
separated from the old general Christian Church, is not a 
new, but nothing but a faithful daughter of the old general 
holy Christian Church. — The three general symbols also 
show that the Christian Church has had symbols or 
ecclesiastical creeds since the time of the Apostles. 
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3. As to the schisms in matters of faith, however, which 
have occurred in our time, we regard as the unanimous 
consensus and declaration of our Christian faith and 
confession, especially against the Papacy and its false worship, 
idolatry, superstition, and against other sects, as the symbol of 
our time, the First, Unaltered Augsburg Confession, delivered 
to the Emperor Charles V at Augsburg in the year 1530, in the 
great Diet, together with its Apology, and the Articles 
composed at Smalcald in the year 1537, and subscribed at that 
time by the chief theologians. 

With diligence the "Unaltered'"' Augsburg Confession is 


mentioned here, because there is also an edition of it 
altered and falsified by Melanchthon in 1540. 


And because such things also concern the common layman 
and the salvation of the same soul, we also profess the small 
and large catechism of Doctor Luther, as such both catechisms 
are written in the tomis Lutheri, as the layman's Bible, in which 
everything is comprehended that is widely dealt with in Holy 
Scripture and is necessary for a Christian man to know for his 
salvation. 

The “common laity” here means simple-minded Christians 
who are still very weak in knowledge. 

The "tomis Lutheri'' are Luther's works that were 
printed together in Jena and Wittenberg before and soon 
after Luther's death. 

The Catechism is therefore called the 'Layman's 
Bible" because in it even the most simple-minded have a 
beautiful Bible excerpt. 
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According to this instruction, as reported above, all 
doctrines are to be addressed, and what is contrary to it, as 
contrary to our unanimous declaration, is to be rejected and 
condemned. 

In this way the distinction between the Holy Scriptures of 
the Old and of the New Testament and all other writings is 
preserved, and the Holy Scriptures alone remain the only 
judge, rule, and standard, according to which, as the only test- 
stone, all dogmas shall and must be discerned and judged, as 
to whether they are good or evil, right or wrong. 

However, the other symbols and writings are not judges like 
the Holy Scriptures, but only testimonies and explanations of 
the faith, as the Holy Scriptures were always understood and 
interpreted in controversial articles in the Churches of God by 
those living at that time, and the repugnant doctrine was 
rejected and condemned. 

The symbols of the orthodox church are therefore not judges, 
but only testimonies, but not testimonies of error, but of 
truth, as our fathers expressly say in the "Repetition", that 
as they ''take God's Word as the basis of eternal truth, so 
they also introduce and take up these writings" (i.e. the 
symbols) "for the testimony of truth and for the 
unanimous understanding of our forefathers, who held fast 
to the pure doctrine. (S. 571.) 
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I. [ToC] 
Of Original Sin. 
STATUS CONTROVERSIAE. 


The Principal Question in This Controversy 


Whether original sin is actually and without any distinction 
man's corrupted nature, substance and essence, or even the 
most distinguished and best part of his essence, as the rational 
soul itself in its highest degree and powers? Or whether there 
is a distinction between man's substance, nature, essence, 
body, soul, even after the fall and original sin, so that one is 
nature and another is original sin, which is in the corrupt nature 
and corrupts nature? 

Since the purpose of the Formula of Concord was to explain 
and settle the doctrinal disputes that arose in the 


Lutheran Church after Luther's death, it always states 
first in each article what the point of dispute was. 


AFFIRMATIVA. 


Pure doctrine, faith, and confession, by way of prefixed 
guideline and summary statement. 


1. We believe, teach and confess that there is a distinction 
between the nature of man, not only as he was created pure 
and holy by God without sin at the beginning, but also as we 
have it now after the fall, namely between the nature that is 
and remains a creature of God even after the fall, and original 
sin, and that such a difference is as great as the difference 
between the work of God and the work of the devil. 
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2. We also believe, teach, and confess that such a distinction 
should be treated with the utmost diligence, because this 
doctrine, that there should be no distinction between our 
corrupt human nature and original sin, is contrary to the chief 


articles of our Christian faith concerning the creation, 


redemption, sanctification, and resurrection of our body, and 
cannot exist apart from them. 


For not only Adam's and Eve's body and soul before the fall, 
but also our body and soul after the Fall, regardless of their 
corruption, God created, which God also still recognizes as His 
work, as it is written in Job 10:8: "Thine hands have made me 
and fashioned me together round about." 

The Son of God also, in unity of his Person, took on such a 
human nature, yet without sin, and therefore not a stranger, but 
our flesh, and after the same became our brother in the flesh. 
Heb. 2:14: “Forasmuch, then, as the children were partakers of 
flesh and blood, He also Himself likewise took part of the 
same.” Again: “He took not on Him the nature of angels, but 
He took on Him the seed of Abraham. Wherefore in all things 
it behooved Him to be made like unto His brethren’, yet 
without sin. In like manner Christ has also redeemed it as His 
work, sanctifies it as His work, raises it from the dead, and 
gloriously adorns it as His work. But original sin He has not 
created, assumed, redeemed, sanctified; nor will He raise it, 
will neither adorn nor save it in the elect, but in the [blessed] 
resurrection it will be entirely destroyed. 

From this, the distinction between the corrupted nature 
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and the corruption that is in nature whereby the nature has been 
corrupted by it, can be easily recognized. 

3. We believe, teach and confess that original sin is not a 
bad but such a deep corruption of human nature that nothing 
healthy or undamaged remains in the body and soul of man, 
his inner and outer powers, but as the church sings: "Through 
Adam's fall is all corrupt, Nature and essence human.” Which 
damage is unspeakable and cannot be recognized by reason, 
but only from God's Word, and that no one can separate nature 
and such corruption of nature from each other, but only God, 
which is completely done through death in the resurrection, 
since our nature, which we now bear, without original sin and 
separated and set apart from it, will rise again and live forever, 
as it is written in Job 19:26: “I shall be compassed again with 
this my skin, and in my flesh shall I see God, whom I shall see 
for myself, and mine eyes shall behold.” 


NEGATIVA. 
Rejection of the false opposing doctrine. 


1. Therefore we reject and condemn the teaching that 
original sin is only a reatus or debt on account of what has 
been committed by another [diverted to us] without any 
corruption of our nature. 

This is an error of the papists. 


2. Also, that evil lusts are not sin, but con-created, essential 
properties of the nature, 
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or, as though the above-mentioned defect and damage were 
not truly sin, because of which man without Christ [not 
ingrafted into Christ] would be a child of wrath. 


This is an error of the Pelagian sect, which arose in the fifth 
century, but which the papists also accepted. 


3. We likewise reject the Pelagian error, by which it is 
alleged that man's nature even after the Fall is incorrupt, and 
especially with respect to spiritual things has remained entirely 
good and pure in naturalibus, 1. e., in its natural powers. 

4. Also, that original sin is only a slight, insignificant spot 
on the outside, dashed upon the nature, or a blemish that has 
been blown upon it, beneath which [nevertheless] the nature 
has retained its good powers even in spiritual things. 

This is a false doctrine of the papal theologians who lived in 
the eleventh to the sixteenth century and were held in 


high esteem, who are called Scholastics, and of some 
papists also in later times. 


5. Also, that original sin is only an external impediment to 
the good spiritual powers, and not a spoiling or want of the 
same, as when a magnet is smeared with garlic-juice, its 
natural power is not thereby removed, but only impeded; or 
that this stain can be easily wiped away like a spot from the 
face or pigment from the wall. 

This is the heresy of the Semipelagians, that is, semi- 


Pelagians, the Scholastics and the false Lutherans, called 
Synergists, who arose in France in the fifth century. 
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6. Also, that in man the human nature and essence are not 
entirely corrupt, but that man still has something good in him, 
even in spiritual things, namely, capacity, skill, aptness, or 
ability in spiritual things to begin, to work, or cooperate in 
spiritual matters. 

This was also a false doctrine of the Synergists. 


7. Therefore, we also reject the false doctrine of the 
Manicheans, when it is taught that original sin, as something 
essential and independent has been infused by Satan into the 
nature, and intermingled with it, as poison and wine are mixed. 

8. Also, that not the natural man, but something different 
and foreign in man sins, on account of which not the nature, 
but only original sin in the nature, is accused. 

The Manichaeans were an abominable sect that arose in 
Persia in the third century, more pagan than Christian, 


and to which Augustine also belonged before his 
conversion. 


9. We reject and condemn also as a Manichean error the 
doctrine that original sin is properly and without any 
distinction the substance, nature, and essence itself of the 
corrupt man, so that a distinction between the corrupt nature, 
as such, after the Fall and original sin should not even be 
conceived of, nor that they could be distinguished from one 


another [even] in thought. 


This is the error of the followers of Flacius or the so-called 
Flacians, who not only rightly claim that original sin 
cannot be separated from the nature of man in this life, but 
also that it cannot be distinguished from it. 
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10. Luther calls such original sin natural sin, person sin, 
essential sin, not that the nature, person, or essence of man 
himself is original sin without any distinction, but that such 
words indicate the distinction between original sin, which is in 
human nature, and the other sins, which are called real sins. 

Luther's expressions "natural sin" and "person sin" are 


mentioned here because the Flacians wanted to justify 
and gloss over their error with them. 


11. For original sin is not a sin which is committed, but it 
inheres in the nature, substance, and essence of man, so that, 
though no wicked thought ever should arise in the heart of 
corrupt man, no idle word were spoken, no wicked deed were 
done, yet the nature is nevertheless corrupted through original 
sin, which is born in us by reason of the sinful seed, and is a 
fountainhead of all other actual sins, as wicked thoughts, 
words, and works, as it is written Matt. 15:19: Out of the heart 
proceed evil thoughts. Also Gen. 6:5; 8:21: “The imagination 
of man's heart is evil from his youth”. 

12. Thus there is also to be noted well the diverse 
signification of the word nature, whereby the Manicheans 
cover their error and lead astray many simple men. For 
sometimes it means the essence [the very substance] of man, 
as when it is said: God created human nature. But at other 
times it means the disposition and the vicious quality 
[disposition, condition, defect, or vice] of a thing, which 
inheres in the nature or essence, as when it is said: The nature 
of the serpent is to bite, and the nature and disposition of man 
is to sin, and is sin; here the word 
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nature does not mean the substance of man, but something that 
inheres in the nature or substance. 

False teachers like to sneak in secretly; therefore, they like to 

use words that have different meanings to deceive their 


listeners. The way of pure teachers, however, is to speak 
and write as clearly as possible. 


13. But as to the Latin terms substantia and accidens, 
because they are not words of Holy Scripture, and besides 
unknown to the ordinary man, they should not be used in 
sermons before ordinary, uninstructed people, but simple 
people should be spared them. 

But in the schools, among the learned, these words are 
rightly retained in disputations concerning original sin, 
because they are well known and used without any 
misunderstanding, to distinguish exactly between the essence 
of a thing and what attaches to it in an accidental way. 

For the distinction between God's work and that of the devil 
is thereby designated in the clearest way, because the devil can 
create no substance, but can only, in an accidental way, by the 
providence of God [God permitting], corrupt the substance 
created by God. 

The Flacians, in fact, claimed that it was wrong to say that 
original sin was only an accidens, that is, only something 
accidentally attached to the nature of man; rather, one 


must teach that original sin is the substantia, that is, the 
essence of man himself. 
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II. [ToC] 
Of free will. 
STATUS CONTROVERSIAE. 


The Principal Question in This Controversy. 

Since the will of man is found in four unlike states, namely: 

1. before the Fall; 2. since the Fall; 3. after regeneration; 4. 
after the resurrection of the body, the chief question is only 
concerning the will and ability of man in the second state, 
namely, what powers in spiritual things he has of himself after 
the fall of our first parents and before regeneration, and 
whether he is able by his own powers, prior to and before his 


regeneration by God's Spirit, to dispose and prepare himself 


for God's grace, and to accept [and apprehend], or not, the 
grace offered through the Holy Ghost in the Word and holy 


[divinely instituted] Sacraments. 


AFFIRMATIVA. 


The Pure Doctrine concerning This Article, according to 
God's Word. 


(1) Of this our doctrine, faith, and confession is that man's 
understanding and reason are blind in spiritual matters, 
understanding nothing from his own powers, as it is written, 
"The natural man understands nothing of the Spirit of God; it 
is foolishness to him, and he cannot understand it when he 1s 
asked about spiritual matters. 


By nature, then, man has no freedom in the spiritual 
freedom 1. with regard to his understanding. 
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2. Likewise we believe, teach, and confess that the 
unregenerate will of man is not only turned away from God, 
but also has become an enemy of God, so that it only has an 
inclination and desire for that which is evil and contrary to 
God, as it is written Gen. 8:21: “The imagination of man's 
heart is evil from his youth”. Also Rom. 8:7: “The carnal mind 
is enmity against God; for it is not subject to the Law of God, 
neither, indeed, can be”. Yea, as little as a dead body can 
quicken itself to bodily, earthly life, so little can man, who by 
sin is spiritually dead, raise himself to spiritual life, as it is 
written Eph. 2:5: Even when we were dead in sins, He hath 
quickened us together with Christ; 2 Cor. 3:5: Not that we are 
sufficient of ourselves to think anything good as of ourselves, 
but that we are sufficient is of God. 


By nature, therefore, man has no freedom in the spiritual 
matters also 2. with regard to his will. 


3. God the Holy Ghost, however, does not effect conversion 
without means, but uses for this purpose the preaching and 
hearing of God's Word, as it is written Rom. 1:16: “The Gospel 
is the power of God unto salvation to every one that believeth. 
Also Rom. 10:17: Faith cometh by hearing of the Word of 
God. And it is God's will that His Word should be heard, and 
that man's ears should not be closed. Ps. 95:8. With this Word 
the Holy Ghost is present, and opens hearts, so that they, as 
Lydia in Acts 16:14, are attentive to it, and are thus converted 
alone through the grace and power of the Holy Ghost, whose 
work alone the conversion of man is. For without His grace, 
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and if He do not grant the increase, our willing and running, 
our planting, sowing, and watering, all are nothing, as Christ 
says John 15:5: “Without Me ye can do nothing”. With these 
brief words He denies to the free will its powers, and ascribes 
everything to God's grace, in order that no one may boast 
before God. 1 Cor. 1:29; 2 Cor. 12:5; Jer. 9:23. 


NEGATIVA. 
Repugnant false teaching. 


Accordingly, we reject and condemn all subsequent 
errors as contrary to the guidance of God's Word: 

1. The delirium [insane dogma] of philosophers who are 
called Stoics, as also of the Manicheans, who taught that 
everything that happens must so happen, and cannot happen 
otherwise, and that everything that man does, even in outward 
things, he does by compulsion, and that he is coerced to evil 
works and deeds, as inchastity, robbery, murder, theft, and the 
like. 


The Stoics were a pagan sect founded by Zeno in the fourth 
century before Christ’s birth. About the Manichaeans see 
p. 11. 


2. We reject also the error of the gross Pelagians, who 


taught that man by his own powers, without the grace of the 
Holy Ghost, can turn himself to God, believe the Gospel, be 
obedient from the heart to God's Law, and thus merit the 
forgiveness of sins and (eternal life. 


On the Pelagians, see p. 10. 


3. We reject also the error of the Semi-Pelagians, who teach 
that man by his own powers can make 1111 
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a beginning of his conversion, but without the grace of the 
Holy Ghost cannot complete it. 


On the semi-Pelagians, see p. 10. 


4. Also, when it is taught that, although man by his free will 
before regeneration is too weak to make a beginning, and by 
his own powers to turn himself to God, and from the heart to 


be obedient to God, yet, if the Holy Ghost by the preaching of 


the Word has made a beginning, and therein offered His grace, 
then the will of man from its own natural powers can add 


something, though little and feebly, to this end, can help and 
cooperate, qualify and prepare itself for grace, and embrace 
and accept it, and believe the Gospel. 

This was an error of the false Lutherans, who are called 
Synergists. 

5. Also, that man, after he has been born again, can perfectly 
observe and completely fulfil God's Law, and that this 
fulfilling is our righteousness before God, by which we merit 
eternal life. 

This is an error of the Papists. As is well known, the 


Methodists also teach that man can become completely 
holy already in this life. 


6. Also, we reject and condemn the error of the Enthusiasts 
*), who imagine that God without means, without the hearing 
of God's Word, also without the use of the holy Sacraments, 
draws men to Himself, and enlightens, justifies, and saves 
them. 


*) Enthusiasts are those who wait for heavenly enlightenment 
of the Spirit without the preaching of God's Word. 
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The ancient Enthusiasts were a sect that arose in the fourth 
century A.D., who also called themselves Euchites or 
Messalians; more recent Enthusiasts were the Anabaptists 
and Schwenkfeldians in the sixteenth century. 


7. Also, that in conversion and regeneration God entirely 
exterminates the substance and essence of the old Adam, and 
especially the rational soul, and in conversion and regeneration 
creates a new essence of the soul out of nothing. 


This was an error of the Flacians. 


8. Also, when the following expressions are employed 
without explanation, namely, that the will of man before, in, 
and after conversion resists the Holy Ghost, and that the Holy 
Ghost is given to those who resist Him intentionally and 
persistently; for, as Augustine says, in conversion God makes 
willing persons out of the unwilling and dwells in the willing. 


Flacius made use of such speeches, referring to Paul's 
conversion, which, however, was an extraordinary one. 


As to the expressions of ancient and modern teachers of the 
Church, when it is said: Deus trahit, sed volentem trahit, 1. e., 


God_ draws, but He draws the willing; likewise, Hominis 
voluntas in conversione non est otiosa, sed agit aliquid, 1. e., 
in conversion the will of man is not idle, but but 
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also effects something, we maintain that, inasmuch as these 
expressions have been introduced for confirming [the false 
opinion concerning] the powers of the natural free will in 
man's conversion, against the doctrine of God's grace, they do 
not conform to the form of sound doctrine, and therefore, when 
we speak of conversion to God, justly ought to be avoided. 


The saying: “God draws, but draws those who will” was led 
by Chrysostom among the old church teachers; but the 
expression: “The will of man is not idle in conversion”, etc., 
was led by the Scholastics, and among the new church 
teachers by Melanchthon, as well as by the Synergists in 
general. 


But, on the other hand, it is correctly said that in conversion 
God, through the drawing of the Holy Ghost, makes out of 
stubborn and unwilling men willing ones, and that after such 
conversion in the daily exercise of repentance the regenerate 
will of man is not idle, but also cooperates in all the works of 
the Holy Ghost, which He performs through us. 

9. Also what Dr. Luther has written, namely, that man's will 
in his conversion is pure passive, that is, that it does nothing 
whatever, is to be understood respectu divinae gratiae in 
accendendis novis motibus, that is, when God's Spirit, through 
the Word heard or the use of the holy Sacraments, lays hold 
upon man's will, and works [in man] the new birth and 
conversion. For when [after] the Holy Ghost has wrought and 
accomplished this, and man's will has been changed and 
renewed by His divine power and working alone, then the new 
will of man is an instrument and organ of God the Holy Ghost, 
so that 
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he not only accepts grace, but also cooperates with the Holy 
Ghost in the works which follow. 

Therefore, before the conversion of man there are only two 
efficient causes, namely, the Holy Ghost and the Word of God, 
as the instrument of the Holy Ghost, by which He works 
conversion. This Word man is [indeed] to hear; however, it is 
not by his own powers, but only through the grace and working 
of the Holy Ghost that he can yield faith to it and accept it. 


Melanchthon erroneously taught that there were three 
causes of conversion: the Word of God, the Holy Spirit, 
and man's own assenting will. 


HII. [ToC] 


Of the righteousness of faith before God 


STATUS CONTROVERSIAE. 
The Principal Question In This Controversy 


Since it is unanimously confessed in our churches, in 
accordance with God's Word and the sense of the Augsburg 
Confession, that we poor sinners are justified before God and 
saved alone by faith in Christ, and thus Christ alone is our 
Righteousness, who is true God and man, because in Him the 
divine and human natures are personally united with one 
another, Jer. 23:6; 1 Cor. 1:30; 2 Cor. 5:21, the question has 
arisen: According to which nature is Christ our 
Righteousness? and thus two contrary errors have arisen in 
some churches. 
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For one part held that Christ alone is our righteousness 
according to the Godhead, if he dwells in us through faith, 
against which dwelling Godhead all men's sins are counted as 
a drop of water against the great sea. On the other hand, others 
have held that Christ is our righteousness before God 


according to human nature alone. 


AFFIRMATIVA. 


Pure Doctrine of the Christian Churches Against Both 
Now Set Errors 


1. Against both the errors just recounted, we unanimously 
believe, teach, and confess that Christ is our Righteousness 
neither according to the divine nature alone nor according to 
the human nature alone, but that it is the entire Christ 
according to both natures, in His obedience alone, which as 
God and man He rendered to the Father even unto death, and 
thereby merited for us the forgiveness of sins and eternal life, 
as itis written: As by one man's disobedience many were made 
sinners, so by the obedience of One shall many be made 
righteous, Rom. 5:19. 

2. Accordingly, we believe, teach, and confess that our 
righteousness before God is (this very thing], that God 
forgives us our sins out of pure grace, without any work, merit, 
or worthiness of ours preceding, present, or following, that He 
presents and imputes to us the mghteousness of Christ's 
obedience, on account of which righteousness we are received 
into grace by God, and regarded as righteous. 

3. We believe, teach, and confess that faith alone is the 
means and instrument whereby we lay hold of Christ, 


22 


and thus in Christ of that righteousness which avails before 
God, for whose sake this faith is imputed to us for 
righteousness, Rom. 4:5. 

4. We believe, teach, and confess that this faith is not a bare 
knowledge of the history of Christ, but such a gift of God by 
which we come to the right knowledge of Christ as our 
Redeemer in the Word of the Gospel, and trust in Him that for 
the sake of His obedience alone we have, by grace, the 
forgiveness of sins, are regarded as holy and righteous before 
God the Father, and eternally saved. 

5. We believe, teach, and confess that according to the 
usage of Holy Scripture the word justify means in this article, 
to absolve, that is, to declare free from sins. Prov. 17:15: He 
that justifieth the wicked, and he that condemneth the 
righteous, even they both are abomination to the Lord. Also 
Rom. 8:33: Who shall lay anything to the charge of God's 
elect? It is God that justifieth. 

And when, in place of this, the words regeneratio and 
vivificatio, that is, regeneration and vivification, are employed, 
as in the Apology, this is done in the same sense. By these 
terms, in other places, the renewal of man is understood, and 
distinguished from justification by faith. 

6. We believe, teach, and confess also that notwithstanding 
the fact that many weaknesses and defects cling to the true 
believers and truly regenerate, even to the grave, still they 
must not on that account doubt either their righteousness 
which has been imputed to them by faith, or the salvation of 
their souls, but must regard it as certain 
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that for Christ's sake, according to the promise and 
[immovable] Word of the holy Gospel, they have a gracious 
God. 

7. We believe, teach and confess that for the preservation of 
the pure doctrine of the righteousness of faith before God, the 
particulis exclusivis, that is, the following words of the holy 
apostle Paul, by which the merit of Christ is completely 
separated from our works and the glory is given to Christ 
alone, must be kept with special diligence, since the holy 


apostle Paul writes: "By grace, without merit, without law, 
without works, not of works," all of which words at the same 


time mean as much as that through faith alone in Christ alone 
we are justified and saved. 

8. We believe, teach, and confess that, although the 
contrition that precedes, and the good works that follow, do 
not belong to the article of justification before God, yet one is 
not to imagine a faith of such a kind as can exist and abide 
with, and alongside of, a wicked intention to sin and to act 
against the conscience. But after man has been justified by 
faith, then a true living faith worketh by love, Gal. 5:6, so that 
thus good works always follow justifying faith, and are surely 
found with it, if it be true and living; for it never is alone, but 


always has with it love and hope. 


The papists teach that a person can have true faith even 
though he lives in mortal sins. 
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ANTITHESIS or NEGATIVA. 
Contrary Doctrines Rejected. 


Accordingly, we reject and condemn all subsequent 
errors: 


1. That Christ is our Righteousness according to His divine 
nature alone. 


This was the error of Andreas Osiander. 


2. That Christ is our Righteousness according to His human 
nature alone. 


This was the error of Stancarus. 


3. That in the sayings of the Prophets and Apostles where 
the righteousness of faith is spoken of the words justify and to 
be justified are not to signify declaring or being declared free 
from sins, and obtaining the forgiveness of sins, but actually 
being made righteous before God, because of love infused by 
the Holy Ghost, virtues, and the works following them. 

This is an error of the papists, which also occurred in the 
Interim book. 

4. That faith should not only look at the obedience of Christ, 
but at his divine nature, how it dwells and works in us, and 
through this dwelling our sins are covered. 


A. Osiander's error. 


5. That faith is such a trust in the obedience of Christ as can 
exist and remain 
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in a man even when he has no genuine repentance, in whom 
also no love follows, but who persists in sins against his 
conscience. 


The papists' error, which also appeared in the Book of 
Interim. 


6. That not God Himself, but only the gifts of God, dwell in 
believers. 


This is how some Scholastics taught. 


7. That faith saves on this account, because by faith the 
renewal, which consists in love to God and one's neighbor, is 
begun in us. 


Error of the Papists. 


8. That faith has the first place in justification, nevertheless 
also renewal and love belong to our righteousness before God 
in such a manner that they [renewal and love] are indeed not 
the chief cause of our righteousness, but that nevertheless our 
righteousness before God is not entire or perfect without this 
love and renewal. 


An error that occurred in the book Interim. 

9. That believers are justified before God and saved jointly 
by the imputed righteousness of Christ and by the new 
obedience begun in them, or in part by the imputation of 
Christ's righteousness, but in part also by the new obedience 
begun in them. 

Error that occurred in the book Interim. 

10. That the promise of grace is made our own by faith in 

the heart, and by the 
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confession which is made with the mouth, and by other virtues. 


Georg Major's error in Wittenberg. 


11. That faith does not justify without good works; so that 
good works are necessarily required for righteousness, and 
without their presence man cannot be justified. 


The error of the Crypto-Calvinists, i.e., the secret Calvinists, 
in the Electorate of Saxony. 


IV. [ToC] 
Of Good Works. 


STATUS CONTROVERSIAE. 


The Principal Question in the Controversy concerning 
Good Works. 


Two divisions have arisen in some churches over the 
doctrine of good works: 

1. First, some theologians have become divided because of 
the following expressions, where the one side wrote: Good 
works are necessary for salvation. It is impossible to be saved 
without good works. Also: No one has ever been saved without 
good works. But the other side, on the contrary, wrote: Good 
works are injurious to salvation. 

2. Afterwards a schism arose also between some 
theologians with respect to the two words necessary and free, 
since the one side contended that the word 
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necessary should not be employed concerning the new 
obedience, which, they say, does not flow from necessity and 
coercion, but from a voluntary spirit. The other side insisted 
on the word necessary, because, they say, this obedience is not 
at our option, but regenerate men are obliged to render this 
obedience. 

From this disputation concerning the terms a controversy 
afterwards occurred concerning the subject itself; for the one 
side contended that among Christians the Law should not be 
urged at all, but men should be exhorted to good works from 
the Holy Gospel alone; the other side contradicted this. 


AFFIRMATIVA. 


Pure Doctrine of the Christian Churches concerning This 
Controversy. 

For the thorough statement and decision of this controversy 
our doctrine, faith, and confession is: 

1. That good works certainly and without doubt follow true 
faith, if it is not a dead, but a living faith, as fruits of a good 
tree. 

2. We believe, teach, and confess also that good works 
should be entirely excluded, just as well in the question 
concerning salvation as in the article of justification before 
God, as the apostle testifies with clear words, when he writes 
as follows: Even as David also describeth the blessedness of 
the man unto whom God imputeth righteousness without 
works, saying, Blessed is the man to whom the Lord will not 
impute sin, Rom. 4:6 ff And again: By grace are ye saved 
through faith; and that not of yourselves, it is the gift of God; 
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not of works, lest any man should boast, Eph. 2:8-9. 

3. We believe, teach, and confess also that all men, but those 
especially who are born again and renewed by the Holy Ghost, 
are bound to do good works. 

4. In this sense the words necessary, shall, and must are 
employed correctly and in a Christian manner also with respect 
to the regenerate, and in no way are contrary to the form of 
sound words and speech. 

5. Nevertheless, by the words mentioned, necessitas, 
necessarium, necessity and necessary, if they be employed 
concerning the regenerate, not coercion, but only due 
obedience is to be understood, which the truly believing, so far 
as they are regenerate, render not from coercion or the driving 
of the Law, but from a voluntary spirit; because they are no 
more under the Law, but under grace, Rom. 6:14; 7:6; 8:14. 

6. Accordingly, we also believe, teach, and confess that 
when it is said: The regenerate do good works from a free 
spirit, this is not to be understood as though it is at the option 
of the regenerate man to do or to forbear doing good when he 
wishes, and that he can nevertheless retain faith if he 
intentionally perseveres in sins. 

7. Yet this is not to be understood otherwise than as the Lord 
Christ and His apostles themselves declare, namely, regarding 
the liberated spirit, that it does not do this from fear of 
punishment, like a servant, but from love of righteousness, like 
children, Rom. 8:15. 

8. Although this voluntariness [liberty of spirit] in the elect 
children of God is not perfect, but burdened with great 
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weakness, as St. Paul complains concerning himself, Rom. 
7:14-25; Gal. 5:17; 

9. Nevertheless, for the sake of the Lord Christ, the Lord 
does not impute this weakness to His elect, as it is written: 
There is therefore now no condemnation to them which are in 
Christ Jesus, Rom. 8:1. 

10. We believe, teach, and confess also that not works 
maintain faith and salvation in us, but the Spirit of God alone, 
through faith, of whose presence and indwelling good works 
are evidences. 


NEGATIVA. 
False Contrary Doctrine. 


1. Accordingly, we reject and condemn the following 
modes of speaking: when it is taught and written that good 
works are necessary to salvation; also, that no one ever has 
been saved without good works; also, that it is impossible to 
be saved without good works. 


This error was taught by Georg Major in Wittenberg. 


2. We reject and condemn as offensive and detrimental to 
Christian discipline the bare expression, when it is said: Good 


works are injurious to salvation. 
Nikolaus Amsdorf came to this wrong sentence in the 
dispute. 

For especially in these last times it is no less needful to 
admonish men to Christian discipline [to the way of living 
aright and godly] and good works, and remind them how 
necessary it is that they exercise themselves in good works as 
a declaration of their faith and gratitude to God, than that the 
works be not mingled in the article of 
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justification; because men may be damned by an Epicurean 
delusion concerning faith, as well as by papistic and Pharisaic 
confidence in their own works and merits. 

3. We also reject and condemn the dogma that faith and the 
indwelling of the Holy Ghost are not lost by willful sin, but 
that the saints and elect retain the Holy Ghost even though they 
fall into adultery and other sins and persist therein. 

This was an error of Joh. Agricola of Eisleben and of all 
antinomians or lawbreakers, as well as of the strict 
Calvinists, who claim that an elect does not completely lose 
faith, spirit and God's grace even through mortal sins. 


V. [ToC] 
Of the Law and the Gospel. 
STATUS CONTROVERSITAE. 


The Principal Question In This Controversy. 
Whether the preaching of the Holy Gospel is properly not 
only a preaching of grace, which announces the forgiveness of 
sins, but also a preaching of repentance and reproof, rebuking 
unbelief, which, they say, is rebuked not in the Law, but alone 
through the Gospel. 


AFFIRMATIVA. 
Pure teaching of God's Word. 
1. We believe, teach, and confess that the distinction 


between the Law and the Gospel is to be maintained in the 
Church with great diligence as an especially 
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brilliant light, by which, according to the admonition of St. 
Paul, the Word of God is rightly divided. 

2. We believe, teach, and confess that the Law is properly a 
divine doctrine, which teaches what is right and pleasing to 
God, and reproves everything that is sin and contrary to God's 
will. 

3. For this reason, then, everything that reproves sin is, and 
belongs to, the preaching of the Law. 

4. But the Gospel is properly such a doctrine as teaches 
what man who has not observed the Law, and therefore 1s 
condemned by it, is to believe, namely, that Christ has expiated 
and made satisfaction for all sins, and has obtained and 
acquired for him, without any merit of his [no merit of the 
sinner intervening], forgiveness of sins, righteousness that 
avails before God, and eternal life. 

5. But since the term Gospel is not used in one and the same 
sense in the Holy Scriptures, on account of which this 
dissension originally arose, we believe, teach, and confess that 
if by the term Gospel is understood the entire doctrine of Christ 
which He proposed in His ministry, as also did His apostles (in 
which sense it is employed, Mark 1:15; Acts 20:21), it is 
correctly said and written that the Gospel is a preaching of 
repentance and of the forgiveness of sins. 

6. But if the Law and the Gospel, likewise also Moses 
himself [as] a teacher of the Law and Christ as a preacher of 
the Gospel are contrasted with one another, we believe, teach, 


and confess that the Gospel is not a preaching of repentance or 
reproof, but properly 
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nothing else than a preaching of consolation, and a joyful 
message which does not reprove or terrify, but comforts 
consciences against the terrors of the Law, points alone to the 
merit of Christ, and raises them up again by the lovely 
preaching of the grace and favor of God, obtained through 
Christ's merit. 

7. As to the revelation of sin, because the veil of Moses 
hangs before the eyes of all men as long as they hear the bare 
preaching of the Law, and nothing concerning Christ, and 
therefore do not learn from the Law to perceive their sins 
aright, but either become presumptuous hypocrites [who swell 
with the opinion of their own righteousness] as the Pharisees, 
or despair like Judas, Christ takes the Law into His hands, and 
explains it spiritually, Matt. 5:21ff ; Rom. 7:14. And so God's 
wrath is revealed from heaven against all sinners [Rom. 1:18], 
how great it is, through which they are instructed in the Law, 
and then learn from it to recognize their sin, which knowledge 
Moses could never have forced from them. 

Accordingly, although the preaching of the suffering and 
death of Christ, the Son of God, is an earnest and terrible 
proclamation and declaration of God's wrath, whereby men are 
first led into the Law aright, after the veil of Moses has been 
removed from them, so that they first know aright how great 
things God in His Law requires of us, none of which we can 
observe, and therefore are to seek all our righteousness in 
Christ: 

8. Yet as long as all this (namely, Christ's suffering and 
death) proclaims God's wrath and terrifies man, it is still not 
properly the preaching of the Gospel, but the preaching of 
Moses and the Law, and therefore a 
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foreign work of Christ, by which He arrives at His proper 
office, that is, to preach grace, console, and quicken, which is 
properly the preaching of the Gospel. 


NEGATIVA. 


Contrary Doctrine which is Rejected. 

Accordingly we reject and regard as incorrect and injurious 
the dogma that the Gospel is properly a preaching of 
repentance or reproof, and not alone a preaching of grace; for 
thereby the Gospel is again converted into a doctrine of the 
Law, the merit of Christ and Holy Scripture are obscured, 
Christians robbed of true consolation, and the door is opened 
again to [the errors and superstitions of] the Papacy. 


This was an error of J. Agricola and some Philippists, namely 
Paul Crell, Caspar Cruziger the Younger and others. 


VI. [ToC] 
The Third Use of the Law. 


STATUS CONTROVERSIAE. 
The Principal Question in This Controversy. 


Since the Law was given to men for three reasons: first, that 
thereby outward discipline might be maintained against wild, 
disobedient men [and that wild and intractable men might be 
restrained, as though by certain bars]; secondly, that men 
thereby may be led to the knowledge of their sins; thirdly, that 
after they are regenerate and [much of] the flesh 
notwithstanding cleaves to them, they might on this account 
have a fixed rule according to which they are to regulate and 
direct their whole life, 
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a dissension has occurred between some few theologians 
concerning the third use of the Law, namely, whether it is to 


be urged or not upon regenerate Christians. The one side has 
said, Yea; the other, Nay. 


AFFIRMATIVA. 
The right Christian doctrine of this dispute. 


1. We believe, teach, and confess that, although men truly 
believing [in Christ] and truly converted to God have been 
freed and exempted from the curse and coercion of the Law, 
they nevertheless are not on this account without Law, but 
have been redeemed by the Son of God in order that they 
should exercise themselves in it day and night [that they 
should meditate upon God's Law day and night, and constantly 
exercise themselves in its observance, Ps. 1:2 ], Ps. 119. 

2. We believe, teach, and confess that the preaching of the 
Law is to be urged with diligence, not only upon the 
unbelieving and impenitent, but also upon true believers, who 
are truly converted, regenerate, and justified by faith. 

3. For although they are regenerate and renewed in the spirit 
of their mind, yet in the present life this regeneration and 
renewal is not complete, but only begun, and believers are, by 
the spirit of their mind, in a constant struggle against the flesh, 
that is, against the corrupt nature and disposition which 
cleaves to us unto death. On account of this old Adam, which 
still inheres in the understanding, the will, and all the powers 
of man, it is needful that the Law of the Lord always shine 
before them, in order that they may not from human devotion 
institute wanton and self-elected cults [that they may frame 
nothing in a matter of religion from the desire of private 
devotion, and may not 
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choose divine services not instituted by God's Word]; 
likewise, that the old Adam also may not employ his own will, 
but may be subdued against his will, not only by the 
admonition and threatening of the Law, but also by 
punishments and blows, so that he may follow and surrender 
himself captive to the Spirit, 1 Cor. 9:27; Rom. 6:12, Gal. 6:14; 
Ps. 119:1ff ; Heb. 13:21 (Heb. 12:1). 

4. Now, as regards the distinction between the works of the 
Law and the fruits of the Spirit, we believe, teach, and confess 
that the works which are done according to the Law are and 
are called works of the Law as long as they are only extorted 
from man by urging the punishment and threatening of God's 
wrath. 

5. Fruits of the Spirit, however, are the works which the 
Spirit of God who dwells in believers works through the 
regenerate, and which are done by believers so far as they are 
regenerate [spontaneously and freely], as though they knew of 
no command, threat, or reward; for in this manner the children 
of God live in the Law and walk according to the Law of God, 
which [mode of living] St. Paul in his epistles calls the Law of 
Christ and the Law of the mind, Rom. 7:25; 8:7; Rom. 8:2; 
Gal. 6:2. 

6. Thus the Law is and remains both to the penitent and 
impenitent, both to regenerate and unregenerate men, one [and 
the same] Law, namely, the immutable will of God; and the 
difference, so far as concerns obedience, is alone in man, 
inasmuch as one who is not yet regenerate does for the Law 
out of constraint and unwillingly what it requires of him (as 
also the regenerate do according to the flesh); but the believer, 
so far as he is regenerate, does without constraint and with a 
willing spirit that which no threatenings [however severe] of 
the Law could ever extort from him. 
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NEGATIVA. 
False counter doctrine. 


Accordingly, we reject as a dogma and error injurious to, 
and conflicting with, Christian discipline and true godliness 
the teaching that the Law in the above-mentioned way and 
degree is not to be urged upon Christians and true believers, 
but only upon unbelievers, non-Christians, and the impenitent. 


Error of Agricola and his followers, the Antinomians or 
“law-breakers”. 


VI. [ToC] 
The Lord's Supper. 

Although the Zwinglian teachers are not to be reckoned 
among the theologians who affiliate with [acknowledge and 
profess] the Augsburg Confession, as they separated from 
them at the very time when this Confession was presented, 
nevertheless, since they are intruding themselves (into their 
assembly], and are attempting, under the name of this 
Christian Confession, to spread their error, we intend also to 
make a needful statement [we have judged that the Church of 
Christ should be instructed also] concerning this controversy. 

The Zwinglians only wanted to be Augsburg Confessionalists 

in order to participate in the benefits of the religious peace 


and to be able to smuggle their teachings into the Lutheran 
Church. 


STATUS CONTROVERSIAE. 


Chief Controversy between Our Doctrine and That of the 
Sacramentarians regarding This Article. 


Whether in the Holy Supper the true body and blood of our 
Lord Jesus Christ are truly 
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and essentially present, are distributed with the bread and 
wine, and received with the mouth by all those who use this 


Sacrament, whether they be worthy or unworthy, godly or 
ungodly, believing or unbelieving; by the believing for 
consolation and life, by the unbelieving for judgment? The 
Sacramentarians say, No; we say, Yes. 

For the explanation of this controversy, it is to be noted in 
the beginning that there are two kinds of Sacramentarians. 
Some are gross Sacramentarians, who declare in plain 
(deutschen), clear words as they believe in their hearts, that in 
the Holy Supper nothing but bread and wine is present, and 
distributed and received with the mouth. Others, however, are 
subtle Sacramentarians, and the most injurious of all, who 
partly speak very speciously in our own words, and pretend 
that they also believe a true presence of the true, essential, 
living body and blood of Christ in the Holy Supper, however, 
that this occurs spiritually through faith. Nevertheless they 
retain under these specious words precisely the former gross 
opinion, namely, that in the Holy Supper nothing is present 
and received with the mouth except bread and wine. For with 
them the word spiritually means nothing else than the Spirit of 
Christ or the power of the absent body of Christ and His merit, 
which is present; but the body of Christ is in no mode or way 
present, except only above in the highest heaven, to which we 
should elevate ourselves into heaven by the thoughts of our 
faith, and there, not at all, however, in the bread and wine of 
the Holy Supper, should seek this body and blood [of Christ]. 
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AFFIRMATIVA. 


Confession of the Pure Doctrine concerning the Holy 
Supper against the Sacramentarians. 


1. We believe, teach, and confess that in the Holy Supper 
the body and blood of Christ are truly and essentially present, 
and are truly distributed and received with the bread and wine. 

2. We believe, teach, and confess that the words of the 
testament of Christ are not to be understood otherwise than as 
they read, according to the letter, so that the bread does not 
signify the absent body and the wine the absent blood of 
Christ, but that, on account of the sacramental union, they [the 
bread and wine] are truly the body and blood of Christ. 

3. Now, as to the consecration, we believe, teach, and 
confess that no work of man or recitation of the minister [of 
the church] produces this presence of the body and blood of 
Christ in the Holy Supper, but that this is to be ascribed only 
and alone to the almighty power of our Lord Jesus Christ. 

4. But at the same time we also believe, teach, and confess 
unanimously that in the use of the Holy Supper the words of 
the institution of Christ should in no way be omitted, but 
should be publicly recited, as it is written 1 Cor. 10:16: The 
cup of blessing which we bless, etc. This blessing occurs 
through the recitation of the words of Christ. 

5. The grounds, however, on which we stand against the 
Sacramentarians in this matter are those which Dr. Luther has 
laid down in his Large Confession concerning the Lord's 
Supper. 

The first is this article of our Christian faith: Jesus Christ is 
true, essential, natural, 
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perfect God and man in one person, undivided and inseparable. 

The second: That God's right hand is everywhere; at which 
Christ is placed in deed and in truth according to His human 
nature, [and therefore] being present, rules, and has in His 
hands and beneath His feet everything that is in heaven and on 
earth [as Scripture says, Eph. 1:22 ], where no man else, nor 
angel, but only the Son of Mary is placed; hence He can do 
this [those things which we have said]. 

The third: That God's Word is not false, and does not 
deceive. 

The fourth: That God has and knows of various modes of 
being in any place, and not only the one [is not bound to the 
one] which’ philosophers’ call Jocalis (local) for 
circumscribed]. 

6. We believe, teach, and confess that the body and blood 
of Christ are received with the bread and wine, not only 
spiritually by faith, but also orally; yet not in a Capernaitic, but 
in a supernatural, heavenly mode, because of the sacramental 
union, with the bread and wine, as the words of Christ clearly 
show, when Christ gives direction to take, eat, and drink, as 
was also done by the apostles; for it is written Mark 14:23: 
And they all drank of it. St. Paul likewise says, 1 Cor. 10:16: 
The bread which we break, is it not the communion of the body 
of Christ? that is: He who eats this bread eats the body of 
Christ, which also the chief ancient teachers of the Church, 
Chrysostom, Cyprian, Leo I, Gregory, Ambrose, Augustine, 
unanimously testify. 

7. We believe, teach, and confess that not only the true 
believers [in Christ] and the worthy, but also the unworthy and 
unbelievers, receive the true 
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body and blood of Christ; however, not for life and 
consolation, but for judgment and condemnation, if they are 
not converted and do not repent, 1 Cor. 11:27-29. 

For although they thrust Christ from themselves as a Savior, 
yet they must admit Him even against their will as a strict 
Judge, who is just as present also to exercise and render 
judgment upon impenitent guests as He is present to work life 
and consolation in the hearts of the true believers and worthy 
guests. 

8. We believe, teach, and confess also that there is only one 
kind of unworthy guests, namely, those who do not believe, 
concerning whom it is written John 3:18: He that believeth not 
is condemned already. And this judgment becomes greater and 
more grievous, being aggravated, by the unworthy use of the 
Holy Supper, | Cor. 11:29. 

9. We believe, teach, and confess that no true believer, as 
long as he retains living faith, however weak he may be, 
receives the Holy Supper to his judgment, which was instituted 
especially for Christians weak in faith, yet penitent, for the 
consolation and strengthening of their weak faith [Matt. 9:12; 
11:5. 28]. 

10. We believe, teach, and confess that all the worthiness of 
the guests of this heavenly feast is and consists in the most 
holy obedience and perfect merit of Christ alone, which we 
appropriate to ourselves by true faith, and whereof [of the 
application of this merit] we are assured by the Sacrament, and 
not at all in [but in nowise does this worthiness depend upon] 
our virtues or inward and outward preparations. 
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NEGATIVA. 
Contrary, Condemned Doctrines of the Sacramentarians. 


On the other hand, we unanimously reject and condemn all 
the following erroneous articles, which are opposed and 
contrary to the doctrine presented above, the simple faith, and 
the [pure] confession concerning the Lord's Supper; 

1. The papistic transubstantiation, when it is taught in the 
Papacy that in the Holy Supper the bread and wine lose their 
substance and natural essence, and are thus annihilated; that 
they are changed into the body of Christ, and the outward form 
alone remains. 

2. The papistic sacrifice of the Mass for the sins of the living 
and the dead. 

3. That [the sacrilege whereby] to laymen one form only of 
the Sacrament is given, and, contrary to the plain words of the 
testament of Christ, the cup is withheld from them, and they 
are [thus] deprived of His blood. 


As is well known, this happens in the Roman Church. 


4. When it is taught that the words of the testament of Christ 
must not be understood or believed simply as they read, but 
that they are obscure expressions, whose meaning must be 
sought first in other passages of Scripture. 


This is how the Zwinglians and Calvinists taught. 
5. That in the Holy Supper the body of Christ is not received 
orally with the bread; but that with the mouth only bread and 
wine are received, the body of Christ, however, only 


spiritually by faith. 
6. That the bread and wine in the Holy Supper are nothing 
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more than [symbols or] tokens by which Christians recognize 
one another. 

7. That the bread and wine are only figures, similitudes, and 
representations of the far absent body and blood of Christ. 


The teachings given in numbers 5, 6 and 7 are also errors of 
the Zwinglians and Calvinists. 


8. That the bread and wine are no more than a memorial, 
seal, and pledge, through which we are assured that when faith 
elevates itself to heaven, it there becomes partaker of the body 
and blood of Christ as truly as we eat bread and drink wine in 
the Supper. 


Teaching of Calvin and his followers. 


9. That the assurance and confirmation of our faith 
[concerning salvation] in the Holy Supper occur through the 
external signs of bread and wine alone, and not through the 
true, [verily] present body and blood of Christ. 

10. That in the Holy Supper only the power, efficacy, and 
merit of the absent body and blood of Christ are distributed. 


The teachings given in numbers 9 and 10 are also heresies of 
Calvin and his followers. 


11. That the body of Christ is so enclosed in heaven that it 
can in no way be at once and at one time in many or all places 
upon earth where His Holy Supper is celebrated. 


Doctrine of Calvinists and Crypto-Calvinists. 
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12. That Christ has not promised, neither could have 
effected, the essential presence of His body and blood in the 
Holy Supper, because the nature and property of His assumed 
human nature cannot suffer nor permit it. 


Teaching of Peter Martyr, Beza and other Calvinists. 
13. That God, according to [even by] all His omnipotence 


(which is dreadful to hear), is not able to cause His body to be 
essentially present in more than one place at one time. 


Like number12. 


14. That not the omnipotent words of Christ's testament, but 
faith, produces and makes [is the cause of] the presence of the 
body and blood of Christ in the Holy Supper. 

Doctrine of the enthusiast Schwenkfeld in Silesia and the 
Zwinglians. 

15. That believers must not seek the body [and blood] of 
Christ in the bread and wine of the Holy Supper, but raise their 
eyes from the bread to heaven and there seek the body of 
Christ. 


Teaching of Calvin and his followers. 


16. That unbelieving, impenitent Christians do not receive 
the true body and blood of Christ in the Holy Supper, but only 
bread and wine. 

Like number 15. 


17. That the worthiness of the guests at this heavenly meal 
consists not alone in true faith 
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in Christ, but also in the external preparation of men. 
Teaching of Peter Martyr and other Calvinists. 


18. That even the true believers, who have and retain a true, 
living, pure faith in Christ, can receive this Sacrament to their 
judgment, because they are still imperfect in their outward life. 


Bucer's teaching in Strasbourg and some Calvinists. 


19. That the external visible elements of the bread and wine 
should be adored in the Holy Sacrament. 


Doctrine of the Papists. 


20. Likewise, we consign also to the just judgment of God 
all presumptuous, frivolous, blasphemous questions (which 
decency forbids to mention) and [other] expressions, which 
most blasphemously and with great offense [to the Church] 
are proposed by the Sacramentarians in a gross, carnal, 
Capernaitic way concerning the supernatural, heavenly 
mysteries of this Sacrament. 


Here, the atrocious speeches of Zwingli, Beza and other 
Calvinists are meant. 


21. Hence we hereby utterly [reject and] condemn the 
Capernaitic eating of the body of Christ, as though [we taught 
that] His flesh were rent with the teeth, and digested like other 
food, which the Sacramentarians, against the testimony of 
their conscience, after all our frequent protests, willfully force 
upon us, and in this way make our doctrine odious to their 
hearers; and on the other hand, we maintain and believe, 
according to the 
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simple words of the testament of Christ, the true, yet 
supernatural eating of the body of Christ, as also the drinking 
of His blood, which human senses and reason do not 
comprehend, but as in all other articles of faith our reason is 
brought into captivity to the obedience of Christ, and this 
mystery is not apprehended otherwise than by faith alone, and 
revealed in the Word alone. 
The eating of the body of Christ as if it were torn with the 
teeth is called the Capernaitic because the people of 


Capernaum once misunderstood Christ's words about the 
spiritual eating of His flesh. Joh. 6:53-63. 


VII. [ToC] 
Of the Person of Christ. 


From the controversy concerning the Holy Supper a 
disagreement has arisen between the pure theologians of the 
Augsburg Confession and the Calvinists, who also have 
confused some other theologians, concerning the person of 
Christ and the two natures in Christ and their properties. 


STATUS CONTROVERSIAE. 
Chief Controversy in This Dissension. 


The chief question, however, has been whether, because of 
the personal union, the divine and human natures, as also their 
properties, have realiter, that 1s, in deed and truth, a 
communion with one another in the person of Christ, and how 
far this communion extends. 
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The Sacramentarians have asserted that the divine and 
human natures in Christ are united personally in such a way 
that neither has realiter, that is, in deed and truth, in common 
with the other that which is peculiar to either nature, but that 
they have in common nothing more than the name alone. For 
unio, they plainly say, facit communia nomina, 1. e., the 
personal union makes nothing more than the names common, 
namely, that God is called man, and man God, yet in such a 
way that God has nothing realiter, that 1s, in deed and truth, in 
common with humanity, and humanity nothing in common 
with divinity, its majesty and properties. Dr. Luther, and those 
who held with him, have contended for the contrary against 
the Sacramentarians. 


AFFIRMATIVA. 


Pure Doctrine of the Christian Church concerning the 
Person of Christ 


To explain this controversy, and settle it according to the 
guidance [analogy] of our Christian faith, our doctrine, faith, 
and confession is as follows: 

1. That the divine and human natures in Christ are 
personally united, so that there are not two Christs, one the Son 
of God, the other the Son of man, but that one and the same is 
the Son of God and Son of man, Luke 1:35; Rom. 9:5. 

2. We believe, teach, and confess that the divine and human 
natures are not mingled into one substance, nor the one 
changed into the other, but that each retains its own essential 
properties, which [can] never become the properties of the 
other nature. 

3. The properties of the divine nature are: to be almighty, 
eternal, infinite, and to be, according to the property of its 
nature and 
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its natural essence, of itself, everywhere present, to know 
everything, etc.; which never become properties of the human 
nature. 

4. The properties of the human nature are: to be a corporeal 
creature, to be flesh and blood, to be finite and circumscribed, 
to suffer, to die, to ascend and descend, to move from one 
place to another, to suffer hunger, thirst, cold, heat, and the 
like; which never become properties of the divine nature. 

5. As the two natures are united personally, 1. e., in one 
person, we believe, teach, and confess that this union is not 
such a copulation and connection that neither nature has 
anything in common with the other personally, 1.e. because of 
the personal union, as when two boards are glued together, 
where neither gives anything to the other or takes anything 
from the other. But here is the highest communion, which God 
truly has with the [assumed] man, from which personal union, 
and the highest and ineffable communion resulting therefrom, 
there flows everything human that is said and believed 
concerning God, and everything divine that is said and 
believed concerning the man Christ; as the ancient teachers of 
the Church explained this union and communion of the natures 
by the illustration of iron glowing with fire, and also by the 
union of body and soul in man. 

6. Hence we believe, teach, and confess that God is man and 
man is God, which could not be if the divine and human 
natures had in deed and truth absolutely no communion with 
one another. 

For how could the man, the son of Mary, in truth be called 
or be God, or the Son of God the Most High, 
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if His humanity were not personally united with the Son of 
God, and He thus had realiter, that is, in deed and truth, 
nothing in common with Him except only the name of God? 

7. Hence we believe, teach, and confess that Mary 
conceived and bore not a mere man and no more, but the true 
Son of God; therefore she also is rightly called and truly is the 
Mother of God. 

8. Hence we also believe, teach, and confess that it was not 
a mere man who suffered, died, was buried, descended to hell, 
arose from the dead, ascended into heaven, and was raised to 
the majesty and almighty power of God for us, but a man 
whose human nature has such a profound [close], ineffable 
union and communion with the Son of God that it is [has 
become] one person with Him. 

9. Therefore the Son of God truly suffered for us, however, 
according to the property of the human nature which He 
assumed into the unity of His divine person and made His own, 
so that He might be able to suffer and be our High Priest for 
our reconciliation with God, as it is written 1 Cor. 2:8: They 
have crucified the Lord of glory. And Acts 20:28: We are 
purchased with God's blood. 

10. Hence we believe, teach, and confess that the Son of 
Man is realiter, that is, in deed and truth, exalted according to 
His human nature to the right hand of the almighty majesty 
and power of God, because He [that man] was assumed into 
God when He was conceived of the Holy Ghost in His mother's 
womb, 
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and His human nature was personally united with the Son of 
the Highest. 

11. This majesty He [Christ] always had according to the 
personal union, and yet He abstained from it in the state of His 
humiliation, and on this account truly increased in all wisdom 
and favor with God and men; therefore He exercised this 
majesty, not always, but when [as often as] it pleased Him, 
until after His resurrection He entirely laid aside the form of a 
servant, but not the [human] nature, and was established in the 
full use, manifestation, and declaration of the divine majesty, 
and thus entered into His glory, Phil. 2:6 ff , so that now not 
only as God, but also as man He knows all things, can do all 
things, is present with all creatures, and has under His feet and 
in His hands everything that is in heaven and on earth and 
under the earth, as He Himself testifies Matt. 28:18; John 13:3: 
All power is given unto Me in heaven and in earth. And St. 
Paul says Eph. 4:10: He ascended up far above all heavens, 
that He might fill all things. And this His power, He, being 
present, can exercise everywhere, and to Him everything is 
possible and everything is known. 

12. Hence He also is able and it is very easy for Him to 
impart, as one who is present, His true body and blood in the 
Holy Supper, not according to the mode or property of the 
human nature, but according to the mode and property of the 
right hand of God, as Dr. Luther says in accordance with our 
Christian faith for children, which presence (of Christ in the 
Holy Supper] is not [physical or] earthly, nor Capernaitic; 
nevertheless it is true and substantial, as the words of His 
testament read: This is, is, is My body, etc. 

By this our doctrine, faith, and confession 
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the person of Christ is not divided, as it was by Nestorius, who 
denied the communicatio idiomatum, that is, the true 
communion of the properties of both natures in Christ, and 
thus divided the person, as Luther has explained in his book 
Concerning Councils. Neither are the natures together with 
their properties confounded with one another [or mingled] into 
one essence (as Eutyches erred); nor is the human nature in the 
person of Christ denied or annihilated; nor is either nature 
changed into the other; but Christ is and remains to all eternity 
God and man in one undivided person, which, next to the Holy 
Trinity, is, as the Apostle testifies, 1 Tim. 3:16, the highest 
mystery, upon which our only consolation, life, and salvation 
depends. 


NEGATIVA. 
Repugnant false teaching about the person of Christ. 


Accordingly, we reject and condemn as contrary to God's 
Word and our simple [pure] Christian faith all the following 
erroneous articles, when it is taught: 

1. That God and man in Christ are not one person, but that 
the Son of God is one, and the Son of Man another, as 
Nestorius raved. 


Nestorius was a heretic whose heresy was condemned at the 
third general council of Ephesus in 431. 


2. That the divine and human natures have been mingled 
with one another into one essence, and the human nature has 
been changed into the Deity, as Eutyches fanatically asserted. 


Eutyches was a heretic whose heresy was condemned at the 
fourth general council at Chalcedon in 451. 
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3. That Christ is not true, natural, and eternal God, as Arius 
held [blasphemed]. 


Arius was a heretic who was condemned at the first general 
council at Nicaea in 325. 


4. That Christ did not have a true human nature [consisting] 
of body and soul, as Marcion imagined. 


Marcion was a heretic who appeared in the second century. 


5. Quod unio personalis faciat tantum communia nomina, 
that is, that the personal union renders only the names and 
titles common. 


Teaching of the Zwinglians, Crypto-Calvinists and Jesuits. 


6. That it is only phrasis et modus loquendi, that is, a phrase 
and mode of speaking, when it is said: God is man, man is 
God; since Divinity, as they say, has realiter, that is, in deed 
[and truth], nothing in common with the humanity, nor the 
humanity with the Deity. 


Like number 5. 


7. That there is merely communicatio [idiomatum] verbalis 
[without reality], that is, that it is nothing but words when it is 
said the Son of God died for the sins of the world; the Son of 
Man has become almighty. 


Like number 5. 


8. That the human nature in Christ has become an infinite 
essence in the same manner as the Divinity, and that it is 
everywhere present in the same manner as the divine nature 
because of this essential power and property, communicated 
to, and poured out into, the human 
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nature and separated from God. 


This error is expressly rejected because the Zwingilians, 
Calvinists and Crypto-Calvinists accused the orthodox 
Lutherans, especially the Wiirtembergers, of this error in 
order to make the pure doctrine of the person of Christ 
suspect and to cover up their false doctrine. 


9. That the human nature has become equal to and like the 
divine nature in its substance and essence, or in its essential 
properties. 


Like number 8. 


10. That the human nature of Christ is locally extended to 
all places of heaven and earth, which should not be ascribed 


even to the divine nature. 
Like number 8. 


11. That because of the property of the human nature it is 
impossible for Christ to be able to be at the same time in more 
than one place, much less everywhere, with His body. 

Doctrine of the Calvinists, especially Beza's and Peter 
Martyr's. 

12. That only the mere humanity has suffered for us and 
redeemed us, and that the Son of God in the suffering had 
actually no communion with the humanity, as though it did 
not concern Him. 
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13. That Christ is present with us on earth in the Word, the 
Sacraments, and in all our troubles, only according to His 
divinity, and that this presence does not at all pertain to His 
human nature, according to which also, as they say, He, after 
having redeemed us by His suffering and death, has nothing to 
do with us any longer upon earth. 

14. That the Son of God who assumed the human nature, 
after He has laid aside the form of a servant, does not perform 
all the works of His omnipotence in, through, and with His 
human nature, but only some, and only in the place where His 
human nature is locally. 

15. That according to His human nature He is not at all 
capable of omnipotence and other attributes of the divine 
nature, against the express declaration of Christ, Matt. 28:18: 
All power is given unto He in heaven and in earth, and of St. 
Paul, Col. 2:9: In Him dwelleth all the fulness of the Godhead 
bodily. 

16. That to Him [to Christ according to His humanity] 
greater power is given in heaven and upon earth, namely, 
greater and more than to all angels and other creatures, but that 
He has no communion with the omnipotence of God, nor that 
this has been given Him. Hence they devise mediam 


potentiam, that is, a power between the almighty power of God 


and the power of other creatures given to Christ according to 
His humanity by the exaltation, such as would be less than 


God's almighty power and greater than that of other creatures. 

17. That Christ according to His human spirit has a certain 
limit as to how much He is to know, and that He knows no 
more than is becoming and needful for Him to know for [the 
execution of] His office as Judge. 
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18. That Christ does not yet have a perfect knowledge of 
God and all His works; of whom nevertheless it is written Col. 


2:3: In whom are hid all the treasures of wisdom and 
knowledge. 

19. That it is impossible for Christ according to His human 
mind to know what has been from eternity, what at present is 
occurring everywhere, and what will be in eternity. 


The teachings given in numbers 13 to 19 are also teachings of 
Zwingli and the Calvinists. 


20. When it is taught, and the passage Matt. 28:18: All 
power is given unto Me, etc., is thus interpreted and 
blasphemously perverted, namely, that all power in heaven 
and on earth was restored, that is, delivered again to Christ 

according to the divine nature, at the resurrection and His 


ascension to heaven, as though He had also according to His 


divinity laid this aside and abandoned it in His state of 
humiliation. By this doctrine not only the words of the 


testament of Christ are perverted, but also the way is prepared 
for the accursed Arian heresy, so that finally the eternal deity 
of Christ is denied, and thus Christ, and with Him our 
salvation, are entirely lost if this false doctrine were not firmly 
contradicted from the immovable foundation of the divine 
Word and our simple Christian [catholic] faith. 

Doctrine of Calvinists and crypto-Calvinists, according to 
which they claimed that Christ humbled Himself 
according to both natures, thus also according to the 
divine, by which they made God a changeable being, 
contrary to God's clear word. Ps. 102 28. 
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IX. [ToC] 
Of Christ's Descent into Hell. 


STATUS CONTROVERSIAE. 
Chief Controversy concerning This Article. 


It has also been disputed among some theologians who have 
subscribed to the Augsburg Confession concerning this article: 
When and in what manner the Lord Christ, according to our 
simple Christian faith, descended to hell: whether this was 
done before or after His death; also, whether it occurred 
according to the soul alone, or according to the divinity alone, 

or with body and soul, spiritually or bodily; also, whether this 
article belongs to the passion or to the glorious victory and 
triumph of Christ. 

But since this article, as also the preceding, cannot be 
comprehended by the senses or by our reason, but must be 
grasped by faith alone, it is our unanimous opinion that there 
should be no disputation concerning it, but that it should be 
believed 3] and taught only in the simplest manner; according 
as Dr. Luther, of blessed memory, in his sermon at Torgau in 
the year 1533 has explained this article in an altogether 
Christian manner, separated from it all useless, unnecessary 
questions, and admonished all godly Christians to Christian 
simplicity of faith. 

For it is sufficient that we know that Christ descended into 
hell, destroyed hell for all believers, and delivered them from 
the power of death and of the devil, from eternal condemnation 
and the jaws of hell. But how this occurred we should [not 
curiously investigate, but] reserve until the other world, where 
not only 
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this point [mystery], but also still others will be revealed, 
which we here simply believe, and cannot comprehend with 
our blind reason. 

In the second part of the Formula of Concord, which contains 
the detailed explanation of the first part, it is expressly 
confessed as the doctrine of our church concerning 
Christ's descent into hell, ''that the whole person, God and 
man, has gone to hell after burial, has overcome the devil, 
has destroyed the power of hell, and has taken away all the 
devil's power; By which confession our church rejects 
those who believe and teach that Christ went to hell only 
with his soul, or that the descent to hell is to be taken 
figuratively and by it is to be understood only Christ's last 
sufferings, or his death, or his burial, or that Christ 
suffered in hell the torment of the damned, that therefore 
Christ's descent to hell is not to be reckoned among his 
triumphs, but among the state of his humiliation. 


X. [ToC] 
Of Church Rites 


Which are Called Adiaphora or Matters of 
Indifference. 


Concerning ceremonies or church rites which are neither 
commanded nor forbidden in God's Word, but have been 
introduced into the Church for the sake of good order and 
propriety, a dissension has also occurred among the 
theologians of the Augsburg Confession. 


STATUS CONTROVERSIAE. 
Chief Controversy concerning This Article. 


The chief question, however, has been, whether, in time of 
persecution and in case of confession, even if 
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the enemies of the Gospel have not reached an agreement with 
us in doctrine, some abrogated ceremonies, which in 
themselves are matters of indifference and are neither 
commanded nor forbidden by God, may nevertheless, upon the 
pressure and demand of the adversaries, be reestablished 
without violence to conscience, and we may thus [rightly] 
have conformity with them in such ceremonies and adiaphora. 
To this the one side has said Yea, the other, Nay. 


The first interpreter of the Formula of Concord, Leonhard 
Hutter, writes that among the articles about which 
disputes arose in our church after Luther's death and 
which are explained in the Formula of Concord, the article 
about the indifferent things occupies the highest place. In 
this article, our church makes its confession about whether 
it is right, if one is not united in doctrine, to make an 
external church union through all kinds of the same 
ceremonies, the same constitution, the same church 
government. 


AFFIRMATIVA. 


The Correct and True Doctrine and Confession 
concerning This Article. 


1. For settling also this controversy we unanimously 
believe, teach, and confess that the ceremonies or church rites 
which are neither commanded nor forbidden in God's Word, 
but have been instituted alone for the sake of propriety and 
good order, are in and of themselves no divine worship, nor 
even a part of it. Matt. 15:9: In vain they do worship Me, 
teaching for doctrines the commandments of men. 

2. We believe, teach, and confess that the congregation of 
God of every place and every time has the power, according to 
its circumstances, to change such ceremonies in such manner 
as 
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may be most useful and edifying to the congregation of God. 
Here the freedom and right of decision in all things not 
commanded or forbidden by God concerning the church is 
granted to each individual congregation of all places and 

times. 

3. Nevertheless, that herein all frivolity and offense should 
be avoided, and special care should be taken to exercise 
forbearance towards the weak in faith. 1 Cor. 8:9; Rom. 14:13. 


Here the freedom and right of decision in all things not 
commanded or forbidden by God concerning the church is 
granted to each individual congregation of all places and 
times. 

4. We believe, teach, and confess that in time of 
persecution, when a plain [and steadfast] confession is 
required of us, we should not yield to the enemies in regard to 
such adiaphora, as the apostle has written Gal. 5:1: Stand fast, 
therefore, in the liberty wherewith Christ hath made us free, 
and be not entangled again in the yoke of bondage. Also 2 Cor. 
6:14: Be ye not unequally yoked together with unbelievers, 
etc. For what concord hath light with darkness? Also Gal. 2:5: 
To whom we gave place, no, not for an hour, that the truth of 
the Gospel might remain with you. For in such a case it is no 
longer a question concerning adiaphora, but concerning the 
truth of the Gospel, concerning [preserving] Christian liberty, 
and concerning sanctioning open idolatry, as also concerning 
the prevention of offense to the weak in the faith [how care 
should be taken lest idolatry be openly sanctioned and the 
weak in faith be offended]; in which we have nothing to 
concede, but should plainly confess and suffer on that account 
what God sends, and what He allows the enemies of His Word 
to inflict upon us. 

5. We believe, teach, and confess also that no Church 
should condemn another because one has less or more external 
ceremonies not commanded by God than the other, if 


otherwise there is agreement among them in doctrine and all 
its articles, as also in the right use 
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of the holy Sacraments, according to the well-known saying: 
Dissonantia ieiunii non dissolvit consonantiam _ fidei, 
Disagreement in fasting does not destroy agreement in faith. 


Our church here, in order to enter into church fellowship, 
demands unity in all the articles of Christian doctrine. 


NEGATIVA. 
False Doctrine concerning This Article. 


Accordingly, we reject and condemn as wrong and contrary 
to God's Word when it is taught: 

1. That human ordinances and institutions in the church 
should be regarded as in themselves a divine worship or part 
of it. 


Error of the Papists. 


2. When such ceremonies, ordinances, and institutions are 
violently forced upon the congregation of God as necessary, 
contrary to its Christian liberty which it has in external things. 


Papist tyranny. 


3. Also, that in time of persecution and public confession 
[when a clear confession is required] we may yield to the 
enemies of the Gospel in such adiaphora and ceremonies, or 
may come to an agreement with them (which causes injury to 
the truth). 

Error of the Philippists, i.e., the blind admirers of Philipp 
Melanchthon, mainly in Electoral Saxony, at that time 
when the emperor wanted to impose the Union-Book, 
called Interim, on the Lutherans. 
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4. Also, when these external ceremonies and adiaphora are 
abrogated in such a manner as though it were not free to the 
congregation of God to employ one or more [this or that] in 
Christian liberty, according to its circumstances, as may be 
most useful at any time to the Church [for edification]. 

Error of the Papists, as well as of the Calvinists, who want 


to make many free indifferent things sinful for the 
Lutherans. 


XI. [ToC] 
Of the Eternal Foreknowledge and Election of God. 


Concerning this article no public dissension has occurred 
among the theologians of the Augsburg Confession. But since 
itis aconsolatory article, if treated properly, and lest offensive 
disputations concerning the same be instituted in the future, it 
is also explained in this writing. 

As careful as our faithful fathers were to anticipate any 
future disputes over this article by confessing it, so careful 
should we Lutherans be at all times to preserve this good 
supplement. 


AFFIRMATIVA. 
The Pure and True Doctrine concerning This Article. 


1. To begin with [First of all], the distinction between 
praescientia et praedestinatio, that is, between God's 
foreknowledge and His eternal election, ought to be accurately 
observed. 

Calvin abolishes this difference; he says, for example, that it 
is unnecessary to argue about how God can know 
everything in advance, 
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since everything happens as God has predetermined. In 
this teaching, Calvin's Reformed follow him, e.g. the 


Presbyterians. 


2. For the foreknowledge of God is nothing else than that 
God knows all things before they happen, as it is written Dan. 
2:28: There is a God in heaven that revealeth secrets and 
maketh known to the king Nebuchadnezzar what shall be in 
the latter days. 

3. This foreknowledge extends alike over the godly and the 
wicked, but it is not the cause of evil, neither of sin, namely, 
of doing what is wrong (which originally arises from the devil 
and the wicked, perverse will of man), nor of their ruin [that 
men perish], for which they themselves are responsible [which 
they must ascribe to themselves]; but it only regulates it, and 
fixes a limit to it [how far it should progress and] how long it 
should last, and all this to the end that it should serve His elect 
for their salvation, notwithstanding that it is evil in itself. 

On the contrary, Zwingli and Calvin and those who follow 
them teach that God foreknew everything, even evil, 
because he had decided that it should happen. 

4. The predestination or eternal election of God, however, 
extends only over the godly, beloved children of God, being a 
cause of their salvation, which He also provides, as well as 
disposes what belongs thereto. Upon this [predestination of 
God] our salvation is founded so firmly that the gates of hell 
cannot overcome it. John 10:28; Matt. 16:18. 


Hereby not only the false doctrine of the Calvinists that there 
is also a predestination to damnation is rejected, but also 
the doctrine of the Pelagians, Semi-Pelagians and 
Synergists that the salvation of man is not based on God's 


election of grace, 
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but rather that the choice of grace and therefore the 
salvation is based on the conduct and the decision of man. 


5. This [predestination of God] is not to be investigated in 
the secret counsel of God, but to be sought in the Word of God, 
where it is also revealed. 

On the contrary, the Calvinist Reformers teach that the 


hidden will of God is not equal to, or even contrary to, that 
revealed in Scripture. 


6. But the Word of God leads us to Christ, who is the Book 
of Life, in whom all are written and elected that are to be saved 
in eternity, as it is written Eph. 1:4: He hath chosen us in Him 
[Christ] before the foundation of the world. 


Likewise. 


7. This Christ calls to Himself all sinners and promises them 
rest, and He is in earnest [seriously wills] that all men should 
come to Him and suffer themselves to be helped, to whom He 
offers Himself in His Word, and wishes them to hear it and not 
to stop their ears or [neglect and] despise the Word. Moreover, 
He promises the power and working of the Holy Ghost, and 
divine assistance for perseverance and eternal salvation [that 
we may remain steadfast in the faith and attain eternal 
salvation]. 


The opposite is taught by the Calvinists, who claim that God 
calls only the elect seriously. 

8. Therefore we should judge concerning this our election 
to eternal life neither from reason nor from the Law of God, 
which lead us either into a reckless, dissolute, Epicurean life 
or into despair, and excite pernicious thoughts in the hearts of 
men, for they cannot, as long as they follow their reason, 
successfully refrain 
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from thinking: If God has elected me to salvation, I cannot be 
condemned, no matter what I do; and again: If I am not elected 
to eternal life, it is of no avail what good I do; it is all [all my 
efforts are] in vain anyway. 

9. But it [the true judgment concerning predestination] must 
be learned alone from the holy Gospel concerning Christ, in 
which it is clearly testified that God hath concluded them all 
in unbelief, that He might have mercy upon all, and that He is 
not willing that any should perish, but that all should come to 
repentance and believe in the Lord Christ. Rom. 11:32; Ezek. 
£82232 332112 Pet: 3:9: 1 John 222. 

10. Whoever, now, is thus concerned about the revealed 
will of God, and proceeds according to the order which St. 
Paul has observed in the Epistle to the Romans, who first 
directs men to repentance, to knowledge of sins, to faith in 
Christ, to divine obedience, before he speaks of the mystery of 
the eternal election of God, to him this doctrine [concerning 
God's predestination] is useful and consolatory. 

Hereby those are rejected who claim that the doctrine of 
predestination is useless, indeed, a dangerous and harmful 
doctrine. 

11. However, that “many are called and few chosen’, Matt. 
22:14, does not mean that God is not willing to save 
everybody; but the reason is that they either do not at all hear 
God's Word, but willfully despise it, stop their ears and harden 
their hearts, and in this manner foreclose the ordinary way to 
the Holy Ghost, so that He cannot perform His work in them, 
or, when they have heard it, make light of it again and do not 
heed it, for which [that they perish] not God or His election, 
but their wickedness, is responsible. [2 Pet. 2:1ff ; Luke 11:49. 
52; Heb. 12:25f.] 
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The Calvinists teach the opposite, claiming that grace is 
irresistible and that whoever is once in grace cannot fall 


from grace again, but that the cause of so many not being 
saved is God, because God does not want to make them 
saved. 

12. Thus far a Christian should occupy himself [in 
meditation] with the article concerning the eternal election of 
God, as it has been revealed in God's Word, which presents to 
us Christ as the Book of Life, which He opens and reveals to 
us by the preaching of the holy Gospel, as it is written Rom. 
8:30: “Whom He did predestinate, them He also called”. In 
Him we are to seek the eternal election of the Father, who has 
determined in His eternal divine counsel that He would save 
no one except those who know His Son Christ and truly 
believe on Him. Other thoughts are to be [entirely] banished 
[from the minds of the godly], as they proceed not from God, 
but from the suggestion of the Evil Foe, whereby he attempts 
to weaken or entirely to remove from us the glorious 
consolation which we have in this salutary doctrine, namely, 
that we know [assuredly] that out of pure grace, without any 
merit of our own, we have been elected in Christ to eternal life, 
and that no one can pluck us out of His hand; as He has not 
only promised this gracious election with mere words, but has 
also certified it with an oath and sealed it with the holy 
Sacraments, which we can [ought to] call to mind in our most 
severe temptations, and take comfort in them, and therewith 
quench the fiery darts of the devil. 

13. Besides, we should use the greatest diligence to live 
according to the will of God, and, as St. Peter admonishes, 2 
Pet. 1:10, make our calling sure, and especially 
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adhere to [not recede a finger's breadth from] the revealed 
Word: that can and will not fail us. 

14. By this brief explanation of the eternal election of God 
His glory is entirely and fully given to God, that out of pure 
mercy alone, without all merit of ours, He saves us according 
to the purpose of His will; besides, also, no cause is given any 
one for despondency or a vulgar, wild life [no opportunity is 
afforded either for those more severe agitations of mind and 
faintheartedness or for Epicureanism]. 


Through the Pelagian doctrine of predestination, God _ is 
robbed of His glory and the same is given to man. 


ANTITHESIS or NEGATIVA. 
False Doctrine concerning This Article. 


Accordingly, we believe and hold: When any teach the 
doctrine concerning the gracious election of God to eternal life 
in such a manner that troubled Christians cannot comfort 
themselves therewith, but are thereby led to despondency or 
despair, or the impenitent are strengthened in_ their 
wantonness, that such doctrine is treated [wickedly and 
erroneously] not according to the Word and will of God, but 
according to reason and the instigation of the cursed Satan. 
For, as the apostle testifies, Rom. 15:4, whatsoever things were 
written aforetime were written for our learning, that we, 
through patience and comfort of the Scriptures, might have 
hope. Therefore we reject the following errors: 

Calvin himself says of predestination as he teaches it: "I 
confess it, it is an awful conclusion,"' by which he himself 
admits that his doctrine is not an evangelical one, but 
rather one that leads either to despair or to carnal security. 
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1. As when it is taught that God is unwilling that all men 
repent and believe the Gospel. 


Error of the Calvinist Reformers. 


2. Also, that when God calls us to Himself, He is not in 
earnest that all men should come to Him. 


As in number 1. 


3. Also, that God is unwilling that every one should be 
saved, but that some, without regard to their sins, from the 
mere counsel, purpose, and will of God, are ordained to 
condemnation so that they cannot be saved. 


As in number 1. 


4. Also, that not only the mercy of God and the most holy 
merit of Christ, but also 1n us there is a cause of God's election, 
on account of which God has elected us to everlasting life. 


Error 1. of the papists, who teach that the elect were chosen 
because of their good works, which God foresaw; 2. of the 
Synergists, who teach that the elect were chosen because of 
their faith, which God foresaw, or because of their 
cooperation and decision, which God foresaw. For as true 
as it is that God chose only those of whom he foresaw that 
they would believe to the end, it is nevertheless untrue that 
he chose them because he foresaw this, otherwise the 
election would not be an election by grace. 


All these are blasphemous and dreadful erroneous 
doctrines, whereby all the comfort which they have in 
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the holy Gospel and the use of the holy Sacraments is taken 
from Christians, and therefore should not be tolerated in the 
Church of God. 

This is the brief and simple explanation of the controverted 
articles, which for a time have been debated and taught 
controversially among the theologians of the Augsburg 
Confession. Hence every simple Christian, according to the 
guidance of God's Word and his simple Catechism, can 
perceive what is right or wrong, since not only the pure 
doctrine has been stated, but also the erroneous contrary 
doctrine has been repudiated and rejected, and thus the 
offensive divisions that have occurred are thoroughly settled 
[and decided]. 

May Almighty God and the Father of our Lord Jesus grant 
the grace of His Holy Ghost that we all may be one in Him, 
and constantly abide in this Christian unity, which is well 
pleasing to Him! Amen. 


(XII.) [ToC] 


Other Factions and Sects Which Never Embraced 
the Augsburg Confession. 


In order that such [heresies and sects] may not silently be 
ascribed to us, because, in the preceding explanation, we have 
made no mention of them, we intend at the end [of this writing] 
simply to enumerate the mere articles wherein they [the 
heretics of our time] err and teach contrary to our Christian 
faith and confession to which we have often referred. 


Erroneous Articles of the Anabaptists. 


The Anabaptists are divided among themselves into many 
factions, as one contends for more, another for less errors; 
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however, they all in common propound [profess] such doctrine 
as 1s to be tolerated or allowed neither in the Church, nor in 
the commonwealth and secular government, nor in domestic 
life. 


The Anabaptist or Re-baptizers sect [and all Baptists], as 
they now call themselves, is divided into a large number of 
parties, which differ from one another in the most diverse 
errors, but are all united in their rejection of infant 
baptism. In Luther's time, this sect first arose in 1520 in 
Zwickau in Saxony, under Thomas Miinzer, and since 
1533 in Minster in Westphalia, under J. Bockhold, called 
Johann von Leyden, where they committed the most 
horrible atrocities. 


Articles that Cannot be Tolerated in the Church. 


1. That Christ did not assume His body and blood from the 
Virgin Mary, but brought them with Him from heaven. 

2. That Christ is not true God, but only [is superior to other 
saints, because He] has more gifts of the Holy Ghost than any 
other holy man. 

3. That our righteousness before God consists not in the sole 
merit of Christ alone, but in renewal, and hence in our own 
godliness [uprightness] in which we walk. This is based in 


great part upon one's own special, self-chosen [and humanly 
devised] spirituality [holiness], and in fact is nothing else than 


a new sort of monkery. 
4. That children who are not baptized are not sinners before 


God, but righteous and innocent, who in their innocency, 
because they have not yet attained their reason [the use of 
reason], are saved without Baptism (which, according to their 
assertion, they do not need). Therefore they reject the entire 
doctrine concerning original sin and what belongs to it. 
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They therefore denied that the unbaptized children become 
saved by an extraordinary effect of grace, they rather 
taught that the unbaptized children become blessed 
because they die in their innocence. Therefore, the belief 
that unbaptized Christian children will also be saved is not 
rejected here, because we Lutherans also believe this. 


5. That children are not to be baptized until they have 
attained their reason [the use of reason], and can themselves 


confess their faith. 

6. That the children of Christians, because they have been 
born of Christian and believing parents, are holy and children 
of God even without and before Baptism; and for this reason 
they neither attach much importance to the baptism of children 
nor encourage it, contrary to the express words of God's 
promise which pertains only to those who keep His covenant 
and do not despise it. Gen. 17:7ff 


This is also the error of the Calvinists. 


7. That that is no true Christian congregation [church] in 


which sinners are still found. 


This was also the error of the old heretical Donatists in the 
fourth and fifth centuries. Compare Augsburg Confession 
Article 8. 


8. That no sermon is to be heard nor attended in those 
churches in which formerly papal masses have been celebrated 
and said. 

9. That one [a godly man] must not have anything to do with 
the ministers of the Church who preach the Gospel according 
to the Augsburg Confession, and rebuke the sermons and 
errors of the Anabaptists; also that he is neither to serve nor in 
any way to labor for them, but to flee from and shun them as 
perverters of God's Word. 
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Articles that Cannot be Tolerated in the Government. 


1. That under the New Testament the magistracy is not an 
estate pleasing to God. 

2. That a Christian cannot with a good, inviolate conscience 
hold or discharge the office of magistrate. 

3. That a Christian cannot without injury to conscience use 
the office of the magistracy against the wicked in matters as 
they occur [matters so requiring], nor that subjects may invoke 
for their protection and defense the power which the 
magistrates possess and have received from God. 

4. That a Christian cannot with a good conscience take an 
oath, nor with an oath do homage [promise fidelity] to the 
hereditary prince of his country or sovereign. 

5. That under the New Testament magistrates cannot, 
without injury to conscience, inflict capital punishment upon 
malefactors. 


Articles that Cannot be Tolerated in Domestic Life. 


1. That a Christian cannot with a good conscience hold or 
possess property, but is in duty bound to devote it to the 
common treasury. 

So these Anabaptists were also communists. 


2. That a Christian cannot with a good conscience be an 


innkeeper, merchant, or cutler [maker of arms]. 


A Christian, they said, could not be a cutler [maker of arms] 
because he made weapons of war. 


3. That the married may be divorced on account of [diverse] 


faith, and the one may abandon the other and be married to 
another person who is of his faith. 
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Erroneous articles of the Schwenkfeldians. 
The originator of this sect was Caspar Schwenkfeid von 
Ossigk in Silesia, who died in Ulm in 1562. 

1. That all those have no true knowledge of Christ as 
reigning King of heaven who regard Christ according to the 
flesh as a creature. 

Schwenkfeld believed in a ''deification of the flesh of Christ," 


of which error the Lutherans were accused by the 
Calvinists against all truth. 


2. That the flesh of Christ by His exaltation has assumed all 
divine properties in such a manner that Christ as man is in 
might, power, majesty, and glory altogether, as regards degree 
and position of essence equal to the Father and to the Word, so 
that now there is only one essence, property, will, and glory of 
both natures in Christ, and that the flesh of Christ belongs to 
the essence of the Holy Trinity. 

3. That the ministry of the Church [ministry of the Word], 
the Word preached and heard, is not a means whereby God the 
Holy Ghost teaches men, and works in them the saving 
knowledge of Christ, conversion, repentance, faith, and new 
obedience. 

Was also the error of Zwingli. 


4. That the water of Baptism is not a means whereby God 
the Lord seals the adoption of sons and works regeneration. 
This is also the error of the Calvinist Reformers. 
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5. That bread and wine in the Holy Supper are not means 
through and by which Christ distributes His body and blood. 


As in number 4. 


6. That a Christian who is truly regenerated by God's Spirit 
can perfectly observe and fulfill the Law of God in this life. 


In this the Schwenkfeldians agreed with the Papists. 


7. That it is not a true Christian congregation [church] in 


which no public excommunication [some formal mode of 
excommunication] or no regular process of the ban [as it is 
commonly called] is observed. 
This was an error of the Donatists, who also claim that a 
corrupt church is no longer a Christian church at all. 
8. That the minister of the church who is not on his part 
truly renewed, regenerate, righteous, and godly cannot teach 
other men with profit or distribute genuine, true Sacraments. 


As in number 7. 
Error of the New Arians. 


That Christ is not true, essential, natural God, of one eternal, 
divine essence with God the Father and the Holy Ghost, but is 
only adorned with divine majesty inferior to and alongside of 
God the Father [is so adorned with divine majesty, with the 
Father, that He is inferior to the Father]. 

Among these new Arians were, among others, Andren, Lalius 


Socinus and especially Faustus Socinus, two Italians. The 
latter first tried to spread his doctrine in 
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Switzerland and later, since 1578, founded the Socinian 
sect in Transylvania and Poland. A similar sect in this 
country are the Unitarians. 


Error of the Anti-Trinitarians. 

This is an entirely new sect, not heard of before in 
Christendom, [composed of those] who believe, teach, and 
confess that there is not one only, eternal, divine essence of the 
Father Son, and Holy Ghost, but as God the Father, Son, and 
Holy Ghost are three distinct persons, so each person has its 
essence distinct and separate from the other persons of the 
Godhead; and that nevertheless they are either [some think] all 
three of equal power, wisdom, majesty, and glory, just as 
otherwise three men are distinct and separate from one another 
in their essence, or [others think that these three persons and 
essences are] unequal with one another in essence and 


properties, so that the Father alone is properly and truly God. 


An Anti-Trinitarian is a person who denies the Trinity, that 
is, the mystery of the Most Holy Trinity. In this country, 
such Anti-Trinitarian are, apart from the Unitarians, also 
the so-called Swedenborgians. 


These and similar articles, one and all, with whatever other 
errors depend upon and follow from them, we reject and 
condemn as wrong, false, heretical, contrary to the Word of 
God, the three Creeds, the Augsburg Confession and Apology, 
the Smalcald Articles, and Luther's Catechisms, against which 
all godly Christians of both high and low station are to be on 
their guard as they love the welfare and salvation of their souls. 

That this is the doctrine, faith, and confession of us all, for 


which we will answer at the last day 
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before the just Judge, our Lord Jesus Christ, and will neither 
secretly nor publicly speak or write anything against it, but that 


we intend by the grace of God to persevere therein, we have 
after mature deliberation testified, in the true fear of God and 


invocation of His name, by signing with our own hands [this 
Epitome]. 

Signed the first time at Bergen Monastery near Magdeburg 
on May 29, 1577. 

So writes Nikolaus Selnecker in his biography of the Elector 
August of Saxony: 

“We can be sure that as long as churches and schools in this 
and other countries will keep this confession and 
explanation, which is written in the Christian Book of 
Concord, so long will also correctness in God's Word or in 
the doctrine without blasphemy, besides other blessings of 
God, be and remain with us; But as soon as the same 
correct confession shall be in the least departed from, that 
God also, who hath last of all shewed us this great benefit, 
shall depart from _us, and cause all manner of blasphemy 
and dissembling to break down among us.” 

From this may God preserve our dear American Lutheran 
Church in grace; rather, may He help it to fulfill the 
promise of the Lord, Revelation 3:10: “Because thou hast 
kept the word of my patience, [ also will keep thee from the 
hour of temptation, which shall come upon all the world, 
to try them that dwell upon the earth.” 


God's Word and Luther's Doctrine Pure 
Shall to Eternity Endure. 
Hallelujah! 

Amen! 


is 


Index. [roc] 


Remark. The first (Roman) numeral designates the part, the second 
(Arabic) numeral the page of the part. 


The Lord's Supper. Luther wants to examine the Wittenberg professors about 
this I, 40 — Crypto-Calvinistic disputes about the same [, 38 ff — pure 
doctrine II, 38-40 — false doctrine I, 41-45 — useless questions about the 
same etc. II, 44. 

Accidens, why Strigel calls original sin so I, 33. — Use of the word in the 
doctrine of original sin II, 13. 

Adam, old, whose substance is not erased in conversion II, 18. — attaches to 
believers II, 34. — must be forced by the law II, 35. 

Adiaphora, see Indifferent Things. 

Adiaphorists [, 23. 

Aepinus, Dr. Joh. [, 57. 

Agricola, Joh., helps to write the Interim I, 14 f. — is the head of the antinomians 
I, 37. — errors of the same II, 30; 33; 36. 

Alberus, Erasmus I, 24. 

Omnipresence of God is of various kinds II, 39 — of the body of Christ II, 42 f. 

Omnipotence of Christ II, 49. 53. 

Omniscience of Christ II, 49. 54. 

Altenburg Colloquium I. 48 f. 

Amsdorf, Nic. v., I, 24; 29. — his error I, 29. f.; I, 29. 

Andrea, Dr. Joh., I, 58 f.; 61 f.; 64; 65; 67 ff.; 72; 78. 

Antichrist, the Adiaphorists refuse to hold the Pope for it I, 25. 

Antinomians I, 30, 36, ff. — Errors of the same II, 30, 36. 

Antitrinitarians, errors II, 73. 

Aquila, Caspar, I, 24. 

Arians, new, errors II, 72 f. 

Arius II, 51. 

August, Elector, arranges a colloquium I, 48 — favors the Crypto-Calvinists I, 43 
ff — discovers their machinations I, 54 ff — takes care of the work of 
Concord I, 62 ff. 

Augustine II, 11. 

Augsburg Interim I, 14 ff — Imperial Diet I, 15 — Religious Peace I, 14 [sic: I, 
24). 
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B. 


Bann, false doctrine of the Bann II, 72. 

Baptists, see Anabaptists. 

Conversion is not the annihilation and re-creation of the soul II, 18 — in it man's 
will does nothing at all IJ, 19 f. — before it there are only two real causes II, 
20 — the Holy Spirit does not work without means IJ, 15 f. — in it God 
makes willing ones out of unwilling ones I, 18 — after it man's will works 
with it II, 19 — erroneous sayings to be avoided in this doctrine II, 18 f. — 
errors against the pure doctrine of it I, 32. I, 16-20. 

Call of God goes out to all people II, 62. 

Beza wants to dedicate a blasphemy against Selnecker to the Elector of Saxony I, 
53, — false doctrines of the same II, 43, 52. 

Bockhold, Joh. (von Leiden) II, 68. 

Brenz, Joh., as he writes about Luther's death I, 7 f. — does not want to accept 
the Interim I, 16. 

Repentance, without which there is no faith I, 25. 

Bucer, his error II, 44. 

Bugenhagen sides with the Adiaphorists I, 23. 


C. 


Calvin abolishes the difference between foreknowledge and election by grace II, 
60 f. — whose doctrine of election by grace is not an evangelical one II, 65. 

Calvinists, errors of the same II, 30. 41 ff. 52. 53 f. 60. 61. 62. 64. 66. 69. 71. 72. 
— clandestine, see Crypto-Calvinists. 

Charles, Emperor, concludes an alliance with the Pope I, 10 f. — enforces the 
Interim in Southern Germany I, 15 f. — is not successful with it in Northern 
Germany I, 19. 

Ceremonies are not in themselves worship II, 57. — not frivolous to others I, 58. 
See also Indifferent Things. 

Chemnitz, Martin, I, 26. 60 f. 64. 65. 67 ff. 79. 

Christian children are not naturally holy II, 69. 

Christ is God and man IJ, 38 f. — is omniscient also as man etc. II, 49. — is able 
to be present in the Lord's Supper II, 49. 53. — interprets the Law spiritually 
Il, 32. — according to which nature He is our righteousness I, 27 f. Il, 21 ff. 
— of whose descent into hell II, 55 f. — is the Book of Life II, 62. — of 
Christ's person, Crypto-Calvinistic disputes about the same I, 38 ff. — right 
doctrine of the same II, 46-50. — false doctrine II, 50-54. — union of 
natures IJ, 46. 47. — sharing of attributes II, 47 f. 49 f. 

Chrysostom makes erroneous discourse in the doctrine of free will II, 19. 

Concordia, the true one, dies with Luther's death I, 3. 

Formula of Concord, how it was designed I, 58-69 — completion of it I, 68 f. — 
how it is introduced in the Lutheran Church 
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I, 69-75 — purpose of it I, 7 — its meaning and importance I, 76 ff — why 
it is called "repetition" I, 3 — which is a right chief article of it for our time 
L235. 

Consecration at the Lord's Supper II, 38. 

Corpus doctrinae |, 44 ff. 

Cracow, Dr. G., Chief Leader of the Crypto-Calvinists I, 42. 54 f. 

Crell, Paul, his error I, 36. II, 33. 

Cruciger, Caspar D. the Younger., his error I, 36. I, 33. 


D. 


E. 

Eber, Paul, I, 23. 

Properties of the divine and human nature of Christ I, 46 f. — their 
communication II, 47 f. 49 f. 

Enthusiasts, false teaching of the same II, 17 f. 

Original sin, disputes about it I, 33, f. — pure doctrine of it II, 7-9. — difference 
between original sin and real sins II, 12. — use of the words substantia and 
accidens in this doctrine II, 13. — false doctrine of it II, 9-13. 

Renewal is to be distinguished from justification I, 22. 25. — is not perfect in 
this world II, 34. 

Recognition [or knowledge] of Sin II, 36 [sic: I, 32] — historical of Christ I, 
Ze. 

Euchites, see Enthusiasts. 

Eutyches, Heretic II, 50. 

Gospel, what it is IJ, 31 — from it the election of grace is to be learned II, 63 — 
the preaching of it is not an everlasting one I, 3 f. — Difference of it from 
the Law, see Law. 

F. 


Flacians, errors of the same II, 11 f. 13. 18. — the orthodox are scolded by the 
Crypto-Calvinists I, 34. 43. 49. 50. 

Flacius fights against the Adiaphorists I, 24, — rebukes Melanchthon I, 36, — 
stands up against Major I, 29, — against Synergism I, 33, — errors of the 
same I, 33 ff. 

Fleck, Dr., I, 38. 

Fruits of the Spirit IJ, 35. 


Donatists, their error II, 69. 72. 


G. 
Gallus I, 24. 
Obedience of Christ II, 21 f. 24. — New obedience of the Born Again II, 25. 28. 
Spirit, Holy, works conversion II, 20. — not without means II, 15. 19. — 
maintains faith II, 29. 
Spirituality, self-chosen, II, 68. 
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Congregation has the right of decision in indifferent things I, 57 f. 

Fellowship, church, what is required for it IT, 58 f. 

Righteousness of the sinner before God, pure doctrine thereof II, 21-23. — false 
doctrine rejected II, 24-26. See also: Christ, justification. 

Law, what it is IJ, 31. 35. — no one can keep it perfectly Il, 17. — is to be 
practiced also among the born again IJ, 34 f. — we should not judge from it 
the election of grace II, 62. — is given for three reasons I, 37. I, 33. — 
about the difference between the Law and the Gospel: disputes about it I, 35 
f. — pure doctrine of it Il, 30-33. — pure doctrine of it Il, 30-33. — counter 
doctrine rejected I, 33. — of the third use of the law: disputes about it I, 36 
ff. — pure doctrine of it ,34 f. — Counter doctrine rejected I, 36. 

Lawbreakers, see Antinomians. 

Faith, what it is I], 22 — through it we take hold of Christ I, 21 f. — comes from 
preaching I, 15 — the Holy Spirit sustains it I], 29 — is active through love 
IL, 23 — is necessary for the worthy reception of Holy Communion I, 40 — 
whether it creates the presence of Christ in Holy Communion I, 43. 

Believers, see Born Again. 

Election by Grace I, 57 — pure doctrine of it I, 60-65 — is useful and 
comforting II, 63 — by it God is given glory II, 65 — false doctrine rejected 
II, 65-67. 

Worship services [liturgy], self-willed II, 34 f. 


H. 


Hadrian, Pope letter to the Elector of Saxony I, 9 f. 

Semi-Pelagians [Halbpelagianer], heresies of the same II, 10 f. 16 f. 61 f. 

Hand. The right hand of God is everywhere I, 39. 

Hans, Margrave of Kiistrin, refuses to sign the Interim I, 19 f. 

Heidelberg Land Lie I, 47. 

Hermann, Joh., writes against the Adiaphorists I, 24. 

Descent into hell of Christ, dispute about it I, 57, — Teaching of our church 
about it II, 55 f. 

Hutter, Leonhard, II, 57. 


I. 


Interim, disputes that arose from the same I, 14-23 — errors of the same rejected 
1248 

Interimists are on side of Major I, 28. 29. 

Irenaeus, Christopher, I, 34. 

Jesuits, error of the same II, 51. 

John Frederick, Elector of Saxony, writes to the Wittenberg theologians after 
Luther's death I, 8 f.. — his sad fate I, 12 f. — refuses to accept the Interim 
I, 16 ff. 
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K. 


Capernaitic ideas of the Holy Supper rejected I, 39. 44 f. — the Crypto- 
Calvinists only pretend to be zealous against it I, 43. 

Infant Baptism, rejected by all Baptists I, 68. 

Church, whether the Lutheran is a new church II, 4. 

Church usages, see Ceremonies. Indifferent things. 

Fathers of the Church, whose addesses on free will II, 18 £. — Confession of 
Holy Communion II, 39 — According to which their writings are to be 
judged II, 4. 

Kloster-Bergen, Convent of the same I, 67 ff. 

Crypto-Calvinists creep into the Lutheran church and arouse dangerous disputes 
in it I, 38-57. — Leaders of the same I, 42. — Errors of the same I, 43 f. 46. 
49 f. 51 f. II, 26. 42. 51. 54. 

L. 


Vivification, Meaning and Use of the Word II, 22 #5. 

Teachers and doctrines, according to which they are to be judged II, 3 — false 
teachers like to use ambiguous words II, 13. 

Passion of Christ, in what way the preaching of it belongs to the Law and in 
what way to the Gospel II, 32 f. 

Leipzig Interim |, 22 f. 

Leutinger burns the Interim I, 19. 

Lichtenburg Convention I, 63 f. 

Luther exhorts the Wittenberg theologians to faithfulness I, 39 — his 
conversation with Major I, 40 f. — distrusts his colleagues in Wittenberg I, 
6 f. — whether he had wavered in the doctrine of the Lord's Supper I, 47 — 
states that the doctrine is only pure for a short time I, 3 f. — Luther's death I, 
3 — 26 f. — what great concerns Luther once aroused among the Lutherans 
I, 7-9. — His prophecies I, 3-7. 26 f. — Disputes after his death I, 9 ff. 

Lutherans, false, errors of the same II, 10. 17. 


M. 


Major, George, is on the side of the Adiaphorists I, 23. — Errors of the same I, 
28. II, 26. 29. 

Manichaeans, errors of the Same II, 11 f. 16. 

Mansfeld, Counts of Mansfeld reject the Interim I, 20. 

Marcion, Heretics I, 51. 

Mary is rightly called the Mother of God II, 48. 

Martyr, Peter, whose errors II, 43. 44. 52. 

Maulbronn Formula I, 62. 

Melanchthon communicates the news of Luther's death to the students I, 8 — 
writes against the Augsburg Interim I, 20 f. — elaborates on the Leipzig 
Interim I, 21 f. — sides with the Adiaphorists I, 23 — calls the Gospel a 
sermon of repentance I, 35 f. — errors of the same I, 31 f. II, 19. 20. 


Menius, Justus, I, 28. 

Doctrines of men are rejected II, 4. 

Messalians, see Enthusiasts. 

Methodists whose doctrine of perfect holiness was rejected II, 17. 

Indifferent things, disputes about them I, 23 ff. — pure doctrine of them IJ, 57- 
59. — false doctrine rejected I, 59 f. See also Ceremonies. 

Cooperation of man in conversion rejected II, 17. — takes place after the same 
II, 19. 

Moritz, Duke of Saxony I, 12. 13. 

Miihlberg, Battle there I, 12. 

Miinzer, Thomas, II, 68. 

Musaeus, Simon, I, 25. 

Musculus, A., I, 37. 


N. 


Nature, unequal understanding of this word II, 12 f. — of man is corrupted by 
original sin II, 9. 12. — 1s to be distinguished from original sin II, 7 ff. — 
corrupted nature clings to us until death I, 34. — human nature of Christ is 
exalted to the right hand of God IJ, 48 f. — but did not become an infinite 
being like the Godhead II, 51 f. 

Nestorius, Heretics II, 50. 

"Need," ''necessary,'' use of the words in the Doctrine of Good Works II, 26 f. 


28. 
O. 


Osiander, Andreas, errors I, 27. II, 24. 


Er. 


Particulae exclusivae Il, 23. 

Paul III, Pope, I, 10. 11 f. 

Pelagians, errors of the Same II, 10. 16. 61. 
Person of Christ, see Christ. 

Peucer, Dr. C., Head of Crypto-Calvinists I, 42. 45. 47 f. 52 ff. 
Pfeffinger, Adiaphorist I, 23. 32. 

Pfentner, Wolfgang, I, 22. 

Philip. Landgrave of Hesse I, 12. 13. 19. 
Philippists I, 32. 33. 36. 44. II, 33. 
Philosophers, heresy of the Stoic II, 16. 
Predestination, see Election by grace. 
Presbyterians, errors of the same II, 60. 


Quedlinburg Convention I, 70 f. 


R. 


Justification, controversy about the same I, 26-28. — See also Christ. 
Righteousness. 

Contrition does not belong in the article of justification I, 23. 

Factions [Rotten], of Factions and Sects outside the Lutheran Church I, 57. II, 67 


ff. 
S. 


Sacramentarians IJ, 37. 38 f. 44. — errors of the same II, 41 ff. 46. 

Sagittarius, Michael, I, 72 f. 

Schirmer, Albert, I, 47 f. 

Schliisselburg, Conrad, I, 47 f. 

Smalcald League I, 10 — War I, 9 ff — predicted by Luther I, 5. 

Scholastics, errors of the Same II, 10. 24 [sic: 25]. 

Scripture, Holy, the single rule and norm I, 3 ff. 

Schurf, Dr. Augustin, I, 8 [sic: L,_7]. 

Swabian and Swabian-Saxon Formula I, 62. 

Schwenkfeld, Casp, Schwenkfeldianer, error of the same IJ, 43. 71 f. 

Secten, see Factions [Rotten]. 

Selnecker, Nicolas., I, 67. II, 74. 

Semipelagian, see semi-Pelagian [Halbpelagianer). 

Socianians, errors of the same II, 72 f. 

Spangenberg, Cyriac, I, 34. 

Stancarus, error of the same I, 24 [sic: I, 27-28]. I, 24. 

Disputes after Luther's death until the Formula of Concord: Interimist I, 14 ff — 
Adiaphorist I, 23 ff — Osiandrian I, 27 f. — Majorist I, 28 ff — Synergist I, 
31 ff — Placian I, 33 f. — on the difference of Law and Gospel I, 35 f. — 
Antinomian I, 36 ff. — Crypto-Calvinist I, 38 ff. 

Strigel I, 32. 33. 34. 

Substance, Use of the Word in the Doctrine of Original Sin IJ, 13. 

Sin, its causes II, 61. 

Symbols for which they are to be considered II, 4. 6. 

Synergists I, 33 — false doctrines of the same IJ, 10 f. 17. 19. 61. 66. 

Swedenborgians, errors of the same II, 73. 


ie 


Deadly Sins, whether faith can stand there II, 23. 30. 
Torgau Convention I, 64 f. — Torgau Book I, 66 f. 
Transubstantiation rejected II, 41. 

Tucher, M. Steph., I, 7. 
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U. 


Ubiquitists was the name given to the faithful Lutherans by the Crypto-Calvinists 
I, 44. 

Union, false, rejected by Luther I, 40 f. — likewise by our church IJ, 56 ff. 

Unitarians, false teaching of the same II, 73. 


V. 
Merit of Christ I, 23. 32. 40. 
Union, personal II, 47 ff — sacramental II, 39. 
Forgiveness of sins, see Righteousness. 
Foreknowledge of God, Difference of the Same from the Election of Grace II, 60 


f 
W. 


Election of God, see Election by Grace. 

Works, good, controversy about the necessity of the same I, 28-30. — Right 
doctrine of the same II, 27-29. I, 29. 30. — do not belong to the article of 
justification I, 23. 26. 27 f. — Counter doctrine rejected I, 29 f. — alien 
work of Christ I, 32 f. 

Instrument of the Holy Spirit is God's Word and the Sacraments II, 19. — is 
man's will after conversion IJ, 19 f. — to take hold of Christ is faith I, 21. 

Westphal, Joach, I, 24. 

Born-again are in constant struggle against the old Adam II, 34. — have a 
gracious God regardless of their weaknesses I, 22 f. 29. — also with them 
the Law is to be practiced II, 34 f. — are bound to do good works II, 28. — 
as such they follow the Law without compulsion II, 35. 

Born-again [or Vivification]. Meaning and Use of the Word II, 22. 

Anabaptists, errors of the same II, 67 ff. 

Wigand, John, I, 24. 

Will, free: disputes about free will I, 31-33. — pure doctrine of the same II, 14- 
16. — is nothing at all in conversion II, 19 f. — is not idle after conversion 
Il, 19 f. — false doctrine of the same rejected I, 16-20. — God's revealed 
and secret will II, 62. 63. 

Wittenberg Theologians I, 8 f. 23. 39. 41 f. 

Word of God is a cause of conversion II, 20. — therein is to be sought the 
election of grace II, 62. See also Scripture. 


Z. 


Zwingli, Zwinglians, errors of the same II, 51. 52. 53 f. 71 
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